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INTRODUCTION

This Strah comprises several discourses which were revealed on

different occasions during the period ranging probably between the end
of AH. 3 andtheend of A.H. 4 or the beginning of A H. 5. Although
it is difficult to determine the exact dates of their revelations, yet it is
" possible Lo assign to them a fairly correct period with the help of the
commandments and the events mentioned therein and the Traditions
concerning them. A few instances arc given below by way of
* illustration: ' : |

(1)

(2)

(3)

We know that the instructions about the division of inheritance of
the martyrs and for the safeguard of the rights of the orphans
were sent down after the battle of Uhd in which 70 Muslims were
killed. Then naturally the question of the division of the martyrs
inheritance and the safeguard of the rights of their orphan
childrcn arose in many families at Al-Madinah. From this we
nay conclude that vv. 1-28 were revealed on that occasion.

We learn from Traditions that the Commandment about the %afa¢
of fear during actual fighting was given on the occasion of the
expedition of Dhat ar-Rigd’, which took place in AH. 4, From
this we may conclude that the discourse containing verse 102 in
which the method of performing this Prayer was prescribed was
revealed on that oceasion. |

The last warning (v. 47) to the Jews was given before the Bang
an-Nadir were exiled from Al-Madinah in Rabi' al-Awwal, A.I1.
4. From this it may safely be concluded that the discourse
contaming verse 47 myst have been revealed some time hefore
that date. '
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i) The permission abou: {gyammmum (performance of ablutions with
pure dust, in case no water be available) was given during the
expedition against the Bani al-Mustaliq, which took place in A H.
5. Therefore, the probable date of the revelation of the discourse

containing verse 43 was A H. 5,
Topics and Their Background:

Let us now consider the soeial and historical considerations of the
period in order to understand the Sirah. All the discourses in this $firah
deal with three main problems which confronted the Holy Prophet at the
time. First of all, he was angaged in bringing about an all round
development of the Islarnic Community that had heeq formed at the time
~of his migration to Al-Madinah, For this purpose he wag introducing
new moral, culturai. social, economic and political ways in place of the
old ones of the pre-Islamic period, The second thing that occupied his
attention and efforts was the bitter struggle that was poing on'with the
miushrik Arabs, the Jewish clans and the hypocrites who were opposing
tooth and nail his mission of reform. Above all, he had to propagac
Islam in the facc of the bitter opposition of these powers of evil with a
view o capturing more and mere minds and haarts,

Accordingly, detailed instructions have been given for the
consolidation and  strengthening of the Islamic Commusity - in
continuation of those given in Al-Bagarah. Principles for the smooth
rumning of family life have been laid down and ways of settling family
disputes have been taught. Rules have been prescribed for marriage and’
rights of wifs and husband have been apportioned fairly and equitably.
The status of women in (he society has been determined and the
declaration of the rights of orphans has been made; laws and regulations
have been laid down for the division of inheritance, and instructions
have been given to reform economic affairs. The fouadation of the penal
cede has been laid down; drinking has bzen prohtbited; and instructiong
have been given for cleanliness and purity. The Muslims have been
taught the kind of r¢lations good men should have with thelr Allah and
fellow men, Instructions have been given for the maintenance of
discipline in the Muslim Cornrmunity,

The mnnﬁ and religious condition of the people of the Book has |
been reviewed to teach lessons io the Muslims and 1o forewarn them ¢o
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refrain from following in their footsteps.. The conduct of the hypocrites
has been critivized and the distinctive features of hypocrisy and true faith
have been clearly marked off to enable the Mustims to distinguish
between the two, B o _ . .

In order to cope with the aftermath of the battle of Uhd inspiring
discourses were senl down to urpe the Muslims to face the EREMY
bravely, for the defeat in the bactle had so emboldened the mushrik Arab
clans and the neighbouring Jews and the hypocrites at home thai they
were threatening the Muslims on all sides. Al this critical juncture, Allah
filled the Muslims with courage and gave them such instructions as were
needed during that period of war clouds. In order to counteract the
fearful rumours that were being spread by the hypocrites and the
Mustims of weak faith, they were asked fo make a thorough enquiry into
them and to inform the responsible people about them. Then they were
experiencing some difficulties in offering their Salar during the
expeditions to some places where no water was available for performing
thetr ablutions, etc. In such cases they were allowed to clesnse
themselves with pure earth and to shorten the $a/s7 o1 10 offer the *Salst
of Fear”, when they were faced with danger. Instructions were also
given for the soluticn of the puzzling problem of those Muslims who
were  scattered among the unbelieving Arab clans and were often
mvelved in war. They were asked to emigrate to Al-Madinah, the abode
of Islam. ' |

This -Siivah aiso deals with the case of Bani Nadir, who were
showing a hostile and menacing attitude, in spite of the peace treaties
they had made with the Muslims. They were openly siding with the
enemies of Islam and hatching plots against the Holy Prophet and the
Muslim Community even at Al-Madinah itself. They were taken to task
for their mimical behaviour and given a final warning to change their
atlitude, and were at last exiled from Ai-Madinih on account of theit
misconduct. ' |

The problem of the hypocrites, who had become very
troublesome at that time, was involving the Believers in difficulties.
Therefore, they were divided into different catepories to enable the
Muslims to deal with them appropriately.
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Clear instructions were also given. regsrding the attitude they
should adopt towards the non-belligerent clans. The most important
thing needed at that time was to prepare the Muslims for the bitter
struggle  with the oppoments of Islam, For this purpose greatest
importance was artached to their character building, for it was obvious
that the small Mustim Community could only come out successful, nay,
survive, if the Musiims possessed high moral character. They were,
therefore, enjoined to_adopt the highest moral qualities and were
severely criticized whenever any moral weakness was detected in them '

' Though this Siirah mainly deals with the moral and social
refortus, yet due attention has been paid to propagation of Islam. On the
one hand, the superiority of the Islamic morality and cilture has been -
established over that of the Jews, Christiang and mushriks; on the other
hand, their wrong religious conceptions, their wrong morality and their
evil acts have been criticized 1o prepare the ground for inviting them to
the way of the Truth. |
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. SUMMARY
SUBIECT: CONSOLIDATION OF THE
ISLAMIC COMMUNITY

The main object of this Sirah 8 to teach the Muslims the ways
lbar unite a people and make (hem firm and strong. Introductions for the
stability of family, which is the nucleus of community have been given,
Then they have been urged 1o prepare themselves for defence. Side by
side with these, they have been taught the importance of the Propagation
of iIslam. Above all, the importance of the highest moral character in the
scheme of consolidation of the Community has been impressed.

Topics and Their Interconnection.

Just, fair and equitable laws and regulations for the smooth
reaning of family life have been laid down for the husband and wife.
Detailed instructions have- been given for the division of inheritance
and due regard has been paid to the rights of orphans.

In order to inculcate the right spirit for the observance of Tules
and regulations, the Muslims have been enjcined to show Zenerosity to
all around them and 1o be fre¢ from meanness, selfishness, stinginess
of mind, because this s essential far the  consolidation of the
Communities and helpful for the propapation of [slam, '

The ways of the purification of mind. and hﬂd}r for the uffcring
of 3alat have been taught because it plays the most important part in
every scheme of moral and social reform. '

After moral preparation, instructions for defence have been
given. First of all, the Muslims have been warned t6 be on their guard
against the cunning machinations and vile practices of the local Jews
who were hostile to the New Movement. This caution was necessary
for removing some possible misunderstanding that might have arisen

- on account of the pre-lslamic slliance between the people of Al
Madinah and the Jaws. . |
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Then they have been enjoined to place their trusts and offices
of (rust in the custody of honest and qualified persons, and to do what
is just and right, and to chey Allah and His Messenger and those
among themselves entrusted with the conduct of their affairs and to
turn te Allah and His Messenger for the sertlement of their disputes.
As such an attitude and behaviour alone can ensure consolation, they
have been strongly warned that any deviation from this path will iead
to their disintegration.

After this pre-requisite, they have been exhorted o make
preparation for defence and to fight bravely for the cause of Isiam,
without -showing. any kind of cowardice or weakness. They have also
been warned 10 be on their guard against hypocrites. A line of
dernarcation has been drawn to distinguish the intentional shirkers
from the helpless devotees. :

Here again instructions have been pivent for the offering of
Salat during military campaigns and acteal fighting. This is to impress
the importance of Salit even at the time of fear and danger.

Before proceeding on to the next topic, the Muslims have been
exhorted to persevere in their fight without showing any kind of
weakness.

In order 10 make the Tslamic Community firm and strong for
defence, the Muslims have been enjoined to observe the highest
standard of Justice. The Muslims are required to deal out strict Justice
even in case of the enemy, with whom they might be involved in war.
They should aiso setle disputes between busband and wife with
justice. In order to ensure this, they should keep their beliefs and
deeds absolutely free from every kind of impurity and should become
the standard bearers of justice.

Resuming the theme of defence, the Muslims have been
warned to be on their guard against their enemies. They have been
admonished to take necessary precautions against the machinations of
the hypocrites and the unbélievers and the people of the Book. As
belief in Allah, and’Revelation and Life-after-desth is the only
safeguard against every kind of enemy, they should sincerely belicve
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in and follow His Messenger, Muhammad (Allah’s peace be upon
him). .

Though this verse also deals with the family laws contained in 176
verses 1-35, it has been added as a supplement at the end of this Siirah
because it was revealed long ‘after An-Nisa was being recited as a
complete Siirah.
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-

Vetses, 176 Revealed at st-Madinah
In the pame of Allah, the Beneficent, the Merciful

O mankind, fear your Lord, Who created you of a single soul,
and of the same created bis mate, and from that pair spread countless
men and women over the earth;! fear that Allah in Whose name you
demand your rights from one. another, and abstain from violating
reiations between kinsfolk: note it well that Allah is watching you very
clasely.

Restore to the orphans their property,? and do not exchange
your worthless things for their valuable things,? and do not devour
their property by mixing it up with your own, for it is a great sin.

. And if you be apprehensive that you will not be able to do
Justice 1o the orphans, you may masry two or three or four women
whem you choose.* But if you apprehend that you might not be able to
do justice 1o them, then marry onty one wife,5 or marry those wormer
who have fallen it your possession,§ This will be the better course to
avoid injustice, | | |

And give their dowries willingly to women (as an cbligation),
but if they, of their -own accord, remit a portion of the dowry, you
may enjoy it with-pleasure.” '

Do not pive to the feeble-minded people that property which
Allah has made the means of your mainienance: you should however,
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provide them with food and clothing and give them good advice.

And go on observing and testing the orphans until they reach the
marriageable age:¥ then if you perceive that they have become capable,
dehver 1o them their propertyi0- Be on your gnard against devouring
their property unjustly and wastefully and hastily lest they should grow
up to demand it. If the puardian of an arphan is rich, let him abstain
from the orphan’s property, and if peor, let him eat of it fairly. ! When
you hand over to them their property, then have some people to witness

- 1f, and Allah suffices as Reckoner.

There is a share for men in what has been left by parenis and
near relatives, and there is a share also for women in what has bean
left by parents -and near relatives, whether it be little or much:? for -
this share has been prescribed (by Allah).

1. This introduction beautifully suits the subsequent laws and regulations
about human rights, specially about the smooth renning of the family life. On the
one hand, the people have been urged to fear Allah so as to escape His displeasure;
on the other, they have been reminded that all human beings have sprung from one
and the same parents and are thus closely related to one another. *....He created
you of a2 single soul” At first one honan being was created and then from him the
human race spread over the earth, Therefore they should strictly observe the Hes
and obligations of kin-ship. We learn from, another part of the Qur'an that Adam
was that “single soul.” He was the first Man from whom the whole of mankind
sprang up and spread over the earth. *....and of the same creatad his mate:™ We
have no definite detailed koowledge of how his mate was created of him. The
commentiiors generally say that Fve was created from the rib of Adam and the
Bible also contains the seme story. The Talmud adds o it that she was created
from the thirteenth rib of A:lnm But the Qur'an is silent about it, and the Tradition
" of the Holy Prophet that is cited In suprprt of this has a different meaning from
what has been understood. The best thing, therefore, is to leave it undefined as it
has been left in the Qur’an, and not 10 waste fime in determining its details.

2.That is, a3 long *"As the erphans are under age, spend their property
only in theit interest; and whnn they come of age, return their rightful pmperty by
them. "

3.This isa comprehensive sentence, which may mean, Do not make your
income wnclean in any unlawho way.” It may zlso mean, “Do not exchange your
warthless things for the valuable things of the orphans. ”

4. The commentators ascribe three meanings to this:
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(a) Hagdrat ‘A ishah says that this was revealed tu11'erlned}' an evil that was
prevalent in the days of “Ignorance. " The guardians of e orphan giris
used to marry them for deir wealth and beauty, with the intention of
keeping them under their power because they had no one w0 defend their
cause; then they treated them unjustly withoot any tear. Therefore when
they became Muslims, they had misgivings about marrying orphan girls,
Accordigly, the Qur'in advised them to marry women of their choice
other than orphan girls in their charge, if they feared that they would not
be abie to do justice to them. Verse 127 0f this SQrah also supports this
comment, ' .

(b} In commenting on (his, Hadrat Thn-i-‘Abbas and his disciple *Ikrimzh
assert that this Commandment was given w eradicate an injustice that
was  prevalent at that tme, In pre-Isiamic days, there was fio limj( to the
number of wives and some people would marry even a dozen of them
but when they could not meet the increasing expenses, they were forced
to grab the propetty of (heir orphan nephews and other helpless
relatives. Therefore, Allah restricted the maximym number of wives to
four, and enjoined that this too, was subject to the condition that oné
should do justice to all of them.

() Sa’ul bin Jubair, Qatidah and some other commentators declare that this
Command was given 1o safeguard the interests of wives, They say that
even before the advent of Tslam, injustice to the orphans was looked
upon with disfavour, but in regard to wives, it was different: they would
mArry as many as they liked and would treat them eruclly and unjustly
without any fear of the society or pangs of conscience, Therefore Alluh
warned them that they should refrain from doing injustice to their wives
as they did in the case of the orphans. Therefore they should not marry
more than four wives and that too, only if they would do Justice to them,

The words of the verse bear all the three meanings and pr::rrﬁablj,r all three
are imeant. Another meaning also can be: “If you cannot treat the orphans justly as
they norrmally should be, you may marry the women who have orphan children. ™

The  consensus of opinion of all the scholars of the Muslim law is that this
verse limits the number of wives and prohibits the keeping of more than four at
one and the same Gme. Traditions akso support this. It is related that at the tme
when Ghailan, the chief of Taif, became a Muslim, he had nine wives. The Haly
Propher asked him to keep only four of them and divorce all the others. There iy
another - instance  of Naufal bin Mu‘aviyah, who was ordered by the IIoly Prophet
to divarce one of his five wives,

It should also he noted that this verse restricts polygamy with the [Tovision
of justice o all the wives, therefore whoever abuses this permission without
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fulflling the condition of justice and marries more wives than one Iries 10 deceive
Allah., The courts of an Islamic Stare arg, therefore, empowered 1o enforce justice
in urder to reclify the wrong done 0 a wife or wives. At the same time i is
absclutely wrong to  conclude from the proviso of justice, atiached 1o this
Commandment, that this verse was teally meant o abolish polygamy, This is not
the view of the Qur'dn, but of those Muslims who have buen averawed by the
Christians of the West, They say that the Gur*an is also against polygamy bue it did
not abolish it directly because it did not consider it expedient ar the time for (he
custom had become very commoun. . [nstead of this, it allows polyganiy provided
. lhat justice is done to 8] the wives. As this condition is most difficult to lulfil, the
fecommendation is towards monogamy . Obviously, this way of thinking is the
result of mental siavery, because pulygamy in itself is not an evil for in some Cases
il becomes a real cultural and meral necessity. There are some people, wiio, even
if they wished, caomot remain content with one wife. Polygamy comes to their
réscue aud saves them and the society in general from the harms of unlicensed
sexual mdulgences. That is why the Qurian allows polyeamy to such people with
the explicit condilion of doing justice to all the wives. :

As regards those who consider polygamy 1o be an evil, they are free to
oppose the Qurrdn and condemn polygamy, but they have no right o ascribe their
Own perverted views to the Quriin, for it makes this lawful in very clear language
withong employing any words that might be sretched in any way 1o imply that the
Qurtdn meams to abalish it. (For further explapation, Flease consult my book
Sunnsit kf A 'ini Hatthivyas, pp. 307 -316).

¢ “Those women”: slavegirls captured in war and disiributed among the
Peopie by the government. It may either mean: *[f you cannol bear the expenses of
a free womnan, you may marry a slave girl as permitted in v, 25,7 or it may mean-
“If you need more wives than one but are afraid that you might nict be able 1o do
Justice 10 your wives from among the tree people, you may turn o slave kirls
becauze m thet case you will be burdened with lesy responsibitities,” (For details
Please refer to E.N. 44 below). '

7. Hadrat "Umar and Qadi Shuraih have ruled that if 2 wife remits he
‘whole of . her dirwry  or g part of it but later on demands i, the husband shall be
compelled to0 pay it because the very fact thar she demands it is a clear proof that
she did not remit it of her own free will. (For further details, comsult my hiok
Hugiy-uz-Lawjain, under the caption Dowry).

8. This verse is very comprehensive in meaning. 1 teaches e Muslim
Cotmunity the lesson that in uo.cage should wealth, which is so imporiant for (he
namrenance of jife, be comusted o such people as are feeble-minded and incapable
of usiug or .managing it properly, for they might, by its wrong use, spoil its
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cobtural and economic  system and, in the long run, its moral system as well, Fis
true that ihe rights of private ownership must be honoured, but at the same Lime
they are nol to be 50 unlimited az o aliow one (o use (hem In any way one likes
and create social chaos. As far as one’s necessities of 1ife are concerned, they must
e [ulfilled but none should be allowed to use these rights to the extent that is
harmful to the collective wnoral, cultural and economic 2oexd of the Comumunity,
According ro this verse, every owner of wealth should consider seriously befare
catrusting his wealth to anyone whether that person is capable of using it properly.
On  the larger scale, the {slamic State should take into its own custody the property
of those. who are found incapable of using it properly, or of (hoge who mey he
using it in wrong ways but should arrapge tor the provision of their necessities of
Fifee, |

2. Thatis, "When they are sboat (o attain their puberty, Keep an vye upon
heny and go on testing their inlellipence in order tw see how far they have become
capble of looking afier their own affairs, ™ | -

10. Two conditioms of puberty and capability have been laid down for the
return  of their property to the orphans. As to the application of the first condition,
there is consensus arnong the scholars of law, but in regard fo the second condition
there is some difference of opinion, Imam Abd Hanifak is of the opimioq that if the
orphan lacks capability when he reaches the age of puberty, bis gnardian may wait
for & maximum period of seven vears, and then ke must return this property (o him
whether  he shows signs of capability or not. But Imam Abu Yusuf, Imam
Muohaminad and lmam Shafi'l are of the opinion that capability is a pre-requisite
for the return of his property to the orphian. Prohahly these lamer scholars were
inclined w the opinion thai the case of such a person should be referred to &
Musiim judge, who would himself arrange for the managemest of the.property of
(he one who has not acquired capabilily of management.

Il. That is, “He should charge for his services ruly that much as may be
considerad fair by every unbiascd ‘person and that he shouid charpe apenly and
Keep an aceount of it, " '

IZ. This verse containg five legal regulatinns about inhetitance. First, that
not only wen but the women also have a share in the inheritance. Second, that ji
nst be divided winong  all heirs, however littie or insignificant it is; so mweh so
that even if the deceased has left oge yard of clivh and there are 1en heirs, it must
alse be cur inte ten parts. However, an heir may buy the: shares of others by
mutual consent: Third, that the verse also implies that this law apphies o 41l sorts
of property, mansferable or yon-ransterabie, agricultural of industrial, or of any
ather fype. Mourth, that the right of inheritance becomes walid only when the
deceazed ileaves sume property behind him, Fifth, that when the nearest relatives
are alive the distant relatives have uo right in the inheriamce.
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And if the people of the family, orphans and the poor he
present at the division of the inherftance, give them also something out
of it and speak 1o thern kind words, 2 :

ter the people apprehend and be afraid of this: how salicitous

they would have been on the eve of their death. about the helpless.

children they would be Icaving behind. They should, therefore, fear
Allah and say the just and right thing. In fact, those who grab unjusrly
the property of the orphans, fill their bejlies with fire, and most surely
they shall be thrown into the burning fire of Hell. 4

As regards inheritance, Allah oINS you concerning vour
children that: '

The sharc of the male shall be twice that of the female. s In
Case the heirs be more than two females, their total share shall be two-
thirds'® of the whole and if thers be only one daughter, her share shall
be half of the whotle. If the deceased has children, each of his parents
shall get one-sixth of the whole, " but if he be childless and his parents
alone are his heirs, the mother shall have one-third of the whole.'s If
the deceased has brothers and sisters also, the mother shall be entitled
0 one-sixth of the whole.* Thc division of all these shares shali take
place only after fulfilling the terms of the will and after the payment of

- 210

11

the debt? (if any). As regards your parents and your children, you do

nat kaow who s more heneficial to you. Allah has apportioned these
shares and most surely Aliah is All-Knowing, All-Wise.2!

And  you will get half of what your wives leave behind, if they
be childless; but if they leave children, then your share will be one-
fourth of what they have left, after the fulfilment of their wili and the
payment of their debt (if any). As for them, they will be entitled to
one-fourth of the inheritance ief by you, if you are childless; but in
case you leave behind children, their share will be one-eighth?? of the
whoie after the fulfilmeni of vour will and payment of your debt (if
Any). ~

Angd if the deceased whether man or Woman (whose property is

12

to be divided as inheritance) leaves no children and go parents behind

but has one brother or one sister alive each of the rwo wil] be entitled
to ong-sixth of the whole but in case the brothers and the sisters are
more than one then the total share of all of therii will be one-thirds of
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the whole afler the fulfilment of the will and the payment of the deht
(f any) provided that it is not Injurious® (to the heirs). This is the
Commandment of Allah and Allah is All-Knowing and Lenient. 2

These are the limits prescribed by Allah: whoever obeys Allah
and His Messenger, Ile will admit him intg the Gardens underneath
which canals flow, whersin he will abide for ever; this is the preat
SUCCEES.

13. Here the heirs of the deceascd have been enjoined to be yenerous
towards disrant and uear relatives and the indigent members of the family and
orphans wha happen to be present on the occasion of the division of inheritance.
fiough they, might have no share in ir. They should give them zls0 soiething and
speak gemtly 10 diem and  avoid using harsh and unking words as thé: narrow-
mitddcd pecpie generally use on such oceagions.

14. According to a Tradition this verses were revealed in response 1o the
Tequest of the widow of Hadrat Sa‘d bin Rubai', She can to the Hely Frophet

with her two daughters and said, “0) Messenger of Allah. here are the daughters of

- Sa'd who hias bean martyred in the batile of Uhd. Their ancle has takoen possession

ui the whale of his property and has not left 4 single penny for tiem. Now who is
faing w marry them after this?” o

15. The first guiding principle abount the division of inheritance is thal the
share of the male shall be double thai of the female, and this is very sound and
Just. As the Muslim law lays the major burden of the economic responsibility of
the faidily on  (he male and keeps the female almost frae frony it, justice demands
that her share of inheritance should be less than that of the male.

16. The same applies to the case of (wo daughters as well_ It means (hat if
the deceased leaves no son but only dayghters, whether they are two or more, they
shall be entitled 1o two-ihirds of the whole inheritance sud the remeining one-third
shall be divided among the other heirs. As a corollary of this, if the deceased
feaves only one son, there is a consensus of opinion that he shall be entitled o the
whale of the inheritance in the ahsence of other hweirs and if there are other heirs
1wa, he shall receive the whole of the remaining inheritance afier the allotment of
thetr shares.

i'7. Each of the parenis of the deceased shall be entitted to one-sixth of te
mheritance, if he leaves behind a child ar children whether they are only danghters
or only sons or both sons and dauphters, or cly one son or only one daughter. As
regards the remaining two-thirds, it shall be divided arong the other heirs.

18. The remaining two-thirds shali be given to the father, if there be no
other beir; otherwise the father shall share two-thirds with the other heirs.
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19. T the deceased has brothers and sisiers, the share of the mother has
heen reduced from une-third 1o one-sixth. This reduced one-sixth will ke added io -
‘the father’s share, for in that case the father’s responsibilities are increased, It
should be usted that the brothers and sisters of the deceased are not entitled to any
share if the parcuts are alive. |

20. The mintion of the fulfiluent of the will precedes the payiment of the
debt, fur every deceased person may not owe a debt, bzt he must make his will,
As repards the enforcement of the law, the consensus of opinion of the whale
Muslitn Comnunity is that the payment of debt wust have priorily over the
fulfilment of the wili. That is, the debt, if any, must be paid first and then the
terms of the will should be enforced and after this the inheritance shouid he
divided. Tn E.N. 182 of Al-Bayarah, it has been stated that one has the right to
bequeath by will one-third of the whole property. This has been peritted to
cuable a person o leave for a deserving relative or relatives, who are not entitled
o inhentance, 4 part of the property. For instance, if thers i5 an orphan grandson
or a grand-daughter, or the widow of a son or an indigent brother or sister, or a
brother's widow, or a nephew, or some other relative, who needs help, he may
leave a part of the inheritance for such a one by means of his will. One is even
allowed 1o leave by will & share for any deserving person or for public service, In
short, the lew regulaies the distribution of two-thirds (ur a little more) of one's
inheritance and gives option for the disposal of the remaining {about one-third) by
will o swit the special cireurustances of one's own family, {which obviously vary
m the case of each individual). At the same time provision has been made to
redress any wrong done by a will 1o the heirs in any way. The members of the
- family may rectify that wrong by mutual consent or take the case fo the Muslim
Judge for redress. For further explanation, see my book: Yaiin Potay K7 Wardsar,

21. This is the auswer m alf those tfoolish peapls who do not understand
ihe wisdem of the Divine Law of wheritiuce, and in their folly propose
amendments to it in order w make vp for *the deficiency™ in the Law.

22, In case the deceascd leaves behind children, his wifs or wives wil be
entitled to only one-eighth of the intheriiance, and if he dies childless, she or they
will be entitled to oue-fourth of the whirde and this one-fourth or ong-eighth will he
divided equally among aii of them. ' |

23. If there be any other heir, he shaii get share out of the remaiuing 5/6
or 2/3, as the case may be; otherwise the deceased will haye the right to make his
will about the wholc of the remaining 5/6 or 2/3.

{Conid. on p. 316



314 ?ﬁeM&anmgnf‘fwaur&n

S uﬁt@i"" 2 05 057G a2 és;aé
et O ,(J”’ijah%m(, AU Oe Ay

w—ﬂ ﬂﬁ'r SRR s B o3 G & fﬁ‘}?—__«(s
13,25 LTS 8 WA 42, Vi 05881,
G i bt 6 A BRI I o el
34Ade dbl S AT G 3 G G 8 iy S5
mc "”CJM&MEZJJK«-JJ@ZIW” &t ¥
3 Geve Sl Y5 th 25 81O & ”aﬂwm
A5 el e d sl g ke AT

:;;%E@ﬂ s ”;i-:;j: A4 t:llf_,-*;ul,q

L LR H.Fl_jp

AT """‘“‘[! Bl 5 38t a6y il uﬂﬂ
,p-*:_ﬂufjuhl)\_gﬁ;mwf”:b st o5 A |
3 ol NG s ’&;_[Mr_,u?,;auf;ar, ]
%58 f’jﬁtdjémfémm;,mb ok A,
\%5‘:@@5@&4“# S5 U K el
T:;. i_»\, ‘644“ “'\aﬁUT Jﬁiﬁt
&Talﬁ*j J‘—-ﬂ;ﬁﬂ ilﬁ erh.L:j :"f.' 1_-;
@'L”',@L el 3 3ha ¢ ;9




Aa-Misi 315

And  whoever disobeys - Allah anpd His Messenger and
transgresses the limits prescribed by Him, Allah will cast him inta the
Fire wherein he shall abide for ever, and shall have a dispracefyl
chastisement, 2%

If any of vour women be puilty of indecency, call for four
wimesses from among yourselves to testify against them, If they cive
evidence and prove the guilt, then confine them to their houses ungil
death comes to them or Allah opens some other way out for them.
And punisk the two of you who commit this crime: then if they both
tepent and reform themselves, leave them alone, for Allah is ZENerous
in accepting repentance. and mercify; in forgiving sing. 26

However, note it woll that Allah's deceptance of repentance is
for those peopie only, who commit an eyif in ignorance, and then
repent of it soon afier this. Allap again turns Kindly to such people, for
Allah s All-Knowing, Ali-Wisc. But there is no Tepentance for those
people who persist in their evil deeds until the dying hour comes (o
anyone of them; then he says, “Now I repent.” Nor is repentance for
them who dic as unbelicvers: for suck people. We have prepared a
painful torment 27

O Believers, it is nol lawful  for you to become the heirs of
widows by force:® nor is jt lawful that you should treat your wiveg
harshly in order to deprive them of a part of the dowry youy have given
thetn., However (you have the right to treat them harshly), if they are
guilty of adultery. You should live with them in atn honourable
manner, even if you dislike them; it is possible that Allah may bring
much good to you through that very thing you dislike. 0 And if you
make wp your mind to marry another wife in place of the ape yon
zlready have, do not take back anything out of what you have piven
her, even though it may have been a heap of wealth. Will you take it
back by slander ang Eross mjustice? And how is it proper for you ro
take it, when both of you have enjoyed conjugal happiness and she
received from you a splemn pledge of union72t

14

15-16

17-18

19-21]

22
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Contd, from p. 3137

All the commentators are agreed that in this verse brothers and sisters
refer to half-brothers and halfssisters from the side of the mother alone, The rule
of inheritance about real brothers and real sisters and half-brothers and half-sisters
from the side of the father is given at the end of the Sirah. .

Z4. The will shall be considered as injurious if it affects adversely the
rignts of the lawtul heirs and the debt will be injurious i the testator acknowledges
4 debt which he has not actually taken or plays some rick to deprive the rightful
heirs of their due shares, Such a thing has been declared as one of the most
heinous sins sccording to  Tradition. Another Tradition of the Holy Prophet says,
“There may be a person, who, throughout his whole life, doss deeds that descrve
Paradize, but who on the eve of his death makes an injurious will and thus in the
end he docs an act that deserves Hell.™ Though such aa injury i5 a heinous sin in
.any case, the warning has specially been given about it in connection with a person
who has neither children nor parents {o inherit his property. This is because such a
oue is more proné 10 squander his properly in order (o deprive comparatively
distant relatives.

25. The attribute of Allah that He is AlFKmowing, has been menrioned
here for two reasons. First, it is to warn the people that none can escape the
vonsequences of a breach of His Law, for, He has knowledge of everything.
Second, il is 1o convince people that the shares of inherjtancve appointed by Aiiah
are absolutely right, for Allzh knows better than they in what lies their pood, The
other auribute that He is Lenient las been mentioned to show that the Laws of
Allaly are not harsh but are so lépient that they do not put the peopie to hardship.

284, This stern warning has been given to save people from the eternal
terture of Hell, which they will soffer if they change the law of inheritance or
break: other legal limits prescribed by Allah in His Book. 1t is a pity that in spite of
this stern warning the Muslims changed and broke the Law of Allah with the same
impudence a5 shown by  the Jews. The transgressions against this law of
inheritance are an open rebellion against Allab. They deprive women of their share
of inheritance; they discard the Law of Allah and 2dopt the Law of primo-geniture
or of jone family system instead: whenever it suits their whims and interests they
make the share of th¢ male and the female equal in order o rectify fhe Law of
Allah. The larest rebellion against (e Law 15 that some Muslim States have
followed the West and imposed “Death Tuties™ which implies that the State is also
an heir whom Allah bad forgotten to mention. As a matter of fact, the state i3
entitled 1o an inberitances ouly if the deceased leaves behind an unclaimed property
vr humself allots a portion of it to the state by his will,
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26. In both thegs verses  {15-15), ponishment for fornication was
preseribed for the first time in [slam. According o verse 15, (he guilty women
were 1o be kept in coufinement till further order, and according to verse 16 botih
the male ang the feruale guiliy of tornication were to be punished, that is rebuked,
disgraced, heaten, etc. Afierwards this punishment was altered by versa 2 of Sirah
AD-NUr (XXIVY, Now hoth the niale and the female arc (o be scourgad wilth ope
hundred siripes each.

This gradval enforcement of the crimina! law was based on sound practical
wisdom. At that time the Arahs WELE not accustinned 10 live ynder a settled
SOYernment with ‘a regular svstem of law and judiciary, Theretore it mighi have
unwise and too much for them, if the lslamic State Lad impased on them g
complete system of criminal faws aii at once. That is why at first the sort of
rumshment contained in these (wo verses was enforced and then gradually stricter
paishments were prescribed far fornication, thef:, slander, eic., and finally that
complete systein of law was evolved which was in force during the time of the
Haly Proplier and his rightly prided SUECESS0rs,

The seening differcnce in these two verses has misled commentator Suddi
o the conclusion thai verss 15 prescribed the punishment for narried women and
verse 16 for unmarried men and women, OUbviously, this fimsy COINMEeNntary is pot
supported by any sound arpument. Likewise, the comruentary of Abi Muslim
Isfahani that verse 15 is abont the vo-natural crime betwean two females and verse
16 abowt the un-namwrsl crime hetwesn two males is also wrong. The Qur'an is
concerned only with the fundarmengyl principles of law and morelity, therefore i
only discusses thoge problems which are confronted i nomal life and does not
concern itself with the ones that are mat with wider abnormal circumstances, These
latter problems, as ey arise, are left tor fhe people (o decide according o their
nsight. That {s why, when after the death of the Holy Prophet the case of un-
natural crime between two males wag bronght before the Companions, none of
them turned o these verses for its decision.

27. The word ssubal means ‘to rarn back” and “fo e tn'. When a person
feels sarry for his sin and terns back from it, he may be likened to a runaway slave
who conies back (0 his master. This is hjs tanhadh. When the master accepts his
'epentance, he wrns to him kindly and forgives him. In Arabic this is his subas o
his servant. [a this verse Allah bas stated these two aspects of aobah, He says, i
wen only to those secvants of Ming, wha, it they commit soma un-intentionsal sin
through ignorance, tern 1o Me for forgiveness as soon as they realize their foily.
For such repentance, the door of My forgiveness is ever open. It is, however, pot
so for those who persist in sip theaughout their lives without the least fear of Allah

fContd, on p, 320
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Forbidden to you are your mothers,* dauphters, sisters,® 2324
paternal  aunts, maternal aunts, brother’s daughters, sister's
daughters,” your foster mothers who have given a suckle to you, your
foster sisters,® who have taken suckle with you, the mothers of your
wives,™ the daughters of your wives wham you have brought up, ** (he
daughters of those wives with whom you have hud conjugal relations,
bur not of those wives with whom you have had no conjugal relations,
and it is not sinfui for ¥Ou to marry their daughters (after having
divorced them); — and also forbidden to you are the wives of your
sons  who are from your loins,” and it is unlawful for you to keep two
real sisters as wives at one and the same time, 22 though what happened
in the past is excepied, for Allah is indeed Forgiving, Mercify] 4 And
forbidden te you are the weddod wives of other people except those
who have failen in your hands (as prisoners of war): this is the Law
of Allah that has been prescribed for you. With the eXxception of the
above, it has boen made lawfol for ¥OU 10 seek in marriage with your
wealth' any other women provided that you keep. them in wedlock and
not i licentiousness. Then you should pay them their dowries as ap
ohligation for the enjoyment of conjugal relations with them,
However, there is no harm if a Compromise is made in the dower by
fuutual consent after an agreement about it, Ailah is All-Knowing, All-
Wisc. '

Whoever cannot afford t0.marry free Muslim women, should 24-35
marty one of the Musijm slave-girls in your possession; Allah has fili
knowledge of your Faith, You all belong to one and the same
Commumty:* therefore,. you may marry them wiik the Ppermission of
their guardians and give them their fair dowries 50 that they may live a.
decent fife in wedlock and not i licentiousncss nor may have secret
Hlicit relations. Then if they are guilty of indecency, afier they have
been fertified by wedlock, thay shall he given half the punishment
prescribed for free women.* This concession’” has been made for
those of you who might apprehend a moral lapse without marriage, but
it 15 betler for yor to practise self-restraint, and Aliah is Forgiving,
Merciful. | | | -

Allah desires 0 make clear to you and guide you to the ways 2628
that were followed by the rightecus people before you, and to turn o
you metrcifully; for He is Ali-Knowing, All-Wige Yes, Allah desires
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W lurn 10 you mercifully, but those who follow their lusts, want that
you should swerve far away from the right path.*® Altak wills to make
your restrictions light, for Man has been created weak by nature.

0 Believers, do not devour one another’s property by unlawful
ways, (instead- of this) do business with mutval consent And do not
kill yourselves;” believe it that Ajlah is Compassionate to you.™ We
shali throw into the Fire the one who commits such acts of aggression
and injustice; and this is very easy for Aliah.

Comd. from p, 3177

and offer repentance only when death confronts thews”. The Holy Propher says thar
Allah accepts the repeniance of a Persun oy up o the time, when there appears
no sign of deatls. It is obvious that afer e time of test s expired, no chance is
lett for him  to turn back from sin. Likewise, il a person is dying as a disheliever
and seeing with his own eyes the nilier world, contrary 1o his expecrations, the
question of his repentance does not arise ar all.

Z8. This means that the widow of the decensed should not be reparded as a
part of his inheriance, After the death of the nusband, his widow is.quite free to

- live whercver she likes and to marry whomevear she chooses after the expiry of her

e,

29. That is, “You may burt them for immoral conduet byt noc for
grabbing their wealth,” '

30 If the wife is not beautiful or has some other defect that migiht not be
o the husband’s liking, it is not right that he should make up his mind to ger rid of -
her at once without sny futther consideration. He should beliave coolly and -
patiently. She¢ may have some other redeeming qualities that may be more
cotclucive to a happy married Yfe than beautiful looks. It is just possible that the
discovery of those qualities might change his Ieplsion at tirst sight into attraction.
M1 the same way, sometimes it so happens that in the hegiming of married life, the
hushand 1akes a dislike to sonething m the wife and feels a repulsion towards her
but il he is patient with her and lets her show her better side fully, he himself
realizes that her good gualities more thapg compensate for her shorcomings,
Therefore it is not right for the hushand to cut off his relations with his wife
without a good deal of thinking, Divoree is the very last thing to which one may
FESOrT s a necessary social surgery and that, oo, ooly when it becomes absoluiely
inevitable, The Holy Pruphet sa¥s that of all the lawiul things, divoree is the most
reprehensible thing in the sight of Allah. In anodier Tradidon, he admonishes,
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“Emvr into marriage and divorce not, for Allah does por dapprove of such men aned
women as divorce ang marry for merc sexual enjoyiment,

Al “Solewn pledge” is e marrisge bond on the guarantee of which A
wonuan gives hersell up to 2 jnan. Therefore, if the man bregks that pledge of his
OWn accord. he has no right m'gut back what he pave her as dower al the time of
making that pledge. (Please see E.N 7351, Al-Bagarah, alun),

32, While forbidding the wrong ways Of *ignurance’. (he Haly Gur'an
wsuatly  ends the instruction with such wurds as: “though what has happened i the
Pasd 15 excepted.” It has twe meanings iu view. First, that no action will be taken
in regard o those wrong things that one digd in morance, provided that one
mended one’s ways and pave them Up  after the receipt of a particylar
Conmmandment . Seconnd, that (hose WOrds meant to give MCASSUrence that the pew
instructions had np retrospective effect. For insance, if a person had married his
step-modber before it was declared 10 pe unlawfui, according to these words, the
offspring of all such previons wnarriages did not automaticaiiy become illegitinmge
by this newly deciared prohibiiion 50 as to deprive themr of their share of
inheritance. Likewise jf A torm of trade had been made widawitul, it did noy
e that all the previous transactions in that form had heeome ol apd void, and
hal one would have o reaarn all the weaith exrnad in that way or thart it had
becimie complewly unlawful. '

33 According to the Tslamic Law, it is a criminal offence and is within the
Jurisdiction of ihe police. ‘Sume Traditions related in AbD-Da'ad, Nasa'l and
Musnad Atunad are to the effect that the Holy Prophet confiscated their properties
and sentenced 2 death those who margjed their step-muothers. According to another
Tradition, related by Ibn Maijah from by "Abbés, the Holy Prophet enuncialted
this fundainental law: “Anyoue who commits fornication with any of the forbidden
relations  should be put (o dealh.™ The cxperts on Musling Law, however, differ in
regard o this matter. While Tinam iphimad is of the opinion that such 2 Criminial
should be put e death and his PTOpErty confiscated, Imam Abu Hanifuh, Imin
Malik and Imam Shafii are of (he upinion that if 2 person commirs fornication
willl anyone of the probibited relations, he should be punished for (he offence of
forication and if he nardes such a ole, he shouid be given an exemplary
punishment for this heinous sio,

34 This prohibition appiies both to the real mother and o the step-muother
and bath are uniawfaul, It also applies w the mother of the father and o the mother
of the morher, o

Experts have differed as to whether the woman with whom the falhey has
had tllicic relations s aleo untawtul for the son or not. Sone of the eariier jurists
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do not consider her unlawful, but some others not only consider her unlawful for
the son bur also the woman whom the father has touched lestfuliy with the hand.
Thers has also been a difference of opinion as to whether the woman with whom
the son has had an illicir relatior is unlawfid for the father and whether the man
with wlunn the mother or the daughter has had illicii relation becomes unlawiful for
both the mother and fhe danghier, There have been lengthy controversies
concerning the legal niceties of this matter, but a little thinking will show that the
existence of a wife who is also coveted by the husband's fathet or his son, or
whose .mother or daughter is also coveted by the hushand himself, cannot bode
well for a righteous society. Divine Law in this malicr does dot tolerate the legal
hair splitting -on the basis of which fine distinctions are made between marriage
aud after marriage, touching with the hand and casting of iooks, etc. The simple
thing is that in family lif¢ existence of sexual relations of the father and the son
with one and the satne woman, or of the mother and the daughter with one and the
same man, 15 bound to corrupt the family, and the Divine Law cannot tolerate ic.
This is supported by (he following two Traditions of the Hely Prophet:

(1} "The mother and the daughter of the woman become unlawful for the
inan wha cast a look at her sexual organs.”

(2} “God does not like even to look at a man who casts a gaze at the sexual
organs of the mother and of her daugheer.”

35. The prohibition ebout daughter also applies to the danghter of the son
and the daughter of the daughter. There is, however, a differnce of opinion in
regard 1o a girl boro of an illicit relationship, Imam Abi Hanifah, Imam Malik and
lendm Abhmad-bin-Hanbal (may Allah bless them all) are of the opinion that she too
is unlawful like the lawful daughter, but Imam Shafi’i dogs not consider an
illegitimate daughter unlawful. Buot the very idea is repugnant that one should
marry a girl about whom one has the knowladge that she is of one's own seed.

35. This spplies to the real sister as well as to the foster sisters from the
father’s and the mother’s side.

37. "All these relations are prohibited, irrespective of whether they are real
or step from the father's side or trom the mother’s side. The sister of the Father or
mother, whether. real or  siep, is unlawful for the son. Similarly the daughters of
the brothers and sisters whether they are real or slep are un]awf ul for a person like
his own real daughter,

J&. The consensus of opinion is that the woman whe suckled a boy or a
girl should be treated as the real morther and her bushand as the real father with
repard o this prohibition, All those relations that have been m cilawiol in
respect of the real mother and real father are also prohibited in respect of the foster
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-mother wha has suckled and in respect of her hushand. This is based ona
Tradition of the Holy Prophet which is to this effect: “Suckling makes unkgwiul
what blood makes volawful.™ There 15, however, a diffsrence of opinion as (o the
minimom goantity of milk that is suckled. According to lmim Aba Hanifah sl
lmaim Malik, if the chiid suckles milk egual to that minirem quanticy that breaks
the (ast, the woman shall be reated as its real wother for mardage relations. Byt
Imim Ahmad i of the opinion that the prohibition shall teke place if the child
suckles the woman at least three times and accordng to Imam SRafi*] at least five
rines.  There 19 also a difference of opinion as to the age of the child at the time of
Suckling that brings prohibition. Below are given the opinions of the jurjsts:

(1} Hadrat Umun Szlamsh, Tho “Abbas, Zohri, [Jasan Basri, Qatadah, ‘Ikrimah,
end Auza‘i are of the opinion that if the child is sucklad during the period
when it has nit yet been weaned and it lives unly on suckling, the prohibition
shall be effective: bui if it is suckled after it has been weaned, it will got
apply; for this is like drinking water, There is also a saying of Hadrat *Ali to

~ the same eifect, ' :

{2} Hadrat “Unwar, Ibn Mas"ud, Abl Hurarah and Ibn “Umar {Allak be pleased
with thew} are of the apinion that the prohibition will be eftective if the child
is sockled at any time up to the age of two. Imim Shadfi‘i, Imam Ahmad,
Imam Ab@ Yisuf, Imam Muhammad and Sufyin Thauri from among the

Jurists also agree to this, There is also a saying of Imam Abu Hanifah to the
same effect. Imam Malik also agrees 1o this, but he says that the prohibition
shall apply ever if a month or two exceeds the time limit of two vears.

(3} According to a well-known saying of Imam Abd Hamiah and Imém L‘_ufar.,
the profbition shall apply if the child is suckled during the suckling period,
which extends ‘up io the age of two years and a half’

(4 Hadrat ‘A’ishah is of the Opinion that the prohibition shall apply, if one is
suckled ar any time whatsoever, urespective of age. An authentic saying of
Hadrat “All also supports the same and "Urwak bip. Zubair, *Ati’, Laith hin
Sa'd and Thn Hazm from among the jurists have adopted the same opinion.

39, There is 3 difference of opinion as t whether the mere event of fifh
(marrisge ceremony) with a.wornen makes her mother unlawfui or not. Imam Abid
Hanifah, Malik, Ahmad and Shatli are of the opinion that this alone makes her
mother unlawfol but Hadrat “AN is of the opinion that unkess one has had any
conjugal relation with her, her mother shall not become unlawfil for him.

40. The wife's danghtsr is unlawful in any case, whether she has been
brought up in the house of the step-father or not, Allah has ysed these words OTHY
to show the great delicacy of the relation. There is almost a censcosus of opinion
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among e jurists’ thal the swep-dauphter is uulawt‘ul in any case whether one has
brought her up of nat.

[

4;. The mgu:ﬁcmme of *whe are from your loins™ 15 that the widows or
the divorced wives of those whom ooe has adopted as sons are not unlawful. The
prohibition applies oply to the wives of the sons who are of one’s own seed. -
Likewise, the wives of the grandegns are also unlawful.

42, Likewise it is unlawful 1o keep the aunt and her real niece as wives at
one and the same time. The principle is that no two women who weuld have been
unfawful for each other if one of them had been &2 man should be kept as wives at
one and the same time.

43. That iz, “No action will be taken for the transgression commitied
during the days of ‘ignorence’, by keeping two sisters as wives at one and the
same lite." (Please also see E.N. 32 above). However, one shall have to divoree
one of the two sisters thus married during the time of un-belief after one has
become & Muslion,

44, That is, those ‘women who become prisooners of war, while their
unbelieving husbands are left behind in the War Zone, are not unlawiul because
their marriage ties are broken by the fact that they have cone from the War Zone
into the “Islasic  Zome, It is lawful to marry such women, and it is also lawful for
those, in whose possesslon they are, 10 have sexoal relations with them, There is,
however, a differepce of opinicn as to whether such a woman is lawful, if her
husband i also tuken a prisonet along with her, Imam Abii Hanifah and those of
lis way of thinking are of the opinion that the marriage tie of such a pair would
remain jotact but Imam Malik and Sh8fi‘i, are of the opinion that it would also
break.

As there 2xist many misunderstendings in the minds of the peopk

conceraing the slave-girls taken as prisoners of war, the following should be
carefully studied:

(1) It is net lawful for a soldier to have conjugal relations with a prisoner of war

. a8 &on as she falls inte his hands, The Islamic Law requires that all such

women should be handed over te the government, which has the right to set

them fres or to ransom them, or to exchange them with the Muslim prisoners

in the hands of the enemy, or disiribute them-among the soldiers. A soldier

can cohabit only with that woman who has been formally given 1o him by the
Zovemment..

(2] Even then, he shall have to walt far one monthiy course before he can cohabht
with her in order > ensure whether she is pregnant or nit; otherwise it shall
. be vnlawful to cohabit with her before delivery.
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“It does not matter whether the fernale prisoner of war helongs to the people of

the Boock or not. Whatever har religion, she becomes lawful for the man to
whom she is formally given.

Nune but the one to whom the slave-girl 13 given has the right to “touch her.”
The oftspring of such a womaz from his seed shall be his lawfol children and
shall have the same legal rights as are given by the Divine Law to the children
from one’s loins, After the birth of a child she cannot be sold 25 3 slave-girl
and shall automatically become free afier her master's death.

If the master marries his slav&gifl with another man, he focfeiis his conjugal
rights over her, hut retains other rights such as service from her,

The maximum iimit of four has not been prescribed for slave-pirls as in the
case of wives for the simple reason that the qumber of female prisoners of
war is unpredictable. The lack of iimit does Uy no means provide a license for
the well-to-do people to buy any number of slave-girls for lcentious

purposes,

The proprietary rights over g slave, male or female, as given 1o a perscn hy
the government ars travsferable like all orher legal proprietary rights.

The handing over uf the proprictary rights over a slave-girl to a man formally

* by the goverument makes her as much lawful for'him as the giving of the

hand of a free woman 1o a man by her parents or guardian through mikzh

(marriage carémohy}. Therefore, there is no reason Why a man whoe docs not

herld marriage in detestation should hoid sexual intercourse with a slave-girl in

' detestation,

When once the government hands over the female prisomer of war fo
someone, it has no right whatever to take her back from him, just as the
parent ar guardian has no right to take back 2 woman after she is handed over
0 & man through aikah,

(10} Tt shouid alsu be noted well that if & military comrmander tetnporarily

distributes female prisoners of war ameng the seldiers for sexual purposes, or
permits them to have sexual relations for the time being, such an aet shali be
nilawiul and there fs absolutely no difference between this and fornication,
and fornication is 2 crime according to the Ishamic code. (For detajled
discussion please refer to my books, Tefimdr I and Rass ‘-o-Masa ff 11,

45. That is, “The sociat differences among the people are merely relative:

otherwise ail Muslims are equal. As a matter of fact, the thing that distinguishes
one Muslim from usnother is the quality of his Faith, and that is 0ot the manopoly
of the higher ranks of society. It is just possible that a Muslim slave-girl is higher
i rank in regard to belief and merality than 3 free woman of a high farnily,
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46. It should be kepr in view that ln this section (vv. 24-23) the Arabijc
‘word mufieandy has been used in two different senses: (13 “wedded Wives™,
enjoying the proleciion of their husbands, and (2) “free Muslim women " enjoying
the protection of their families, even ﬂmﬁgh they might not be married. This is
important, because the lack of differentiation between these twa Tneanings has
given rise 10 a snperficial complication. The Kharijites and those others who do not
believe ' in the stoning of an adulterous woman have misconstrued this verse {25) to
prove thelr own point of view, They argue that in this verse, the punishment
prescribed for an aduiterous married slave-girl is half of the punishment prascribed
for a free “married” Muoslim woman. If the punishment for an adulterous frae
married woman had been stoning to death, there could be no half of this
punishinent for a guilty slave-girl, Henge, this verse is, according to them, a
conclusive proof that the punishment of stoning does not exist in Islam.

The fallacy of the above argument Hecomes obvious, if one 1s5es comman
sense i the application of the appropriate mezning of mehsanst, In the case of the
guilty slave-girl, it has been used in the sepse of “married wotnan”, enjoying the
protection  of the husbend; as is plain from the subsequent clause; “after they have
been fortitied in wedlock™. But in the case of the guilty Muslim woman, half of
whose punishment is to be given, it means “free Muslint womnan” enjoying the
protection of her family, and does not mean g *frae miarried Muslim woman”, as
has been misconstrued by the opponents of the punishinent of stoning.

As regards the lighter pupishment for an adulterous slave-girl than for a
free Muslim woman, it is based on the fact that the latter edjoys doubie protection
as compared with the former — the protsction of the family (even tough she be
unmnarried) and the protection of the husband, which reinforces the protection of
the family she already enjoys. Tn confrast 10 a free woman, a slave-gir! does not
efjoy amy protection at al, if she is unmartied, and even after marriage her
position does not become equal to that of an un-marricd free Muslim woman, for-
‘the’ latier enjoys the protection of her status, ker family, her clen, etc, On the othéd

‘nand, ‘s slave-girl still remgins, to same extent, under the bondage of slavery and
has no prowction of the family, clan, etc. Therefore, her punishment should be
1alf of an un-married free woman and ot Aslf of g free maried woman,

Furthermore this also shows that the punishrment of one hundred stripes as
prescribed in An-Nor, XXTV - 2, is for an un-married free Muslim woman guiley
of fornication half of which hasbeen prescribed here for a slave married gitl. As
for an adulterous married free woman she deserves capital punishment for this
heinous crime because she enjoys the double protaciion of the famly and of the
husband, and that punishment is “stoning her to death, ™ Though the Qur'an does

ot explicitly mention the punishment of stoning ta death, it does indicate jt in a
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subtle manner, which the Holy Prophet undersiood and enforeed. Ang wh-:n else
¢ould understand the Qur'an better?

47. The “concession” iy to Imarry nne of the slave-pirls with the consent of
her master if one cannot afford to marry a frée Muslim woman,

48. The “way™ refer to all those instructions that have been piven from the
hegiuniug of the Siral to this point, and o those already given in AI-ana,rah
about cultural and social problems; Allah is telling the believers that it is His
bounty that He is taking them out of the ways of “ignorance” and guiding them to
the moral ways of good people, that have a!wa}rs been followed by the Prnphets of
every age and their plous followers.

49, Thuse who intended o turn ﬂw beiievars back from the Right Way to
the ways of error were the hypocrites, the ignorant people of the old ways, and the
Jews living in the suburbs of Madinah. The first two aroups strongly disliked the
changes that were being made to reform their centuries old prejudices, rites and
customs. They were opposed to : (3 the share of the d.aughtf:rs in itherijance, (b
the “fréedom of the widow. from the restbictions placed on her by her husband’s
penple and to marry the husband of her liking after the expiry of the term, (o) the
pmhlbltmn of martiage with str:p-m:::«then and with two real sisters simultanesusly,
They were averse to the reform of the institution of adoption which abalished the
share of the adopted sons- in inheritance and removed the restriction on the
marriage of their divorced wivas or their widows with their adopted fathers. These
and such other reforms so upset the worshippers of the old traditions and cusioms
that they cried themselves hoarse with protests against them. The mischief-
mongers criticized bitterly die Holy Prophet and - incited the people against his
perscn and his invitation, For instance, if there was a person who was born as a
result of 3 marriage which had become unlawful by the application of the reformed
laws, they would incite him by saying that he had been declared illegitimare by the
Holy Prophet, Thus the foolish people ware ﬂppﬂsmg the work of reform wl:ur.:h '
was being carried out under Divine Guidance.

Then there were the Jews who were engaged in vicipus propaganda
agaitist this reformative work which went ‘against. their self-made laws. They
demanded that the Qur'dn should declare these laws to be the Divine Laws, even
though they had changed their very character and substance, by making fine and
unngeessary  distinctions, by introducing into it their own EUPerstitious CUsSIoms as -
laws, by imposing their own restrictions and hard conditions and making many -
lawful things urﬂawful They, therefore, could not appreciate the simple rules and
regulations that were being presented i::.r the Qurin That is why their rabbis,

fComtd, on p. 330
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If you abstain from the heinous sing fram which you are btiﬁg
forbidden, We will remit your tivial offences®? and admit you to a
place of honour. :

And do not covet what Allah has given some of you more than
others: the men shall have their due share according to what they have
earned and the women shall have their share according to what they
have earned. So pray te Allah for His bounty; most surely Allab has
perfect knowledge of everything.®

We have appointed rightful heirs to the inheritance which is
teft by parents and relatives, As for those with whom ¥0ou have made g
pledge, do give them their share: most surely Allah is waiching over
everything.s '

Men are the managers® of the affairs of women because Allah
has made the one superior to the other’” and becavse men spend of
their wealth on women, Virtuous women are, therefore, obedient; they
guard their rights carefully in their absence® under the care and waich
of Allah. As for those wornen whose defiance you have cause to fear,
admornish them and keep them apari from vour beds and beat them. s
Then, if they submit to you, do not look for excuses to punish them:
note it well that there is Allah above you, Who is Supreme and- Great.
And if you fear a breach between spouses, appoint one arbitar from
the relarives of the husband and one from the relatives of the wife, If
the two¥ sides sincerely desire to set things right, Allal will create a
way of reconciliation between  them, for surely Allah knows
everything and is aware of everything

And all of you should serve God and assnciate.mne with Him;
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and show Kindness and affection to your parents, and be kind to near’

relatives, and to orphans, and to the needy; and ba cansiderate 1o your
neighbours — kinsmen and strangers and to the companions at your
side® and 1o the wayfarer and to the slaves in your possession. Believe
it that Allah does notlike such persons gs are self-conceited and are
niggardly and bid others to be niggardly, and conceal the bounty of
Allah that He has bestowed upon them;®* We have prepared a
disgraceful chastiseriient for such ungrateful wretches. And Allah does
not like those who expend their wealth 1o be seen of people, for they
do not believe sincerely in  Allah and the Last Day, The fact is that
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whoever has Satan for a vomrade, has a very evil COmpary.

Coned. from p. 1277

scribes and common people did not accept the Qur’an as the Book,of Allah. They
Were S0 upset by its reformative Jaws that they made each and EVETY
Commandment of the Gur'an the target of their criticism and opposed and rejecied
it '

For instance, the Jews considered the women uttetly unclean during the
menses. They would not take the teals cooked by themn nor drink water touched
by their hands nor even sit on the same carpet with them. Tn shogt, the women
were practically made untouchables in their homes. As tha Angar had alsn adopred
the same customs when the Holy Prophet migrated 1o Madinah, they asked him
about the menthly course. In answer tu this question, ¥, 222 of Al-Bagarah was
sent down; accordingly the Holy Prophet insiructed that during the monthly conrse
only cohabitation was prohibited and all other relations with the women would
remain the same as hefore. At this, the Jews raised a great hue and cry, saying,
"This man is bemt vpon opposing us in everything and making lawful what is
unlawful with us and unlawful what is lawful witk us_”

30. “Unlawful ways” include all the ways that are against the Islamic law
and principles and are false and immoral. '

“Business” comprises all those transactions that are carcjed out for profit,
benefit, etc., as in trade, commerce, industry, eic., by which one satisfias the
needs of another who pays for the service rendered.

“Mutal eonsent™ implies that those transactions should be carried out by
nmtual  agreement and nol by coercion or fraud. For instance, although apparendy
there is 2 mutual agreement in interest and bribery, yet it is obvious that the naedy
party is compelled by circumstances o agree to such transactions. In gambling also
exch participant is deluded by the false hope of “winping™. Neither would agree to
gamble if he knew that he would lose. The same is true of cvery case of
rangaction  which involves fraud, The defreuded one agress under the
misunderstanding that there is no frand in it. If he knew that he was being
deceived, he would never agree to-cis.

51. "Do mot kill yourselves™ may be complementary to the preceding
BETIENCE Of maAy, in itself, be ean independent sentance, In the first case, it would
mean  that the ‘one who devours unlawfully the property of ethers; does in taet lead
himself to his own destruction, for such an evil deed ruing the socia) order (o seeh
an extent that ultimately he himself cannot escape its evil consequences, and in the
Hereafter most surely he incurs sevare ponishment.
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In the second ecase, il would mean, "Do not kil each other™, or “Da not
commlit swicide”. Allah has used such comprehensive words that in the context
they occur, they imply a)l the three senses, and all these are corrept.

22, That 1s, *Allah is your well-wisher and wishes you well: it is anly His
compassion that He forbids you such deeds as cayse yourt ruin.”

53. That is, “We are not narrow-minded and prejudiced that We should
take Qur servants to. task for each and every trivial offence. But if yoy commit
wicked and heinous sins, then you shall have 1o render an account of the trivial
offences as well.”

Here it will be worthwhile o understand the basic differences between the
"heinous sins” and the *trivial offences . As far as I have understood from a
critical smdy of the Qur'an and the Sunmak (aud the correct and right knowledge is
only with Allah)y, I bave .come to the conciusion that the following three things
niake 2 sin heinous:

(1) The violation of the tights of Allah, or of parenis, of of otaer human beings,

Lof one's own rigirs, The wickedness of the sip inereases in propottion to the

sanctity of the right that is viclated. That is why the Quur’in calls a sin Zuim
(iniquity) and declares sbirk 1o be a gross iniquity,

f2) A sin becomes heinous, if itis committed to defy the Divine Laws. This i=
hecause the offender deliberately, boldly and shamelessly discards the
Commandements and  Prohibitions of Allah and intentionally does that which

- He prohibits, merely for the sake of disnbedience, and impudently does RO
do that which He has commanded. The pravity of this sin  increases in
proportion to the impudence that is shown towards Allah in disobeying and
discarding His Law. That is why the Qur'in calls sin /sy (disebedience) and

22" efvsf (arrogence), -

(3} The violation of those relations and the cutting off of those connections an the
unification and integrity of which depends the peace of human life, makes a
sin heinous whether these relaiions are'between man and Allah or between
tian and man, The gravity of the sin of violation of the cutting off of 3
Connection increases in proportion fo the inportance of the relation, and to
the security contained in it. For instance, fornication in its ditfarent forms is
in itself a heinous sin, for it corrupts human society, But in some forms it
becomes  far more heinous than in others. The 9in of adultery committed by 3
marricd man s far more heinous than that committed by un unmarried man.
Likewise, adultery with a married woman is a far greater sin than fornication
with an unmnarried woman. In the SHME Way, sexual imercourse with the
womenfolk of a neighbour is far more beinous than with others and incest
with mother, sister or daughter become the most heinous sin conceivable
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‘because of the security and sanctity the relation provides, For the same reason
the sin committed in the mosque is far more wicked then elsewhere. In the
ahove Instances, the ditference in the gravity of the same sin is due to the
difference in the nature of the sanctity of the relations and the securicy
contained in them. This is why, sin js also called figjur (violation of relations),

54. In this verse Allah has given a very important morai instruction,
which, if observed, would bring great péace in the troubled social life of today.
Allah hag taught people not to be covetous for and be envious of the posseszions of
others, tor He has not, in His wisdam, created al] men alike. But for this disparity
hife would have become dull.

As  Allah has. perfact knowledge of everything, He has created one
beautiful and another ugly. He has given (o one 4 mefodious voice and to another a
larsh voice. He has made one of strong physique and another of weak constitation,
He has endowed one with some good qualities of mind and by and another with
other qualities, He has created one ig straitened and another in opulent
circumstances. He has provided one with ample resources and another with scanty
ones. A linle thinking will convinee a person that the variety in human culiure is
due ouly to those very differences and distinctions which are based on wisdorn and
pertect knowledge. That is why chaos of one sort or the other resulis whenever
people artificially try eithar 1o ageravate thesg differences and distinctions or to
elimingte them tomlly. The human tendency to envy others because of their
superiotity in anything generates Jealousy, - cut-throat competition, enmity, class
struggle -and the like with the resulting consequences. One w]:uf:h suffers :from such
4 mentality trigs 1o grah 'unlawfull}r_ that which Allah has not given him r.ﬁmugh His
bounty. In this verse Allah has advised the Musiims 1o avoid such a mentality and
keep themseives free from anvying others. One should, however, pray to Allah for
Hizs bounty, for He wil] bestow upon him whatever Ha considers proper for him,
because He has perfect kmowledge of everyihing.

As regards “The men shall have their dus share according (o what they
have earned, and the women shall have their share according to what they have
eatned,” n my opinion it means tiat women should not eavy men and men should
uot envy wormen because of any SUpariority the one has over the other because of
Allal’s bounty. They should make full use of whatever Allzh bas given them and
rest assured that each one will get one's due share according to what pood or evil

cne earns and of the same guality that one deserves.

35. The Arabs would eater into agreements of friendship and brotherhood
. with each other and on that score were entitled 1o the iftheritance of sach nther.
~ - Thus, a god-son became heir of his god-father. Here this custom of “ignorance”
- Ras been abolished, and it has been enjoined that the inheritance shouid be divided
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among the heirs according to the law prescribed by Aligh. They are, however,
allowed to give to such people, whatever they like during rheir lifetime,

56. The Arabic word gavvdn: or gayvam . stands fora person who is
responsible for the right conduct, safeguard and maintenance of the affairs of an
ddividual, an instimtion or an organtzation, Thus, man is governor, director,
protector and manager of the affairs of women.

¥7. Men arc superior to women in the s¢nse that they bave hecn endowed
with certain natural qualities and powers that have not been given to women or
have been given in g less degree, and not in the sense that they are ahove them m
bonour and excelence., Man bas besn made gavvim (governor) of the family
because of his natural qualities and woman hag been made his dependent for hay
own satety and protection because of her natural drawbacks.

58. A wmadition of the Holy Prophet i3 the besi coimmentary on this, He
said, “The best wife is the one who pleases you when you see her: who obeys your
orders and who guards your property and her own honour when you are not at

lme.”

In this connection, it is Decessary (0 give a wamning. Obedience to Allsh 15
of far greater importance than obedience to the husband and has precedence over
it. Therefore, it is the dury of the wife 10 refuse 10 obey her husband, if and when
he orders her to do 2 thing which amaunts o Allah’s disobedience, In that case jt
shzll be a sin o obey him. On the contrary, it the husband orders her not ta
observe a certzin voluntary religious devotion, she must obey him, otherwise her
* devotion will uot be accepted.

59. If the wife is defiant and does nat obey her husband or does not guard
his rights, three measures have been meniticned, but it does not mean that all the
three are to be taken at one and the same time. Though thése have been permiited,
they are to be administersd with 2 sense of proportion according to the nature end
extent  of the offence, If a mere light admonition proves effective, there is no need
0 resort 1o a severer siop. As o a beating, the Holy Prophet allowed i very
reluctantdy and even then did not like it. Bur the tact is thar there are certain
womenr who do not mend their ways without a beating. In such a case, the Holy
Prophet has instructed that she would por be beaten on the face, or cruelly, or with
anything which might leave a mark on the body. '

GO. “The two sides” refars both to the arbiters and to the spouses.
Reconcilistion can be effected o every quarred, if the parties concerned desire it
and if the arbitera 1y to effect it sincerely arid Justly,

fContd, oo p. 336 ‘
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Well, what harm would bave come upon them, if they had
believed in Allah and the Last Day and spent out of what Allah had
given them” Had they done so, Allah would surely have had
kmewledge of their good deeds. Indeed Allah does not wrong anyone
even by a joi: if one does a good deed, He doubles it, and then from
Himself bestows a rich reward. Just imagine how they will fare, when
We shall bring forward a witness from every community and raise you
(O Muhammad) as a witness in regard to thesa people®. At that time,
ail those, who rejected the Messenger and disobeyed him, would wish
the ¢arth to split open .and swallow them; for there they will not be
able to hide anything from Allah.

O Believers, do not offer the Prayer while you are
imoxicated,® for Prayer should be offered anly when vou know what
you are saying.® Likewise, do not offer the Prayer if you are
“unclean™® until you take your bath, except when passing on the
- way:® and if you are sick or on a journey or if any one of you has
relieved himself or you have touched® women and can find no water,

then cleanse yourselves with pure dust by rubbing it on your face and-

hands;™ no doubt Allah is Lenient and Forgiving,

Have you ever considered the case of those who have been
given a portion of the scriptures?™ They themselves purchase deviation
and wish you, too, to go agtray from the Right Way: Allah knows
your enemies well and Allah suffices you for protection and for help.
Some of those, who have become Jews,” pervert” words out of their
context and twist their- tongues in order to malign the true Faith and
say  “sami‘ing* wa ‘asainz” and “fsma’' ghairs musma‘in™ and
“Ra‘ing™, But, if they had said instead, “sam/i'inz wa atz’‘ana, *
“fsma’” and “ Unzorna,” it would have been better for themselves and
a more upright way. As Allah has cursed them for their disbelief, they
are liitle dispused to believe.

0 you to whom the Book had been given! Believe in the Book

~We have sent down now, confirming the Book you already have with
you;” believe in it before We distort faces and set them backwards, or
lay Our curse on them as We lzid Our curse on the Sabbath

breakers:™ and remember that Altah’s Command is surely carried into-

effect. Shirk is the only sin that Allah does not forgive,”™ and He
forgives whomsoever He pleases, other sins than this,® for whosoever

39-42
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associates any other partner with Allah, does indeed forge a big lie and
commit the most heinous sin; ' :

Cong, from p. 333 7

81. In this verse, a plan has been put forward for settling disputes hetween
husband  and wife within the family, An effort should be made 1o effact a
reconciliaton before rasorting to a court of law or making the tinal breach. The
Plan is 10 appoint one arbiter from the family of each spouse for this purpose, The
two  should probe into the pea) cause or causes of the dispute and then try to find a
way out of it. Of course, the relatives are bes qualified for it, kuowing as thay da
the true conditioms of the spouses.

Allsh has Jeft it unauswered as tn who shouid appoint the arbiters 5o that
each spouse may appoint one arbiter from his or her relatives, if they desire to
patch upr their differences, or the leaders of the two fainilies may take the inidative
and entrust the work of reconciliation to two arbiters, or if the case gues io the
court, it may appoint two arbiters hefore takity any action.

There is. a difference of opinion regarding the powers of the arbiters,
According to the Hanafi and the Shafi'f schools of thoughr, the arbiters are not
authorized 10 pass -any foal decree but may. recommend messures for
reconciliation, which may be accepted or rejecied by the spouses. OF course, if the
spouses themselves authorize them to  effect divorce or khuly' or take any other
measure, then fhey shall be bound o accept their decision. Hasan Basri, Qatadah
4nd some other jurists are of the opinion that the arbiters are authorized to enfarce
recongiliation. but not separation. Ihp ‘Abbas, Said bin Jahair, Ibrahim Nakha®i,
Sha'bi, Muhammad bin Sirin and some other jurists are of the opinjon that the
arbiters have full authority to enforce thejr decision about reconciliation or
separation whichever they consider o ba proper.

Caliph ‘Uthunan and Caliph ‘Al used w authorize the arbiters gppointed
by them with full powers (o effect reconciliation or separation ag required by the
circumstances. For instance, when the case of *Aqil, son of Abu Talib, and his
wife Fatimah, davghter of ‘Utbah bin Rabi‘ah, was brought in the court of Caliph
‘Uthinan, he appointed  as arbiter Ibn ‘Abbas from the family of the husband and
Mu'Bviyah bin Abi Sufyin fram the family of the wife and told them thar they
were authortsed o cause separation between ther, if required by circuimstances.
Likewise, Caliph ‘AN appointed arbiters in a similar case and authorised ther to
effect rcconciliation hetween the spouzes Or separate them. This shows that the
arbiters as such do not possess judicial powers, bt if at the dme of their
appointment, the authority “concerned empowers them with judicia) powers, their
decision shall be bindiag and enforced like other judicial decisiong.
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62, “Assahitri-bri-jand” as used in the Text may imply an intimate friend
and algd a person who agcompanies one at any (ime. For instance, he may happen
to accompany one  in the sireet, or be a fallow customer at a shop, ot be a fellow
passenger In the bus er in the railway train, etc. Even such a temporary
neightourhood requires a civilized and noble person to treat the companion as far
as possible kindly, and si:rupuluusly avold giving him any sort of troyble.

63. “To conceal the b:::unt;r of Alleh” is 1o Yive in a way as if Allah has not
bestowed His bounty upon him. For instance, a rich person conceals Allah's
bounty, if he lives below his standard: ngither spends meney on his own PETSON
nor on the members of his family nor on the nesdy nor for any other good work,
In short, Ins appearance would show him to be in very straitened cm:urnstances
Okvlously that is gross ingratitude to Allah,

A Tradibon of the Holy Prophet says, *When Allah bestows Hls bounty
on anyone, He likes that he should show it", That is, he should live the life of a
well-to-do person who spends money on food, dress, house, furniture, elC.,
according ta his means, and also in the way of Allah in order to show the blessing
on him.

64. That is, the Prophet of every age will give evidence in the Court of

Allah, saying: “Lord, T duly delivered Your message to my people and taught

_themy the right way of life and the right mode of thought and practice which You

faught me.” Last of all, the Prophet Muhammad {upon whom be Allah's peace and

hlessings) will pive this same evidence regarding the people of his termeand his

term, according to the Qur'dn extends from the time of his appointment as Prophet
il Resurraction, (E.N, 69, Al- -*Imrin)

65. This is the second Commandment about drinking. The First
Commandment {Al-Baqarzh: 219) was that drinking is an evil thing and Allak does
ot approve of it, Accordingly some of the Muslims began to refrain from it from
that time. The majority of them, however, did not give it up and often offered the
Praver in a state of intoxication and made blunders in their recitations. Probably,
this second Commandment came in the beginning of A.H. 4 and prohibited the
offering of the Prayer while one was drunk. As & result they changed the timings
- of their drinking s0 as not to clash with the timings of the Prayers. Some time after
this, the Commandment about total prohibition as conmained in AJ-Ma'idah: 90-91
was sent down,

Incidentally, the word sukr (state of intoxication) as used fn the Text also
jmplies that this Commandment prehibits not only drinkig but every kind of
intoxicant. Moreover, though every intoxicating thing is in itself unlawful, the
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oftence of intoxication s doubled and becomes more heinous, when the Prayer is
offered in such a stage,

6G. For the same reason, the Hely Prophet has instructed that when one
feels sleepy, and doses again and again during the Prayer, ane should give up his
Prayer and go to sleep,

Some people from this verse arguc that the Prayer of the one who dues not
know the meanitig of its Arabic Text, is no Prayer ar all. But apart from the face
that it is an unnecessary hardship, the Arabic words of the Qur'an do not support
this version. The Quriin does pot say, “unless you understand jis meaging” or
“uniess you understand what ¥Ou are saying™ but it says “unless you know wiiat
you are saying”. That is, one should be in his senses to know what he is uttering
with hzs tongue lest e should recite, Say, a poem, mstead of the text of the Praver.

§7. The Arabic word jangher literally means being far off and stranger,
and the word 3inahi (siranger) is derived from the same root. As an Islamic term it
refers 10 that state of uncleanliness and impurity that is caused by the emission uf
seed by seauval imtercourse or in sleep because chis makes a PEISON Strangsr to
Cleanlingss,

68. A section of the jurists and COmmentaiors, such as ‘Abdullah bin
Mas'vd, Anas bin Malik, Hasan Bagri and Ibrihim Nakha'] 2nd others daduyce
from the words, “when passing on the way,” thet one shoud pot COte A mMosgue in
a sute of “uncleanliness” except when one has to pass through it for some vrgent
piece of business. Another section of them, such gs Hadrat *Ali, Ibn ‘Abbas, Sa'id
bin Jubair and sorme others conclude from this that if one becomes “unclean” when
00l 4 journey, ohe may cleanse onsself by wiping one’s face and hands with pure
dust, if water is pot available, Ag regards entering a mosque in such a state of
"unclean]_inasu". the latier section is of the Opinion that ome may sit in the mosque
after performing hiz ablutions (wzrdtfy. But there is almost a consensus of opinion
that if ong becomes *unclean” og g Journey and water is not availabls for 3 bath,
ang¢ may cleznse oneself with pure dust and affer the Prayer. However, the former
section derives this opinion from the Traditions and the laier bases this concession
on this part of verse 43,

0%. There is a difference of Opinion 8s o implication of “it von have
touched women.” Hadrat ‘Ali, Tbm ‘Abbis, Abii Mfsa Ash’ari, Ubaiyy Iba Ka*h,
Sa'ld bin Fibair, Hasan Bagri and several other jurists are of the opinion that here
“have touched” ineans “have had sexpal intercourse”, Imdm Abi Hanitah and
those of his way of thinking and Imim Sufyan Thauri have adopted the saine
- Interpretation, On the confrary, Hagdrat “Abdvilah bin Mas‘ud and *Ahdullah bin
‘Umar and (zccording 1o some traditionsy Hadrat “Umnar also are of the (pinion
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that the word *“touched” actuslly means “touching with the hand® and lmim
Shafi'i s adopted this version. Some jutisis, such as Tmam Malik, have adopted a
middie course and expressed the opinien that if the fouch between & man and a
wuiuan is of sexual nature, they shall have to make fresh ablutions for the Prayer
but if iheir bodies much each others withour any fecling of sensualily, there i
nothing wrong in this.

70. If one has to perform abiutivns or take a bath before offering one’s
Safar and water is not available, one i5 allowed o resort to Lapgmmey, or, if vne
is sick and there is a danger that the disease would worsen if one performs
ablutions or takes a bath, one is allowed to resort o L3 VArEEE even if water is
avallable.

Literally favapmmum mesus “w tarn to"; that is, one should turn to puTe
dust when water is aof available, or if its yse is harmful. There is a difference of
opition concerming the method of perfornung seyammuin. The majority of the
Jurists, such as Tmin: Ab@ Hanifah, Imam Shafi*] and mim Mailik, prescribe that
one should strike one's bands on pure dust and wipe one’s face with them: then
one should again strike one's hands and wipe one’s hands up to the elbows with
them. Thiz wmethod has been prescribed by some Companions of the Holy Prophet
aod their followers such as Hadrat *Ali, *Abduilah bin ‘Umar, Hagan Basri, Sha'hi
and Salim bin ‘Abdullah and others. But some Jurists such as ‘Aia’, Mak-hal,
Auza'i and Abmad bin Hanbal conzider it encugh to strike one’s hands ooly once
on pure dust and wipe the face and the hands up to the wrists and not up i3 the
elbuws. The Ahl-i-Hadith, in general, follow this method.

For the performance of sayammum, it is not essential anly o sirike one's
hatds on pure earth: any dusty thing or dry piece of earih suffices for this purpose,

Some people object o this method of cleansing; they say, “How can one
be cleansed by striking one's hands on dust and wiping the face and hands up to
the efbows with these? Let them look upon this method from the psychological
point of view. Tayaminem helps keep alive the feelings of cleansing oneself and of
the sanefily of the Prayer, even if onc is not able to nse water for & long time.
Thus, 2 Muslim wijll always keep in view the rules of purity and cleanlingss
prescriibed by de Islamic Code and will scrupulously be mindfo! of his state of
cleanliness and purity for the observance of the Prayer. = '

71, About the sn;:h:::lafr_; of the people of the Book the Qﬁr‘iﬂ'ﬂﬂnny
places has used words to the effect: “Thay have been given a part of the
krowledge of the Scripture™. These words have heen used because the scholars
bad aciually lost a portion of their Scriptures and had become stranpers to the spirit

fConid. on pr. 347
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Have you also marked those, who speak very highly of their
awn purity? However, Allah alone purifies whomaver He Pleases {and
If they are not being purified), no injustice is being done to them in
the least. Just behold! they do not hesitate to mvent lies about Allah,
and this sin alone suffices to show that they are manifest sinners.

Have you not observed those who have been given a porticn of
the Book? They believe in Jibt ¥ and ekt 2 oand say of the
disbelievers, “Even they are more rightly guided on the way® than the
Believers.” Such are the peaple whom Allah has cursed and you will
find no helper to the one whom Allah curses. Have they any share in
the¢ Kingdom? If they had any, they would never have given even a
farthing to anyone.™ Or, are they jealous of others, because Allah has
bi¢ssed them with His bouncy?™ If sa, let them know that We did
bestow the Book and the Wisdom upon the descendants of Abraham
and blessed them with the great kingdom. ¥ But some of them believed
m it and others turned away from it,” and the burning fire of Hell
suffices for those who have turned away from it. Surely We will throw
into the Fire those who have rejected Our Revelations; as offen as
their skins shall be consumed, Wa wiil replace them by other skins so
that they may taste the torment in full, for Allah is All-Powerfu] and
All-Wise to enforce His decrees. As for those, who have believed in
Our Revelations and have done righteous deeds, We will admit them
to Gardens underneath which canals flow, wherein they will abide for

ever, wherein they will have pure spouses, and We will admit them

into thick shades.

(O Muslims), Allah enjoins you o give the trusts into the care
of those persons who are worthy of trust and to Judge with justice, s
when you judge between the people. Excellent is the counsel that
Allah gives you, for Allah hears everything and sees everything.

O Believers, obey Allah and obey the Messenger and those
enirusted with authority from among you. Then if there arises ary
dispute about anything, refer it to Alluh and the Messenger,® if you
truly believe in Allah and the East Day. This is the only right way and
will be best in regard to the end ™

Coptd. on g 339

and the real aim and® dffect of the portion left with them. The only interest they
took, in these was confined o polemical controversies, minor deisils of

49-5(

51-57

58

39
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Commandments and philosophical siubtleties of creed, T'hat 15 why they were
‘ignorant of the true namure of religion and were void of it €ssence, though they

were called "Divines™ and “Rabbis” and were the acknowledged leaders of their
COTTOUIILY,

7. The words used are: “who have become Jews" and not “whao are
Jews " for originally they were “Muslims® just as the commuuity of every Prophet
is Muslim. Then afterwards the:,r degm:rattd and became merely “Jews”™,

73. They were’ gul]ty of perversion in three ways: (1) They effected
changes i the words of the Scriptures; (2) they distoricd the meanings of the text
with false interpretaions, and {3) they. would sit in the assemblies of the Holy
Prophet and his Companions and afterwards make false repotts of what they heard
there in.order to creats mischief Against them by distortion. They would ths
spread misundersiandings about Islan and pervert people from j jointog the Islamic
Community,

74. That is, when the Commandments of Allah are recited 1o them, they
sy saefog (we have heard) aloud and ‘asafsd (we have rejected) in a low voice,
or they pronounce the word #fa'’n# (we have obeved} with such a twist of the
- tongue that it sounds a5 ‘aszind.

75. During their talk with the Holy Propher, they would invite hi attention,
csaying, fsma'd (please listen to us), and would add gharrm musma’ fn, which has
several meanings. [t mey mean | “You are such 2 respeciable man that one cannot
utter any ward before you against your will”, but it may also imply : “You are not
worthy that one may speak to you.” Another meaning is : “May Allah make vou
deaf!™ '

76. For this please refer to E.N. 105, Al-Bagarah.
77. Please refer tn £.N. 2, Al -i-‘Imrin.
78. Please refer to E.N s 82 and 83, Al-Bagarah.

79. The people of the Book have been admonished for being guilty of
shirk, thongly they professed to believe in the Prophets and the revealed Books,

80. This does not mean that if one refrains from shfrk, then one fay
freely indulge in other sins. This is merely to bring home to them the gravity of
this heinous sin, which they regarded as a trivial thing. That is why the warning
has been given that sfirk is the most heinous of all sins: so mueh so mar this is the
only sin for which furgweness is not possible.

The Jewish Rubbis were very particular in the observance of minor iaws,
nay, they spent most of their time in measuring and weighing those regulations
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which ‘were not explicitly mentioned in theit Scriptures but were derived from
thein. On the contrary, they regarded sAff as a trivial mateer: they not only
themselves were involved in it bt they did not 1y to-save their community from
shirk and acts of shirk. Accordingly, they.did not consider that thire was anything
wrong i entering into alliance with mushrik communities and helping them.

81. Lierally, fibt mesns an unreal, baseless and useless thing. In the
Islamic terminclogy, sorcery, magic, divination, oinen-taking and the Tjke
superstitious practices are called #ér. A Tradition of the Huly Prophet says,
“Taking omens from the sounds of the birds and the footmarks of the animals and
all other methods of divination are ABt." Thus fibt is the equivalent of supersitition.

81. Please refer to E.N.'s 286 and 288, Al-Bagarah,

83. The Jewish Rabbis had gone so low in their opposition to Islam that
they reparded the followers ofthe Holy Praphet (upon whon be peace) as more
misguided than even the Arab Mushriks, and declared the [amer k2 be more rightly-
guided though it was quite obvious 1o them that on one side there was the worship
of One God without any tinge of sk, and on the other, idolatry which had been
thoroughly condemned in the Bible,

8. That is, “Do they possess any porion of Divine Authority that they
are sitting n judgement on the case to decide who is rightly guided and whe is
not?” “Had they any part {u it jhey would never have given a farthing to Anyone
clse  because they are so narrowminded * that they are nof even ready w
acknowledge the Truth®

It may alsoimply: Do they possess the kingdom of a country from which
others arc demanding a share, and they are finding it hard to part wich it? What is
being demanded of themt is merely the acknowledgement of the Truth, and this
thiy are refusing on account of jeatusy,

B3. Here they are being rebuked tor showingg Jealousy against the Hnl:.r
frophet and his followers  because they were blessed with Allah's Bounty
(Prophethood) for which they themsslves were looking forward in spite of being
unworthy of it. Instead of showing regret for their own unworthiness which caused
the loss of the Bounty, they were showing resentment against the Holy Prophet
who had by His Bounty brought about the greatest spiritual, moral and intellectual
revolution in Arabia with its resulting leadership and greamess. It was their
jealousy that was urping them in side with the suskriks, and to criticise the
Muslims,

80. ... “Mufl-i-gzim” refers o ﬂm.léadership and guidance of the world
and to the soperiority over nther nations thar is pained by putting inte practce the
kinowledge and wisdom of the Divine Book.
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87. It imist be kept in mind that this is the answer ta the jeaious talk of the
children of Tsrael. K jmplies this: “Why do you feel jealows of the Prophet
Muliomad (upes whom be peace’) and his followers? You are the descendasts of

-#¢ Prophet Abraham (upon whom be peace} and so are the chitdren of Ishmael his
tescendants. 'We promised the Propher Abrahum that We would bestow leadership
of the worid upon those of his descendants who would follow the Book and the
Wisdom sent down by Us. At first We sent down the Book and the Wisdom o
you, who helong io one line of his descendants, but you proved ini:apahh: of this.
Now We have sent down the same to the children ot Ishmael the second line of
Abrahan’s descendants. They have accepted it, believed in it and foilowad i
practically. Now answer for yoursalves whether you have any ground of jealousy
#nd resentment against the childern of 1skmael, ™

88. Here the Muslims have been fore-warned thar they should avoid those
evils in which the children of Israel weare involved. Their basic error was thai
during their degeneration they entrusted the positions of wust to incompeten
people. They began to entrust positions of responsibility and religlons and political
leadership to inefficient, narrow-minded; immoral, dishonest and wicked people.
As & resolt, the whale comnmunity became corrupt, The Muslims are being
cautioned against this evil and enjoined to entrust positions of respansibility to
yualified and comnpetent people of good moral character.

Another gvil that was prevalent among the Jews was inustice. They had
lost the very sense and spirit of justice and become ureerly unjust, openty
dishonest, and sinfully obdurate and would commit acts of pross injustice without
any pangs of conscience. The Muslims were personally having a bitter experience
of this, The Jews were siding with the idolarrous Quraish against the Believers in
one God though the lives of the two clearly showed “who  was more rightly
guided.™ On the one~side, they saw the pure lives of the Holy Prophel and his
followers; on e other, they witnessed the immoral lives of their goemies, who
buried thejr daughters alive, married their step mothers and went round the Ka'bah
in naked state. Still these “people of the Book” preferred the idolatrous people 1o
the Beltevers and brazen-facedly declared that the former were more rightly guided
than the laer. Allah warns the Believers against this sori of injustice and enjoins
them always to say what is just and right and judge between the people with justice
whethet they be friends or foes,

89. This verse is the basis of the whole relighvus, cultural and political

system of Islam and is the first and foremost article of the constitution of an
Istarmc State. It lays down permanently the following fundamentai principles:

(1) In the Islamic System, Allah is the real Authuritj.r who must be oheyed. 4
Muslim is first of all the servant of Adiah; all his other capacities come affer
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this, Therefore, a Muslim as an individual and the Mustims as a COMUTNIILY

“owe their tirst loyalty o Allah and they must subordinate allother loyalites to

this. Allegiance and obedience to anyone else shall be acknowledged only if
these are wot opposed 1o the allegiance and obedience to Allah but are
subordinate to it. All other all=gignees that are cpposed to this basic allegiance
shall be broken asnndsr. The Holy Prophet has explained the same thing in a
Trathiion: “There 13 no obedience to any of His creatores inn what involves
disobedience 1o the Creator.™

The second fundamental principle of the Islamic system is sllegiance and .
obedicuce fo the Holy Prophet. This obedience is not inherent in Prophethood
but i1s only practicai shape of ohedience to Allah. A Messenger is to be
obeyed because he is the authentic means through which we can receive
Commandinents  and instructions from Allah. Hence, we can obey Allah only
by obeying His Messenger, for no other way of obedience is genuine. As a
corollary  of this, the breach of allegiance to the Messenger shall he a
rehellion against the Sovereign, Whom he represenss, A Tradition explains
the same thing thus: “Whoever obeys.me, obeys Allah and whoever disobeys
me, dizobeys Allah." The same thing has also been explicidy stated in v, 80
of this Surah. '

After the first and the second allepiance, and subordinate to thase, the .
Muslims owe allegiance to those invested with auwthority from among
themselves, The Arabic word wllemr is very comprehensive, which
comprises alf those persons who are io any way at the helm of the affairs of
the Muslims-religious scholars; thinkers, political leaders, administrators,
judges of law courts, tribal chiefs and the Iike. In shori, all those, wiio are in
any way inveseed with authority from ameng the Musiims, are to be obeyed,
and it is not right 1o disturb the peace of the community life of the Muslims
by entering into cenflict with them, provided that ¢a) they are from among the
Muslims, and () they are obedient to Allal and His Messanger. These two
conditions are a pre-requisite for obedience to them, and these have been
cxplicily laid down in the verse and have also been fully explained by the
Holy Prophet. In support of this some Traditions are cited below;

@) "It is oblgatory vn a Mughm to lisien to and obey orders of those
invested with authority, whether ke likas it or dislikes it, prmf:d:d that it
is not sinful. However, if he is ordered to do a sinful thing, he should
neither listen o the rulers nor vbey their orders. ™ (Bukhari, Muslim).

(8} “Obedience to anyone in a sinful thing is forbidden. Obedience is
obligatory only in what is right.” (Bukhari, Mustim),

{Cantd, on p. 38
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O Prophet, have you not marked those who profess to believe 60-65
in the Book that have been sent down to you and in the Books that had
been sent down before you, and yel want (o turn to faehir for the
Judgement of their cases though they have been bidden to reject
fAghiat™ Satan intends to lead them far asiray from the right path, And
when it is said to them, “Come to that thing which Allah has sent
down and to the Messenger,” you see that the hypocrites show
hesitation in coming to you.” But how do they behave when a disaster
befalls them as a conseguence of their own doings? They come to you
with oath,™ saying, “We swear by God that we only meant to promote
the good and bring about a reconciliation berween the parties.™ Aliah
knows what really is in their hearts: therefore show forbearance
towards them and admonish them and give them 2 piece of advice that
may go deep into their hearts. (Tell them) “Every Messenger whom
We have sent must be obeyed because Aliah has enjoined this. "™
When they had wronged themselves, the best thing for them would
have been to come to you and implore Allah's pardon, and if the
Messenpger had also asked Allah's forgiveness for them, most surely
they would have found Aflah Forgiving and Mereiful. Nay, O
Muhammad, by your Lord, they ean never bacome Believers unti] they
accepl you as ndge for the decision of the disputes between them, and
then surrender to your decision with entire submission without teeling
the ieast resentment in their hearts.

(As for them), only a few of them would have acted upon it, if 668-70

We had enjoined them, “Kifl yourseives,” or “Leave your homes™. It
would have been better for them and it would have made them frm®.
(in their Faith), if they had done what they were commanded to do, for
We would have given them a great reward from QCurselves and shown
them the straight path.* And who-so-cver obeys Allah and the
Messenger, shall be with those whom Allah has blessed-the Prophets,
the truthful and the martyrs and the righteous:® whar excellent
companions these are that onme may get!'® This is the real bounty
which comes from Allah and Altah’s knowledge suffices to know the
Reality. .

O Believers, be always prepared for encounter,™ and advance 71-72
in detachments or march in a body, as the occasion may require. Well,
there are among you such as shirk fight;'™ if a disaster befalls you,
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they say, “Allah has been very gracious to us that we did not
accompany these people. ™

Contd. from p.345)

{c; The Holy Prophet said, “There will be rulers over ¥ou who will practise
right things as well as wrong things. (Tn such a case) whoever protests
against the wrong things, shall be absolved from the responsibility and
whogver dislikes the wrong things, also shall escape (punishment). But
whoever approves of and follows them, shall incur punishinent. ™ The
Companions asked, “Should we aoil then fight against such ruters?” The
Holy Prophet answered, “No, as long as they offer the S3izt” {(Muslim}

That is, if they discard the Salsr, it will be & clear proof of their
disobedience to Mlah and His Messenger. Then it will be right 10 rise apgainst
themn.

(d} The Holy Prophet said, “Your worst rulers are those whom you hare and
who hate you, whom you curse and who curse you.” The Companions
asked, “Q Messenger of God, should we not rise agginst such rulers?”
The Holy Prophet answered, “No. as Ilong as they establish the Satat
ameng you.” (Mustimm) |

[n' this Tradition, the eondition abour the Safarlaid down in the precading
one, has been made more explicit. One might have inferred from &) that if they
offered the Salat in their individual capacities, no dsing should be organised
against them. But Traditon (@) exphicitly lays down thal the condition for
obedience to those in authority is the establishment of the system of Salst by them
in the Muslim Community. The rulers should not only themselves offer the Safas
regularly, but they should also establish the Safat in the system of govertument run
by them. This js the minimum condition that makes s government Tstamic in
principle. If a government lacks this, ¥ will mean that such a government has
discarded Islam, and the Muslims will be justified in overthrowing it. This same
thing has also been stated in  another Tradition thns' “The Holy Prophet took a
covenant from us regarding certain things. One of these was that we woutld not
engage ina dispute with those invested with suthority uniess we saw in them clear
signs of disbelief, which may provide us with a cugent reason to present before
Allah.” {Bukhari, Muslin)

{4) The fourth thing that has been laid down as an absolute and permanent
principle is that the Conwnandments of Allzh and the Sumas# of His
Messr.:nger_nr: the fundamentals of law and final autherity in the Isiamic
system. Hence, if a dispute arises about any matter between the Muslims or
hetween the rulers and the ru]ﬁd they should turn 1o the Qur'an and the
Sunngh for a dmismn and they should all submit oo the duusmu Thus, the
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essential element in the Tslamic system that distinguishes it from un-Islamic
systems is 0 acknowledge the Book of Allah and the Sumral of His
Messenger as the final authority and to turn to these and 1o submit 1o their
decisions in all problems of life, Any system void of this is most surely an yp-
Islamic system. :

Some people doubt the soundness of this principle. They say that it fails in
practical 'life for the simple reason that there are many aspects of life (e.pg., Local
Self deparment. Railway department, Pastal departnent, etc. ete.,) for which
there are no rules and regulations at all in the Book of Allak and the Swnmsh of His
Messenger. How then ¢an they find the solution of the problems they meet with in
such aspects of life as concern such departments? This doubt arises because they
do net understand the fundamental principles of Islam. felam atfows freedom af
action in &l those tupgs abowt which the Book of Aflsh and the Sunusl of His
Messenger are  sifept, What distinguishes & Muslim from a non-Muslim is that the
latter claims absolute freedom but the former congiders himself to be the servant of
Allah and uses only that ameunt of freedom which Isiany allows him. The nop-
Muslim judges all maters in accordance with the rules and regulations made by
himseif and does not believe that he stands in need of Divine Guidance. In contrast
to him, the Muslim, first of all, wurns to Allah and Hizs Messenger for puidance
about everything and abides by their decision. But if he does not -find any
commandment therein about 4 cettain thing, only ther he is free to act in a manner
he considers to be right. The very fact that the Law is silent ahout a certain thing,
is a proof that it ailows freedom of action in that particular matter.

90. In the first part of this verse, the Qur'an enunciates the four
fundamental principles of the Islamic Conslitution, and in the second part teaches
the wisdom that underlies them. The Muslims have been enjoined to follow the
four fundamental priociples if they are true-believers; otherwise their profession of
Islam will become doubtful, Then they have been taught to build their system of
life on these becayse therein also lies their well-being; for this alone can keep themn
on the right path in this world and lead them 1o a happy iife in the Hereafter.

It should also be noted that this piece of advice follows the eritical review
of the moral and religiouws condition of the Jews and warns the Muslims in a subtle
manrer to learn 2 lesson from their deplorable condition. ¥ says that whenever g
cominunity  flings the Book of Allah and the guidance of His Messenger behind jts
back and follows such leaders as are disobedient 1o Ailsh and His Messenger, and
blindly cbeys its mlers and religions leaders without demanding from them the
authority of the Book and the Supzzh, it can never escape those evils in which the
children of Israel were invaived. :
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_ 91. Tu this verse, fachir clearly stands for the authority that makes
decisions’ in aecordance with laws other thag Divine and the system of judiciary
Swhich acknowledpges neither Allah as the Supreme Snve}eign ror His Boak as the
final authority. Hence, this verse is explained that it is contrary fo Faith to take
ohe’s case for decision to a law court which by its narure is that of fgfras, Delief in
Allah and His Book makss it ubligatory on the Believer that he should refuse 1o
acknowledge such a coyrt as lawful, According to the Quran, belief in Altah and
disbelief in aghift are correlatives; therefors to acknowiedge hoth at one and the
Saine tine is nothing but hypocrisy jtself,

92. This shows that the hypocrites used to bring only such cases before the
Holy Frophet as were likely to he decided in gieir favour, bui would refrain from
bringing such cases, which they fearcd. wounld be decided against them. The same
is -true  of many hypocrites nf today: they are ever ready to sybmiit o the decisions
of the Islamic Law if and whencver it goes in their favour; otherwise they resort to
any law, any custoim, and am ¥ law court which, they expect, will ensure their
Interasts. '

93. Probably it means that when their hypocritical deeds are exposed and
ey fear dhat action will be taken apainst them; ey ke oaths to assure the
Belicvers of their innocence.

_ o4 It c]éariy defines the position of the Messenger: the Massenger does

not come from Allah so that the peopie should simply acknowledge him as ]
Messenger and then continue o obey anyone they like. The Messenger is sent with
the. sorle abject that the code of life broughr by him only should be followed instead
of all other codes, and the commandruenis brought by him from Allah only should
be obeyed instead of ail other commandsients. 1f anyone does mot acknowledge the
Messenger in (his sense his acknowledging him merely as 2 Messenger would be
meaninipless, '

85, The commandment comained in verse 65 was not meant 1o be confined
o the lifelime of the Holy Prophet, but it was to hold pood up to the Last Day.
Whatever de Holy Prophet {upon whom' be peace) brought from Allah and
whatever way of life he followed and practised under His guidance and inspiration,
shali reinain the final authority ameng Muslims for ¢ver and the acknowledgemen
of that authority alone detetrnines whether one is 2 ue Mushm of not. According
I a Tradition, the Holy Prophet szid: “None of ¥ou can claim to be d heliever
unless he subordinates his desires and lusis o te way that [ have brought.”

9. In verse 65, they have been admonished tc-submit gracefully and
sincerely o the way of life brought by the Hely Prophet and to subordinate their
desires and interests 1o his decision. In this verse they have been wammed (hai if
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they cannot sacrifice even theit smal interests in following the [slamic Law, they
tan never he vxpected to make any bigeer sacrifice. If they were asked to sactifice
their Mves or leave (heir homes in the way of God, they would then discard totally
the way of Faith and obedience and follow the ways of disbelief and disobedieuce
nstead.

97, That is, *If they had given up doubt, hesitation and indecision any
obeyed and followed 1he Messenger without any mental reservation, their position
would have become firm and stzhle apd their thoughts, their morais and their
affairs would have secured a strong aod permenent foundation. In short, they
would - have enjoyed all those blessings that are obtained by following steadfastly a
straight royal road. On the coutrary, the otie who wavirs in indegision and
irresolution, and sometimes takes one road and then zanother, without faith in
either, his whole life passes without any achievement and becomeas an abject lesson
of Mailure,” '

98. That is, if they had resolved o obey the Holy Messanger sincerely
without harbouring any doubts in fheir minds, the right way of life would have
become very clear to them by the grace of Allah, and they would have clearly seen
8% W how they should employ their encruy and effort so as to get further and
turther close to their real goal in life,

99, Siddig is one who is epright and fust; who is always actuated by truth
and righteousness:; who is fair and equitable in alt his dealings: wha always sides
with troth and justice from (he core of his heart; who npposes tooth and oai] ail
that s unfair, without showing the least weakness; who is so pure and so unsclfish
that both friends and foes expect nothing but impartiality from him,

The literal meaning of shafidis “a witness” . Tt implies the one who bears
witness to the ‘truth of his Faith by following it in all aspects of his life. A martyr
also 1s a shahid because he willingly suffers death by fighting in the cause ol Allsh.
By sacrificing his life for the cause he believes to be true, he EIVEes 3 praclical
demonstration of the siocerity of his Fajth. Those righteous people who are so
trustworthy  that their mere evidance for anything to be rrue is a sutficient proof of

M5 penuineness are alsp shanid,

Salily is one who is upright in his beliefs, intentions, words and actions and
adopts the right attitude 1 every aspect of Jife.

-

100. That is, “Undoubtedly the person who enjoys the company of such
pecple  in this world and rises with them in the Hereafter is really very fortunate, ”
Uniess one’s feelings are toaily deadened, ome is bound 1o feel that the company
of evil and nnmoral people is a painfii torment even in this world and it would he

fContd. o p 353
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And if you are blessed with grace from Allah, they say, __ as
theugh there never had been any friendly relations between you and
them  “We wish we had also accompanied them and thys would have
gained our end.” (Let such. people understand that) those alone, who
barler away this worldly life for that of the Hereafter, '™ ghould fight
in the way of Allah; then We will bestow a great reward upon him
who [ights in the way of Allah whether he be slain or be vigtorious,
Why should you, then, not fight in the way of Allah for the sake of
these helpless men; women and children who, being weak, have been
oppressed, and are crying out, “Our Lord, déliver us from this
habitation whose inhabitants gre unjust oppressors, and raise a
prolector for us by Thy grace and a helper from Thyself, 10 Those,
who follow the way of Faith, fight in the way of Allah, and those who
follow lhe way of disbelief fight in the way of fighar10s 8o light
against the belpers of Satan with this convietion that Satan’s crafty
schemes are in fact very weak, 196

Have you also marked those to whom it was said, “Withhold
your hands {a while from war) and establish the Salgt and pay the
Zakaf? Now that they have been commanded to fight, some of them
fear the people as they should fear Allah, or even more than that; 197
they say, 'Our Lord, why have You prescribed fighting for us? Why
have You not given us further respite?” Say to them, “The pleasures
of this worldly life are trifling and the life of the Hereafter is much
better for a man who fears Allah, and you shall not be wronged in the
least.'® Ag (o death, it will overtake you wherever you may be, even.
though you be in fortified towers™ If they have good fortune, they say,
“Ihis is from Aflah,” and if they suffer a loss, they say, “This is
because of you."i®¥ Say, "Everything is from Allah.” What then has
gone wrong with these people that they do not understand anything?
Whatever good comes to you, O man, it s by Allah’'s grace, and
whatever evil befalls you, it is the result of your own doings.

Copd. from p, 351}

iG1. It should be noted that this address was revealed at the Hme when the
neighbouring tribes had been emboldensd by the defeat of the Muslims at TThd.
They were surrounded by danger on all sides and were hearing persisteni rumauis™
about the active hosdlities of, and imminent attacks from. different quarters. There
.were cases of. treachery also. The Muslim missionaries were inyited cumiiugh_r to

73-76

77-78
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preach Islam, and chen kilied. Thers was no security of life and property beyond
the outskirts of Madipah. These Circumstances urgently required that the Muslims
shovld strupggle hard to save the Islamic Movement from failure and destructon in
the face of such overwhelming threats. '

1Gd. The other meanings are that nat only he himself shows lack of
courage to face danger but aiso discourages and dissuadss others trom JSihgef

103. That is, “Let them clearly understand that those people, who hanker
ufter worldly benefits only, are not fit to fight in (he wady of Allah. On the
counirary, only  those people are worthy of fighting in the way of Allzh who have
ho other desire or whiect than to please Him and who have perfect belief in Allak
aud the Hereafier and are, theretore, ready to sacrifice all inserests and all chances
of prosperity 2nd enjoyment in this world for the sake of pleasing their Lord, They
sincerely believe: that their sacrifices will not g0 in vain in the Hereafter, vven if
they might not have heen “suecessiy| in this life. Thus it is nbvious that hose
who attach  real importance only to their worldly interests cannot tread the path of
ATl ™ '

1G4. This wasg the ery of the poor and lelpless children, men and women
who Rad accepted Islam at Makkah and at other places bul hagd o means of
migrating (o Madinah, or defending themselves from persecution.- They were being
persecuted and oppressed in wil sorts of manpers and were invoking the help of
Allah ter deliver them from that horrible stare.

105, In the sight of Allah, there are two distinet perlies of fighters. One
party is that of the Believers who fight for the cause of Aliah in order 1o establish
his way on His earth, and cvery sincere Believer is bound to perform this ducy.
The other party is that of vwobelievers who fight in the way of fefit so as ta
establish the rule of the rebels against Allah on His earth gnd no Batiever would
side with them in this evil work, '

106. The Believers have been assured that they shouid not be cowed and
lerrified by the apparent. grand preparations and evil designs of Satan and his
companions: because ultimately they are bound o fail. '

107, This verse has three meanings, and all three are equally correct.

First, it means that those very people who were then showiny cowardice
Were very impatient to fight before  permission was given for this. They would
repeat the tales of their persecution and oppression and say, “Give us permission
o fight, for we have no more patience left 1o bear thesa wrongs, ™ At that ting
when they were advised to be patient for the time being and to purify themselves
by means of Saf#t and Zakit, they would resent such pieces of advice. But when
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the Command o fight was given, some of those very people began to show
cowardice when they confronted the enermy armies and ihe dangers of wer,

The second meaning is thar those peopie were very ‘religious’ as long as
such harmless demands as the offering of Fa/gt and the payment of Zakdr were
made; but no sooner was the demand (o fight in the way of Alleh made on them
than they were filled with terror and fear for their lives, and they forgot all about
their religiosity,

The third meaning i that during the pre-Islamic period, they were ready
to fight for the sake of the spoils or for the gratification of their whims, and were
engaged day and night in war. That is why, after embraging Islam, they were
enjoined to desist a while from fighting end o reform their souls by means of the
Jalft and Zekdt But when they were enjoined to fight in the way of Allzh, the
same people who showed reckiess bravery in fighting for the sake of faise pride,
were showing timidity, and those who were dare-gevils turned into milksops and
shirked fight,

The above mentioned three meanings apply to the three different
categories Of people and the words of the Arabic taxt are sa comprehensive that
they fit equally into all the three cases. :

108, That "is, “You need not worry about your reward from Aliah for the
service you render to His canse. If you exert your utmost in His way, Allah wil
uot let your work o waste,

109. They have been admocuished for their auitude towards the Holy
Prophet. When there was sué;ce_ss and victory, they would attribute it to Ailah's
- grace and forger that Allah lad blessed them with grace Iim:tughhim But when
they suffered a defeat or had a set-back because of their own etrors and
weaknesses, they would lay the whole blame on the Holy Prophet, and would
ahsolve themselves from all responsibility. ~
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We have sent you, O Muhammad, as a Messenger o 11-13.nkirn:1:~
and Allah’s witness suffices for this. Whoever obeys the Messenger,
in fact, obeys Allah and whoever turns away from him (is accountahle
for his deeds); anyhow We have not sent you to be keeper over
them. 1V

In your presence, they say, “We are obedient 1o you,” but
when they leave you, some of them meet together secretly at night to
plot against what you say; Allah writes down all their secret talks; so
leave them alone and trust in Allah; Allah alone suffices for trust. Do
they not ponder over the Qur'an? MHad it been from any other than
Allah, surely there would have been many contradictions in ig, 11!

Whenever these people hear any news CONCErNing peace or
danger, they make it known to all and sundry; instead of this, if they
should comvey it to the Messenger and to the responsible peopie of the
Community, it would come o the knowledge of such people who
among -them are capable of sifting it and drawing right conclusions
from it,!"" (Your weaknesses were such that) had it oot been for
Allah’s grace and mercy towards you, all of you except a few, would
have followed Satan. | '

O Prophet, fight in the way of Allah; you are accountable for
mone but your own person; you should, however, urge on the
Believers to fight: it may be that Allah will soon break the strength of
the disbelievers, for Allah is  the strongest in mipht and His
punishmerit s moyt severe. Whoever pleads a good cause, will gei a
share from it, and whoever pleads an evil cause also shall get a share

from it;\13 for Allah keeps strict watch over everylthing.
. _ ’ _ .

And when anyone greets youin a respectful manner, greet him
with a beter salutation than his or at least return the sume; " indead
Allah takes count of everything. Allah: there is no 2iy but He. He

-will gather you all together on the Day of Resurrec'son, the coming of
which s beyond all doubt: and whose word can be truer than
Allah’s?11s |

7980
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How is it with you that thers are two opinions among you
concerring the hypocrites,!’s wheress Allah has turned them' back (to
their former state) because of the evils they have earned?? Do you
desire to show guidance to- hirn whom Alah bas let go astray? You
cannot find a path for him whom Allah has turned away from the right
path. They really wish that you should also become disbelisvers, as
they themselves are so that both may become alike. So you should not
take friends from among them unléss they .migrate in* the way of
Allzh; and if they do not migrate, then seize them wherever you find
them and stay!'® them and do not take any of them as friends and
helpers. However, those hypocrites are exceptéd whojoin a people
who dre allied to you by a treaty.!'® Likewise, those hypocrites are
excepted who come to you and are averse to fighting either against
you or against their own people. Had Allah willed, He would have
given them power over you and they also would have fought against
you; therefore if they ieave you-alone and desist from fighting against
you and make overtures. for peace to you, in that case Allah hag left
You no ecause for aggression against them. You will also find another
kind of hypoctites, who wish to be at peace with you and alsc at peace
with their own people but who would plungs lato mischief, whenever
they got an oppottunity for it. If such peopie do not desist from your
enmity nor make overtures for peace nor desist from fighting against

you, then seize them and slay them wherever you find them, for We

have given you 4 clear suthority to fight against them.

It does not behove a Believer to slay another Believer except
by error,'® and if ome slays a Believer by error, he must st free
one believing elave as expiation!?! and pay blood-money to the
heirs!2? of the slain person unless they charitably forego it. But if the
rurdered Muslim belonged to a people who'are at enmity with you,
then the expiation shall be the freeing of one believing slave; and if
the slain person belonged to a non-Muslim allytof yours, then the
blood-money must be peid to his heirs!2s and a believing slave has to
be set free. But if one ¢ould not afford z slave, then he must fast two

consecutive months.!2¢ This is the way epjoined by Allah for

repentance;'?* Allah is All-Knowing, All-Wise, As regards the one
who kills a2 Believer wilfully, his recompense is Hell, wherein he

shall live for ever. He has incurred Allah's wrath and His curse is

88-91
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on him, and Allsh has prepared a woeful torment for him.

QO Believers, when you go to Jf4dd in the way of Allah, discern
berween friend and foe; and if one greets you with a salutation of
peace, do not say to him abrupily, “You are not a believer. "136 If you
seek worldly gamn by this, Allah has abundant spoils for you.
(Remember that} you yourselves were before this in the same
conditien; then Allah showed His grace on you;27 therefore you
should discern weli, for Allah is fully aware of what you do.

110. That is, "They themselves -are responsible for their deeds and you
will not be answerable for them. What you have been entrusted with, is to CONVey
to them the.commandments and instructions from God. And you have done that
admirably well. Now it is dot your obligation to force them to adopt the right way,
and if they do not follow the Guidance they are receiving through vou, you shall
not be held responsible for their disobedience, " ' .

IT1. The main cause of the wrong attitude of the hypocrites and e people
of weak faith, who had been warned in the foregaing verses, was that they had .
doubts that the Qur'dn was from Allah. They could not believe that it was being
sent down by Allah to the Holy Prophet and that the Commandments contained in
it were directly coming from Him. That is why they are being admonished to
consider the Qur'in by giving close attention to it, and to verify whether their
doubts are genuing and whedier itis from Allah or not. The Qur'an itself bears
witness to the truth that it is from none other than Allah, for none else, however
wise and intelligent he might be, could have gons on delivering addresses under
different circumstances about variant topics s as to form a connected, balanced
and coherent Book at the end of twenty-three years and that too, without showing
any contrediction whatever from the beginning to the end, and without there

. arising any need 1o revise or make any change in it.

112, During the period of exgitement, rumours were on the air from many
quarters, Sometimes baseless and exaggerated reports were received thar caused -
alarm tn Madinah and its outskirts. Then some cunning enemy would send news
that all was quiet in the enemy camp, merely to conceal some impending danger
and tor keep the Muslims off their guard. Only those people who loved axcitement,
ook keen interest in such rumnours. who did not take the conflict between Islam
and un-islam to b& a serious matter; and whe did not realize the grave
consequences of indulging in such baseless rumours, Whenever they heard any
rmmour, they would spread it from place to place, without considering the great
harm their pastime wag CAUSIE. '
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I this verse, such peaple have bean warned of the gravity of their offence
and strictly admonished to refrain from spreading rumours, They have bean wold to
Teport any news they heard to the responsible people and rhen keep silent about it.

113, Different people behave differently and with differsit respits, Some
urge ol others -t exert themselves for the cause of Allah and to exal His Word
and they gert its reward. Thers are others who spread misunderstandings among the
peaple. about Allah's cavse, discourage the Muslims and try o dissuade them from
exalting the Wort of Allah and thus incur punishment.

14, The Muslims were specially exhorted w be very civil and palite to
the non-Muslims because at that time their relations were strained on aceount of
the counflict berween them, In that state of tension, they were forewarned to be on
their guard against incivility and impoliteness, They were, therefore, taught 1o be
equally civil and polite o them when they preeted them respectfully. Nay, they
should be even more civil and polite than their opponents,

Harsh behaviour and barsh words do no good  to anyone but they are
specizlly unsuited to the work of ihose missionaries of Allah's Message, who have
" dedicated themselves (0 one day rvite the world to the Truth and exerted

‘themseives 1o reform the ways of the people. Such iil behaviour may satisty one’s
vanity, but it does great harm to one's mission, :

115. That i5, “"The misbehaviour of the unbelievers, atheists, polytheists
&l the like - can do no damage to the Godhead of Allah, for they cannot alter the
fact that He is the One and All-Powerful Sovereign, and that, one day He will
assemble topether all human beings and deal with them in accordznce with their
deeds and none will be able ta escape from His retribution. Thereforg, Allah does
not stand in nesd of anyone to defend Him against His rebels by showing incivility
aild impaoliteness to them, '

That {5 the bearing of this verse on the preceding verse. But this verse alsc
5erves as an appendix to the passage that began from verse 60. In that case it
means: Let  any body follow any way he chooses and work in any way he likes in

this world but he should not forget that one Day everyone shall have to go in the
‘presence of Allah Who is the sole Soversign, Then everyone shall see the result of
his actions and deeds.

116. This passage deals with the problem of those hypocritical Muslims
whn  had accepted Islam in Makkah and other parts of Arabia but had not
enugrated to Madinah. They lived as before with their people, and took more or
less a practical part in all - their hostile actvities against Islam and the Muslims.
Tley had become 2 very diffzcult problem for the Muslims who did not know how
o deal with’ them. Some Muslims were of the opinion that they were after all
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“Muslims” because they recited the kelimsh (the article of the Muslims® Faith),
offered the Safar, observed the Fast and recited the Qur’an. Then how could they
be  dealt with like the disbalievers? Allah in this passage has removed thar
difference of opinion from among the Muslims and told fhem how to deal witlh
them. .

At this place cne should clearly understand why those Muslims who did
not emigrate to Madinah were declared to be hypocrites; otherwise one rnight not
be abile to interpret correctly this passage and the like passages of the Qurian, The
fact of the matier is that when the Holy Prophet migrated to Madinah and
conditions were created there for the Aufilment of the requirements of Islam, a
general order was given that all those Muslims who were oppressed in any place
and in any tribe or clan and could not freely carry out their Islamic obligations,
should migraw to Madinah, “the Abode of Islam.™ Ag a result, all those who could
emigrate but dld not do so because they loved thelr hatnes, their relatives and their
interests mmore than Islam, were declared to be nypocrites, Only such of those as
were really being prevented by impediments were declared to be helpless in verse
97 of this Strah, : '

It ls obvious that the Muslims living in the “abode of unbelie™ may be
declared hypocrites for not migrating only ifa genery] invitation {5 extended to
them by the people living in “the Abode of Islam", or at least the doors of™ the
Abode of Islam™ are kept aopen for them. In such a case ali those Muslims who
may be doing noting to change “the abode of unbelief” into “the Abade of
Islam”, nor emigrate 10 “the Abode of Islam”, even If chey could, would be
declared hypocrites,

117. Allah turmed the hypocrites back to their former unbelisf because
they followed a double-faced policy and were tima-servars. As they prefarved the
life of this world to that of the Hereatter, they had entered the fold of Islam with
somte mental reservations. They were not prepared to sacrifice those interesis
which came into conflict with the requirements of the Faith and they did not have
that firm belief in the Hereafter which makes one sacrifice with perfect peace of
mind this world for the sake of the Next World, It has thus become obvious that
the line of demarcation was so clearcut that there ought not to have been two
opinions about hypocrisy,

118, Here the Muslims have been asked to catch-hold of those hypocrites
who belonged to the belligerent disbelievers and were actually engaged in hoatile
activities against the Islamic Stata. '

113. The exception is only concerning the first part of the Command.
Though the biood of such & hypocrite iz lawful, he is not to he pursued and killed,
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if he hes sought asylum in the territory of a non-Muslim State, which is an ally to
the Islamic State. This is not because of the sanctity of the blood of the hypoerite
but because of the sanctity. of the treaty.

120. This does not refer to the category of tie above-mentioned hypocrites
whose  blood has been made lawful, but o the singere Muslims who lived either in
“the Abode of Islam”™, ar in “the war zone™ or “the abode of unbele{™, against
whom there was 10 proof that they had taken part in the hostile activities of the
ebeinies of [slam: such a2 warning was necessary because there were Many peopie
who hed accepted Islam sincerely but were still forced by circumnstances o Yve
ammong the foes of Islam; and there had been cases when some of them were
accidentally killed by their Muslim brethren during an awack on an enemy clan,
Therefore, Alish has enjoined what a Mushm, whe kiiis a Muglit by mis-chance,
st do to expiate such an accldental sig,

121.  As the slain person was a Believer, 4 believing slave is to be set fres |
as expiation for his accidental murder.

122, The Holy Prophet prescribed ope hundred camels or two hundred
cows of two thousand goats as blood-money o be paid to the survivars of the slain
man, If one desired 10 pay it in any other form, he would have to calculate it in
terms of the market price of these animals, For instance, the blood-money paid in
cash during the time of the Holy Prophet was eight hundred gold #inérs or eight
thousand siiver dizhams, During his Caliphate, Hadrat ‘“Umar declared, "Now that
the price of 2 camel has gone up, one thousand: afizdrs or twelve thousand dirfiams
should be paid as blood-money,” It shouid, however, be noied that the blood-
money prascribed hiere is not for a wilful murder but for an accidental one,

123. In brief, the following are the Commandments contained in v, 92:

If the slain person is an inhabitant of “the Abode of Islam,” his murderer
fhali have to pay blood-money a5 compensarion and also to st free a slave to B2rn
his forgivensss from God.

And if he is an inhabltant of a “war zone”, the murderer shall have only to
set free a slave and not (o pay any blood-money,

And if he belongs to an “abode of unbelief™ which {s an ally of the Isiamic
State, the murderer shall have to set free a slave and also have to pay blaod-money
equal to the amount of the blood-money of a non-Muslim victim as contalned in the
treaty,

124. These fasts must be consecutive without & single day's break; if there
Is a single break, except if it be in accordance with the Law, one shall have to

{Contd on p, 365
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Those people frem among the Muslims who stay at home
* without any genuine excuse are not equal in rank with those who exert
their ummost with their lives and wealth for the cause of Allah. For
Allah  has assigned a higher rank 1o those who exert their utmost with
their lives and wealth than those who stay at home. Though Allah has
promised a good reward for all, he has a far richer reward for those
who fight for Him than for those who stay at home:!2® they have high
ranks, forgiveness and mercy from Allah for Allah is Fﬂrgmng and
- Merciful.

When the angels seized the souls of  those who were deing
wrong to their own souls'?® they asked them, “What was the matter
with you?” They answered, “We were oppressed in the land.” The
angels replied, “Was not Allah’s earth spacious for veu to emigrate in
it?"1% Hell is the abode of such people and it is a very avil abode
indeed. As regards those men, women and children who-are really
helpless and lack the means of migration and find no way out, Allah

may pardon them, for Allsh is Fergiving and Forbearing. The one -

‘who emigrates in the way of Allah, will find in the land enough room
for refuge and abundant rescurces for livelihood. As regards the one,
whao leaves his home to migrate towards Allah and His Messenger and

death overtakes him on the way, Allah fias taken upon Himself to give -

him his due reward, for Allah is Forgiving and Merciful, 13!

When you go on a journey, there is no harm, if you shorten
your Jaidn'® {especially) when you fear that the disbelievers might
harass you,'3 for the disbelievers are openty bent upon enmity against
VouL.

. And when you, O Prophet, are among the Muslims and are
going to lead them in SalZA™ (in a state of war), let a party of them
stand behind you,'** carrying their weapons with them. When they
have made their prostrations, they should fall back and jet another
party of them, who have not yet offerad the $a/dz, say it with vou and
they, oo, should be on, their guard and keep their weapons with
them.!3% For the disbelievers are always on the look-out for a chance

to find you neglectful of your weapons and your bagpage so that they .

may swoop down upon you with a surprise attack. If, however, you
feel some inconvenience on account of rain, or if you are ill, there is
no harm if you put aside your weapons, but you shonld still be on

95-06

97-100

101

102
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your guard. Rest assured that Allah has prepared a disgraceful torment
for the disbeliavers 137

Contd. from £ 3637

begin the preseribed fasting anew for two full moaths,

125 That i5, “The freeing of a slave or the payment of blood-money or
the. fasting for two consecutive months i not & penalty bur js repentance and

reform, but there js g feeling of disgust and aversion, and it legyves disguet and
bitterness behind it. That is why Allah enjoins &2#/#¥res and répentance 5o that the
. offender may he able to purify his sou! by means of good deeds, devotion and
fulfilment of the rights, and tum to Aljlah through self-reproach and compunction,
m this way the sinner will not only atone for his present sin but will also refrain in
future from such errors, '

Kaffraht literally means 3 cover: a good deed that is performed as
kaffirah for a sin, so to 58Y. COVers it just as a white-wasiy covers a blot on a wall,

126. In the early days of Islarm, Asselim-u-‘efeilum (peace be ypon you)
Wwas a symbol of recognition for Muslims, When a Muslm met another Muslint, he
greeted him  with this salutation, as if to say, “I beiong to your gwn community; |
am  your friend and well-wisher, I have nothing but peace and security for you: so
you shoold not show enmity towards the nor fear enmizy and hatin from me, * ;i
was like a “pass-word” used in the army while pagsing thirough a line of guards at
night 5o a3 to diseern between friends gnd foes,

_ The unportance of the saiutation of Prace as & symbol of recognition wasg
specially great &t that time becagse there was no apparent merk of distingtion
berween a Muslim Arab and g non-Muslim Arab, a5 they wore the same kind of
dress and spoke the samg lsoguage. Sdil g difficulty. arose when the Muyslims
attacked some clan and a local Muslim also became the target of attack. Then he
would cry our, .4ssaldn-o- ‘wlaibum or L8 Hika ffisffal; (there is po 2od but Allah},
But the attacking Muslims would Suspect him to be o disbelever who was using
the password as & trick merely to save his life, They would, therefore, ofien kilt
him and take possession of hjs belongings as spails, Aithough the Heoly Prophet
would  severely admonish the offenders on such occasions, yet there was 3
recurrence of such incidents, Then Allah solved the difficulty in this verse, which
means, “You have no rght 1o judge cursorlly that the maa, who i5 declaring
himzelf to be 4 Muslim, is telling & lie merely to save his lifa, It is equaily possible
that he may be ipeaking the truth, or teiling 2 lie, and one cannot know the reality
without making a thorough investigation, Thus, while there is 2 chaneg of letting
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off & disheliever by accepting his salutations of peace as genuine, there is aiso the
more horrible chance of killing an innocent Beilever. In any case, it is far better 1o
let off a disheliever by mistake than to kill a Believer by error,”

127, That is, “There was 4 time when you yourselves were scattered as
individuals among different clans of disbelievers, You were then hiding your Islam
for fear of oppression and persecution and your could offec no other proof of yaur
Faith except by an oral expression. Now it is the bounty of Allah that you are
ewjoying community life and are able to raise the banner of Islam against the
disbelievers. The right way of showing gratitude to Aliah for this bounty is ta
show kindnes: and lenisngy w those Muslims who are still in the sarne s=ie in
which you were before this.”

128. In this passage, the relative stzius of true Muslims has been assigned
according as they behave when they are asked to £0 10 Jibdd on a voluntary basis,
when the leader of thé Islamic forces does not require the whole Muslim force,
Those who offer themselves and their wealth and go to Jihid have been assigmed &
higher rank than those who stay at home, even though the |atter might have bean
engaged in other pood works; moreover, there is, for the formet s “promise of 2
good reward.” As regards those who stay at home, when they zre ordered 1o O 1D
Jiaad, by making excuses or even those who shirk 744, when a general order is
given for Jititd and Jiddd: becomes an obligatory duty — in these two cases those
who are engaged in other works and de not po to fibdd are Nypocrites and are not
entitfed to the benefit of the ‘promise of a good reward’ eXxcept that they stay
hehind for any genuine excuse,

129, “Those who ware doing wrong to their own souls™ were the pecple
who had accepted Islam but were still living among their own clans, which had not
yet embraced lslam, without any genuine excuse or compulsion, They were doing
wrong to their own selves by living in a state of sami-Tslam, alihough “the Abode
of Islam™ had come into existence where they could migrate and live the full life
of a Muslim. They were quite content to live such a wretched life of seri-unbelief,
according to their faith because they preferred their contforts, their families, their
properties and their mierests to their Faith. That is why their excuse, *We were
weak and helpless in the land™, has not been acceptad. (Pleasc also see E.N. 116).

130. That is, "Why did you continue to live in & place which was
oppressed by the rebels-against Allah and where it was not possible to live in
accordince  with the Law of Allzh? And why did you not migrate to a place where
you could follow the Divine Law without any hindrance?”

131. As regards “migration in the way of Allah”, it is an obligation with |
two exceptions: one may remain. there to struggle for the establishment of Islam
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and 1o change the system of life based oo unbelief into the zystem of Islam, Just as
the Prophets and their tnmediate followers did in the initiai stages of their mission:
Or 0N 1y relmlain there in a siate of great disgust and repugnance as long as ong
'is unable w find any way out of it. With the gxception of the above two cases, jt
will be a life of continuous sin to live In an “abode of unbelie™, The excuse that
“We could net find any *Abude of Islam’ for migration” shall not be aceepted and
will be nuct with the rebuff: “If there was no ‘Abade of lf-:lam was there no forest
or mountain where you could live on (e leaves of trees and the milk of goats in
order to escape from subinission to the laws of ynbelief?"

I this cennection, a misunderstanding abour the Tradition, “No Imigration
atter the cuquest of Makkah”, may also be removed. This was not a permangnt
cominand concernitlg migration but only a temporary instruction that suited the
changed conditions of Arabia after the conquest of Makkah. As long as ithe major
portion of Arabin was the “abode of unbelie™, the Muslims were enjodied o
- 1nigrate o Madinah, which was the iuly “Abode of Islam” al the time. But when
almost all the parts of Arabia came under Islam, the Holy Prophet so o 53y,
merely cancelled the first conmmand under which migration was cmnpulsury
saying, “There is no morz (eompulsory} migration (to Madinah) after the conguest
of Makkah.” The Tradition was never meanr to be a prohihitory coitumand for all
the Muslims of the wotld for all times to come up to the Last Day.

132. The shortening of the obligatory part of the Salar during a journey in
peace Hme i, ‘to reduce four nzk'ads to Two rek‘ers ” but there is no prescribed
limit to the reduction during actual fighting, The Sa/ff must be offered any-how in
any form as the circumstances on the oceasion permit. If it is possible to offer the
Jaldt i congregation, it should be offered in conpregation: otherwise the soldiers
Should say 1t individually. I it is not possible to tarn the face to the grivair, it may
be offered facing any other direction, If it {5 not possible 1o remain stationary for
the Jaid, wt may be offered while riding or walking. If it is not possible to bend
down or prostrate, one should do so symbolically. Tf, during the Sa/ar, it becomes
necessary (o wove {Tom that place, one may comtinue the PI‘H}"LI' even during the
movement. There is no harm in offering (he $alat, even if one’s cluthes become
stained with blood. And even if in spite of all these concessions, it is not possible
to offer it at all, it may then be reluctantly postponed, as was dopne during the
course of the “Batile of the Trench.™

1hete is a difllerence of opinion as o whether the obligatory paris ( fr3 ‘id)
vuly are to be offered in & journey or those paris {sunnats) also that were praciised
by the Holy Prophet in addition to the former. Wihen on a Journey the Holy
Prophet used (o oifer without fail two rak s2s in addition o the ohigatory rak s
of Salar-uf-Fajr (Morning Prayers) and three :&k #fs of wigr with Safar-uf- Fobx '
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{Night Praver). At other times he ouly offered the obligatory parts; there is no
proof of his offering (e senee parts, He, however, used to offer “addirional’
prayers” {mawafif), whenever he got timme for these even while he was riding. That
is why Hadrat "Abdullah bin “Umar prehibited the people from offering the
sunaars during o Journey except with the Morning Prayer. But the majority of the
sciwlars leave it to the individual's option t& offer or not to offer the swnars on a
journey. The Hanmafis are of the opiuion that it is berer to leave them during the
actual journey but one roust offer them: at & halimg place, 17 one can get the
necessary peace of mind.

As regards the nature of the journey in which the Safa¢ may be shortened,
some scholars - (1bn ‘Umar, Ibn Mas'ud and "Atd) have imposed the condstion that
it ghould be in the way of Allah, o, for Fihdd, Haji, ‘Umrad, or in quest of
kuowtedge, ete, Tm@am 5hafi'l and Tmim Almad are of the opinion that the journey
should bhe for some lawful purpose; otherwise one has no right of enjoying the
cotcession  of reduction in $a/7r. The Hanafis are of the opinion that the Safér may
be shortened during auy kiod of journey, irrespective ol the purpose for which it iy
ungdertaken.  As  repards the naturé of the jourmney, it may merit réward or
punishment by itsalf, but it does not aftect the concession of reduction in Salst.

Some of the ImEms have interpreted words “there is no harm™ 10 inean
that “reduction in the Prayer™ is oot obligatory but mercly optional. One may
make use ol the permission and shorten his Sefiror may not. Imam Shafi'i holds
the same view, though he considers it berter to shorten it. He is of the opinion that
orie who doss not make use of the “reduction”. gives up the higher thing and
adopts a lower thing. Imim Abmad is of the opinion that although “reduction” is
not obligatory, yet it is  improper not to meke use of the concesslon. lmim Abd
Hanifah cousiders “reduction” obligasory and there is also 2 tradition from Imam
Milik 1o the same effect. All the traditions from the Holy Prophet show that i his
jourmeys he always shortened his Sa/ér and there is o authentic Tradition 10 show
that he ever offered four rak‘ams on a journey. Ibn ‘Umar says, “During the
journeys [ accompanmied the Holy Prophet, Abu Bakr, ‘Umar or * Uthnian (may
Allali be pleased with them ally, and T witnessed that they always shortened their
Saldt and never offered four rekfaes ¥ The same view 18 also supported by
authentic traditions {Tom 1bn “Abbas and several other Companions.

Onee during Haff.  Hadrar ‘Uthman performed four rek ats while i was

_Ifa;iiug the Safar at Mina auwd the Companions nbjecied o 1t He satisfied them,
sy, "Thave takeo a wife from Makkah and | have heard from the Holy Propher
that whoever marries at a place becomes a citizen of that place. Thercfore T have
not shortened my prayer.” :
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There are, however, two traditions against this from Hadrat *A’ishah |
which show that it is equally right iv make a *reduction” in the Sa/dr or to say it in
full. But these traditions are weak in authenticity and contrary (o her own practice,
for she herself practised “reduction”™.

In this connection, it may also be noted that sometimes one feels oneself to
be “ona journey” as well as “at home” when one may shorten the Saldror offer it
in full at one and the seme halting place according ko the circumstances. Most
probably Hadrat ‘A’ishah referred to such a state, saying: “When on a journey, the
Holy Prophet semetimes shortenad his $a/3¢ and sometimes offered it in full,”

As regards the’ words, “There is no harm if you shorten your Prayer”, it
is not correct to conclude that the *Command™ is optional, The same words have
been used in connection with running between Safa and Marwii on the occasion of
Hafj, in verse 158 of Al-Bayarah, although this is an essential part of Hajf, As a
marter of fact, these words have been used in boib the places to allay the fear that
shortening of the Prayer or running between Safd and Marwa might entai! a sin or
lessen oneg's rewards,

Ap regards the length of the journey, the Zahirites are of the opinion that
“reduction” may be made in any journey irrespective of the distance, According to
Imédm Milik, the minimum distance of the journevy should be 48 miles, or its
guration should be at least one day and ong might. Hadrat Ihn *Abbas and Imam
- Ahmad are also of the same opinion and a saying of Imém Shafi'] also supporis the
same. But the minimum distance for “reduction” according to Hadrat Anas is 15
miles, while Tmam Auzd't and Imam Zuhri follow the opinion of Hadrat "Umar
that ome day’s journey suffices for “reduction”, According to Hagrat Hasan Bagri
and Imam Abia Yisuf, the minimum journey of two days entitles one o shorten
- ‘one’s  Jaldr. Imam Abi Hanifzh is of the opinion that “reduction” may be made in
'a journey of a minimum distance of 54 milez. The same is the opinion of Ibn

*Umar, Ibo Mas'id and Hadrat *Uthman (may Allah be pleased with them all).

Opinicng differ regardng the “reduction” in a halt during the course of a
journey. Imim Ahmad is of the opinion that if one mtends to halt at a place for
four days, one will bave to offer the Prayer in full. According o Imam Malik and
Imim Shafe'i, “reduction” is not lawful ar 2 place where one intands o halt for
more than four days. Imam Auza'l extends it to 13 days and Imam Abo Hanifah to
1% days or more and enjoins offering of the full Prayer during such a Lalt. But
therg is no explicit command of the Holy Prophet about this. However, there is a
consensus of opiniop that if ooe is forced by circumsiances 1o halt at a place but
intends o l2ave it for home at any time, one may go ob practising “redoction” for
an indefimte period of fime. There are instances when some Companions practised
“reduction™ contineously even for two years for the same reason. Imam Abmad
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bin Hanbal sllows a prisoner 1o make *reduction® during the whaole term of hig
imprisonnent, '

133, The Zihirites and ihe Khirijiles interpret this sentence to nikean that
reduction in the Safat may be made ooty during state of war and that reduction iu a
journey during peace time is agains( (he Qurrdn. Bul we learn from an avthentic
Tradition that once when Hadrat * Umar presented the same objection before the
Holy Prophet, he answered, “The concession of ‘reducting’ i$ a bounty from
Allah, therefore, enjoy it”. This is # well known fact that the Holy Propher aveiled
of the comcession in every journey both during war time and during peact: time,

Another tradition from lbo *Abbis makes the Position clear, sayving, *The
Uoly Praphet went to Makkah from Madinah and there was no fear of anyone
vacept of God but he reduced four rak sts of the Ssfy 0 tWa rakats”, That is the
reason why the word “especially” has been added in brackets in the manslation. _

134. From the words, “And when yov, O Prophet, are among the
Muslims®, Imam Abd YOsuf and Hasin bin Ziyad have concluded that the
comiandment abour the ®.Safat of Fear™ was meant 1o be in force only during the
lifetzme of the Holy Prophet. Bur thers are many nstances in the Qur-an that a
commandment has been addressed o (he Holy Praphet and the same also holds
good for his successors afier him. Thercfore, there is no reason why the
counmandment about the “Safr of Fear™ be resiricted 1o the lilctime of the Haly
Prophet. Then there are instances that many of the great Companums offered the
“4aiat of Fear” after his death and no dilference of apinjon in this regard fias been
reported from any Companion,

135. This Commandment about the “.Salat of Pear™ applies (o that state
when there is a threat of imuminent attack from: the enemy but no acal fighting is
going om. As regards the state of actual fighting, according to the Hapafis the Sa/d¢
wili be postponed 0 a later tine, and according to Imam Malik and Imam Thauri,
it it is not possiblc W bow end to prosirate, it should be performed by symbalic
gestures. According o Imim Shafil, one may even during the “Safir of Tear™,
remain cupaged a litte in the conflict, if need be. '

We learm  from authentic Traditions that the Haly Prophet postponed four
Consceutive 3xes during the Batile of the ‘Trench, s afterwards when he got
respite, he perfoymed these in the respeciive order although the Commandment
about the “ $alsi of Fear” had been sent down hefore this.

136. The form of the “Safs of Fear” mainly depends upon the conditions
of war, As the Holy Propher led it in various ways, according to the different
condinions, the Musiim leader of the time has the option of adopting any of those

wiays, according as it suits a certain oceasion.
- flontd onp, 374
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When you have finished your Prayer, you should remember
Allah, whether you are standing or sitting or reclining: then, as soon

45 you are secure, say your Saldt in full. Indeed, the Salat jsa
prescribed duty that should be- performed at appointed times by the .

Believers.

Show no weakness in pursuing these people:'™ if you are
suffering hardship, they, too, are suffering hardship as you are
suffering. Moreover, you are expecting to receive from Allah that
which they are not expecting.” Allah knows everything and is All-
Wise. | '

O Prophet,*® We have sent this Book to you with the Truth so
that you may judge between people in accordance with the right way

which Allah has shown you. S0 do not piead for the dishonest people:
implore  Aliah’s forgiveness: for Allah s Forgiving and

Compassionate. You should not plead for those who are dishonest to

themselves:*4! Allah does not like the ore who is persistently dishonest
and sinful. They might hide their evil deeds from the people but they
cannot hide these from Allah: He is with them even when they hold at
night such secret consultations as do not please Him; Allah

encompasses all that they are doing. Well, you have arpued on their-

behalf in this worldly life but who will argue their case with Allah on
the Day of Resurrection? Or who will be their defender there? If one
- dots a sinful thing or wrongs himself in any way and afterwards
implores  Allah’s forgiveniess, he will find Allah Forgiving and
Compassicnate, But if one 2arns some evil {and does nat regpent), this
earning of his will bring due punishment on him, for Allah is All-
Enowing, All- Wise, But he who commits an error or a sif, and then
lays the blame for it on an innocent person, surety burdens himself
with the guilt of ¢calumny and a heinous sin,

O Prophet, had not Allzh’s grace been with you, and had not
His mercy safeguarded you from their mischief, a party from among
them had decided to involve you in misunderstanding though they
were involving no one but themseives in misunderstanding and could
have done you no harm.'*? Allah has sent down the Book and the
Wisdom fo ynu and taught what you did not knuw, great indeed is His

103
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bourkty 1o ¥OI. | | -

Contd. from p, 371}

One way is that one section of rthe army should offer the Safar with the
leader and the other should resaig engaged in fighting against the enemy . Afrer
the performance of one rad‘seand after bringing th: prayer to an end formaliy that
section should fall back o (he fighting line and the second section should perfarm
the second rak ‘st with the fewfur. Thus, the leader will perform two raé ‘sis while
the sections will perform one rak ‘e each, '

The second way is that ong section shouid perform o rak ar with the
Inam and fall back, than the second section should offer one rag 4t with the Imén;
angd fall back; then each section should come back, turn by turn, and complete the
secomd (reo. the missed) rakar individuaiiy. In this way ezch section wil perform
the tirst sk ‘sz behind the Imam and the second individualiy.

The third way is that one section of the army should perform rwo rak s
with the Imim and after salutation should fall back to the fighting line. Then the
second section should join in the third rak'ss and complete the Prayer with the
Imam. Thug, the Imim will perform four rakars and each section of the army two
rak ars eqch, ;

The fourth way is that one section should perform one rak'ar hehind the
Imim and when the Imam stands up for the sccond rak'er the followers shouid
complete the second rak ‘s by themselves and then join the ranks. As regards the
Imam, he should prolong his second #2f ‘st so that the other zaction may join him
and perform their first rak‘e¢ behind him and -complete thetr second rad ‘g by
theniseiyes, '

The first way has been related by Thn “Abbas, Jabir bin ‘Abdullal and
Mujahid, and the second by *Abdullah bin Mas'ud and the Hanafis give prefarence
ta this. The third way has been related by Hasan Basri from Abu Bakrah and the
fourth by Sahi bin Abi- Hathmah and accepted by Imam Shafi'] and Lmgm Malik
with a litile moditicatign,

There are other ways of offering the *.Salit of Fear” details of which may
be had from any of the numerous books of the islamic Law and Regulations,

137. The Muslims have been reassured that Alluh Himself will deal
severely  with  the disbelievers who are opposing the Truth with their false
machinations and will bring lgnoniny io then. The Précautionary measures that
are being enjoined  are nkrely. from the practical point of view 1o teach them that
they should, in their tum, exer! their winost and leave the result to Atlah, in
Whose hands realiy lies victory of defear.
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138. "These penple™: the disbelievers who were opposing the Islamic
mission amd doing their uthiost to prevent the estahllshment of ﬂm Islamic system
of life, : -

139. Thal is, Tt is really strange that the believers should not bear bravely
45 many hardships for (he sake of Truth as the disbelicvers were-bearing for
falsehood, though the latter have no other object than this world and its transitory -
benefits, whereas the believers have the highest ohject of pleasing the Lord of the
heavens and the earth and expect 10 get everlasting rewards from Him.™

140 In wv. 105-115, very imporiani issues COOCETNing an evenl that
occurred at that time have been discussed. :

There was in the Bani Zafar clan of the Ansar, a man knoewn as Ta‘mah or
Bashir hin-Ubairiq. He stole the armour of another Ansari and hid it in the house
of a Jew. When an investipation started into the theft, the owner of the armour
placed the mauer hefore the Holy Prophet and told him that he suspected Ta‘mah
of the theft. But the accused and his relatives and many other people of the Bani
Zafar clan couspired and laid the guilt at the door of the Jew, who ssserted that he
was innocent of the thing. Bot Ta‘mah’s people went on pleading his case
vehemently. They argucd: “The statemeant of the Jew who is an enebay of the Truth
and who disbelieves in Allah and His Messenger cannot be rusted; whereas we are
Muslims, and, 11u=reﬁ:-rn.': should be trusted.” The Holy Prophet was naturajly
influenced by the secming correctness of the ar gument- and was about to acquit
Ta'muth and give 2 warning (o the plaintiff for bringing a false charge against 3
Muston, and decide the case against the Jew, when this Revelation came and
disclosed the reality of the mater.

It is true that even if the Holy Prophet had, as a judge, decided the case in
the light of the evidence produced before him, he would not have incurrad any’
blamne. for judges have to pive their decision according 10 the evidence that is
presented before them  and sowmetimes people do speceed in gEllIng WIOng
" Judgements in their favour by misrepresentation. But the matter had another side:
if the Holy Prophet had decided the case against the Jew at that time, when 2 bitter
conllict was raging between Islam and 4w/, the enemies of Tslam would have got a
stroug moral weapon against him, nay, apainst the Islamic Community and the
[slamic Mission. They would have carried on a biler propaganda agatnst Istam,
saying, “There is na jostice among the Muslims: they practise prejudicas and
- partisanship  imspite of the fact that they preach against them as has been shown by -
this decigion against the Jew". That is why, Allah directly intervened in the case 10
save themn fron this danger, |

_ [C'-::rm'a', on p. 3?3
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There is nothing good in most of the secret counsels of the
people: it is, however, a gocd thing if one secretly enjoins charity of
righteousness or says something in order to set aright the affairs of the
people; We will give a great reward to him who does so te please
Allak. But as regards him who is bent on opposing the Messenger and
1s following a way other than that of the Believers after Guidance has
become  clear to him, We will turn such a one on the way to which he

himself has mrned,!'#¥ and cast him into Hell which is the most

wratched abode.

Shirk'14 i the only sin that Allak does not forgive. He may
forgive whomever He will, othér than this sini, for whoever associates
parthers with Allah- does, in faci, go far astray into deviation. The
mushriks invoke to goddesses instead of Allah. they invoke that
rgbellious Satan,'* on whom Allah has laid His curse; (they obey that
Satan) who said to Allah, “T will most surely take due share from your
servants!#® and wili mislead them; I will entice them by vain desires; I
will command them and they will slit'#’ ihe ears of the cattle by my
order, and [ will command them and they will make alterations and
corrupt Allah’s creation. "4 Therefore whoever makes this same Satan
his patron, -instead of God, becomes a manifest loser. Though he
makes (faise) promises with pcople and entices them By vain hopes, 142
all his promises are nothing but deception. The abode of such people
is Hell from whete they wil} find no way of escape. As regards those,
who believe and do good deeds, We will admit them into Gardens

114-115

li6-122

underneath which canals flow, wherein they will abide fof ever. This

promise of Allah is true and who can be truer in his worid than Allah?

The final result shall not be in zecordance with your wishes nor
in accordance with the wishes of the people of the'Book, He whi does
evil shall be recompensed for it and he shall find no protector and no
helper for himself against Allah, And the one who does good deeds,
whethier man or woman, provided that the one is a believer, will enter
Paradise and they will not be ‘wronged in the least of their rightful
reward, . - ‘

Who can have a better way of life than the one who surrenders

himself to Allah and does what is ‘good and follows whole heartedty -

the way of Abraham whom Allah chose to be His friend? All that
there is in the heavens and the earth belongs to Allah,'S0 and Allah

123124
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encircles everything, 11

They ask your verdict cencerning women.!52 Say, *Allgh gives
Hig verdict concerning them, and along -with it reminds you of those
Commandments which have alrcady been told you in this Book,!s? that
is, the Commandments concerning thosg orphan girls whom you do not
give theirr lawful rights!™ and whom you do not wish to marry (or,
whom you yourselves desire to marry for greed). '*S He also reminds
you of the Commandments concerning those children who are weak and
helpiess.!3 Allah enjoins you o deal justly with orphans: Allah has full
knowledge of whatever good you do. *

Contd. from p. 3747

. In this passage {vv. 105 - 113) on the one hand, those Muslims who (rigg
to shield the gnilty one of their own clan, have been strongly rebuked far their
partisanship, and, on the other, the Muslims in general have been taught that they
should not allow partisanship to stand in the way of justice. It is sheer dishonesty
that one should plead the cause of one's own patty ian, even though he may be in
e wrong, and oppose the man of the opposite party. even though he may be
tight.

141, He who is dishonest to others is in reality dishonest to himself
because he forces all bis faculties of head and heart, which have been given o him
a5 4 trust, to help him in his dishonesty. Moreover, he suppresses his conscience.
which Allah has given him 1o safeguard his morality, so as to disable it from
functioning rightly and preventing him from being dishonest, Thus a man is
dishunest to gthers only when at first he becornes unjust o himself,

(42, That is, “*"Even if they had succeeded in deceiving you by making a
false report in regard w the case, and in getting your decision in their ow favour,
they would not have done any harm 1o ¥ou but to themselves, for even in that case
they themselves would have been guilty in the sight of Allah, and not you". This iz
obvious because the real offender is the one who deceives the jodge and gets a

- wrong judgment in  his own favour, and not the judge wha has to decide the case

on the hasis of the evidence presented before him. Moreover, such 2 one might
delude himself that he has got “the Iight” om his side by his cunning devices, buz in
reality the “real right” remains the ‘Tight” in the récord of Allah. (See also E.N.
197, Al-Ragarah). - |

143, That is, “The dishonest “Muslim’ turned on the way of anti-Islam: so
Allsh also turned him on ‘that way™. It happened like this: when the facts of the
case Of theft were revealed by Allak and the innocent Jew was acquitted and
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Ta'amah was found puilty, this hypocrite left Madinah in anper and joined the
enemics of the Holy Prophet at Makkah and began to oppose him openly.

l44. In comtinvation of the foregoing therne, it has been stated that the
hypoctite, who had in his anger gone to the side of the mrasfriks, did not fully
realize the consequences of his foolish action. For this purpose, evils of the way he
adopied and the nature of the fellows ke accompanied have been painted ont,

I45. Though none worships Satan by performing devotional ceremonies
before him, the ooe who surrenders onesalf entirgly to him and foltows him
wherever he misieads, does act like a devotee of Satan. This alse makes it plain
thai une who obeys any other blindly, in fact, wurships him.

145, That s, “T will mark off for myseif a portion of their Hme, their
labour and their efforts, their energies and thejr abilittes, thair wealth and their
offspring, and will entice them by deception so that they will devote the major
portion ot these in 1y way.”

147. This alludes to one of the superstitious customs of the pagan Arabs.
After a she-camel had given bitth o five or ten young ones, they would slit her
ears and dedicare her (o their god and consider it unlawful 1o get any work from
her. Likewise, if a camel had beeu a partner in the birth of ten young ones, his
ears were also slit 1o mark that ke had been dedicated to 2 god.

148. This does not condemn the alterations tha man makes in the crearion
of God for their right and proper use, for in thal case the whole of human
civilization will stand condemned 2s a seduction of Saten. H is obvious that the
civilization is nothing but the right and proper use of the things created by God.
What the Qur'an describes as devilish alterations is to make wrong atd improper
use of things against human nature and aganst their uatural functions. Hence, all
those forms that are adopred as an escape from the designs of Natore are (he
resulis of the enticernent of Satan e.g. sodomny, birth control, asceticism, etc. It is
equally devilish that females should be made 1o give up their proper functions and
to perforin those duties which nature has assigned o males. Instances can be
multiplied o show that the disciples of Satan consider the Yaws of the Creator of
the Universe wrong and, therefore, are tyring to “reform” them.

149, The success of Satan depends entirely upon false promises and
decelt.  In order to mislead individuals and commukilies, he pregsents very rosy
pictures of his wrong ways to re-assure his victims. He tempts one by holding out
the promise of pleasure and success, He allures some by giving the surety of
national power and prasperity, while be deludes oihers by the prospect of the
weltare of humanity, and dzceives still others by telling them that his is the right

fContd. on p. 381
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When'¥ a weman fears ill-treatment or aversion from her
husband, there is no harm if the twe make peace betweesn themselves
(by means of a compromise); after all peace is the best thing."®
Human souls are prone to narrow-mindedness,'™® but if you show
generosity and  fear Allah in your dealings, you may rest assured that
Allah will be fully aware of all that you do.'™ It is not within your
power 10 be perfectly equitable in your treatrnent with. all your wives,
gven if you wish to be so; therefore, {in order to sansfy the dictates of
Divine Law) do not lean wholly towards one wife so as to leave the
other in a stale of suspense.” If you behave righteously and fear
Allah, you will find Allzh Forgiving and Compassionate. "

But if the spouses do separate, Allah will make each cne of -
them independent of the other by His vast powers, for His resources
are limitless and He is All-Wise and All-Knowing. And everything in

128-179

130-131

the heavens and. the earth belongs to Him. We enjoined those whom

We gave the Book before you and now enjoin you also, to fear Allah
in all your dealings. But if you reject this, (you will do so at your own
~peril, -fory Allah is' the owner of everything in the heavens and the
~ earth: He does not stand in need of anyone and is worthy of all praise.

Yes, Allah is the Owner of all that is in the heavens and the
earth, and He suffices for help and protection. If He will, He may put
you away, O people, and replace you by others and He is All Powerful
to do this. Whoso desires the reward of this world should know that
Allah possesses the rewards of both ﬂus world and the Hereafter: He

. hears everything and sees everything.'®

- QO Believers, be you the standard-bearers of justice and
witnesses for the sake of Allah,'™ even' though your justice and your
evidence might be harmful to yourselves, oF to your parenis, or to
your relatives. It does not matter whether the party concerned is rich
or poor: Allah is their greater well-wisher than you; therefore, do not
follow your own desire lest you should deviate from doing justice. 1f
you distort your evidence or refrain from the truth, know it weil that

_ Allah is fully aware of what you do,

Contd. fom p. 3797

way of m:'riving at the Truth. IHe also entices some by assuring them that there s
"m God and Hereafter and that life ends with death and others by giving them a

132-134 .

135
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guaramee that they would escape the consequences in the Hereaficr, if there iz
Hereafter by the intercession of this or that saint,

150, Sinee everything in the heavens and the earth belongs to Allah, the
best thing for man is w0 surrender L mdependence completely o Hint, and to
submit o Him unreservedly., He will come nearer o Nature, if he willingly
becomes [1is servent and obeys Him without showing any kindg of rebelliong against
Him. ' :

P31, That js, if man does nof submir and surrender to Allah, he cannoi
escape His punishiuent, for Allab encircles him on al? sides.

152, It has not been stated here what the people were asking concerning
women, but the answer given to it in verse 28 points out the natire of the
guestion.

153, "This is nut the auswer (o the guestion but a sotl of reminder of the
commandments that have aiready been enjoined in vv. 114 of this Surah about
orplan  girls in particular and the orphatis in general in order 1o stress fhe
Importance of this nuatier in any scheme of social reform, [t is because of it
importance’ i the  solution of social problems that before piving 2 verdict

CUTCETRING marriage problems which were raised, Allah has again laid emphasis
ot the Tizhts of orplians, '

154. The allusion is to v. 3 of this Surah: *If you are afraid of doing
imjustice 1o the orphans., .. " '

155, The words of the Tex may also mean, *,..... whom you desire (o
marry.” We learu from a Tradition of Hadrat ‘A”ishah that the Text inplies hoth
tie meanings. She says, “Those people who had the charge of the ovphan girls
who inherited weaith, employed differcnt methods of doing infusrice to them. Tf an
orphan  girl was wealthy and aisg beautiful, they wonld desire to marry her so tha
they night exploit her wealth and enjoy her beauty without incurring any financial
lrability. Tf she was wealthy but ugly, ikey would neither thermnselyes marty her nor
let anyone else marry her, so that she unght not get 4 protector who myght claiin
tor her right from the guardian.”

136. The allusion is to the Commandments concerning the rightss of
orphans, givea in vy, 1-14 of the Sirah

1537, This verdict mentioneq in ¥.127 has been given in this paragraph -
(vv.128-134) In order to understand it, one should grasp the nawre of the
problems to which this is the answer. '

Several questions arose as 2 result of the restrictions placed on warrizgs in
vv. 3-5 of this Stirgh. In pre-Islamic days, one was free ta marty as many wives as
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one liked without conceding any rights to them. But these verses limited the
maxmmum number  of wives to foor and conceded the rights of dower to them ang
latd  dowr the comditions of justice and equitable reatment for marrying mote than
e wife, As it appeared impossible to fulfil these conditions in cerlain cases, of.,
if one’s wife was barren or invalid or had lost attraction for him or was nor fit for
conjugal relationship, some problems arose when one martied the second wife:
was i{ a contpuslory condition that one should show equai inclinativn towards both
the wives or love them equally or show equality in the conjugal relations with
them® O, if this was not possible, did justice require that one should divorce the
first wite before muarrying the secand? Or, if the first wife did not wish 1o par
with her husband, would it be against e requirement of justice if she gave up
some of her own tights o prevent hier hushawd from divorcing her? This para
answers such questions.

1538, That is, it is better for a woman to make a settlement with him by
ywlding some of her rights and live with the hushand with whom she had lived a
part of her life than to get a divorce and separate from him.

159, Narrow-mindedness on the part of the wife is that even wheun she.
knows that she has lost those qualilies that make o wife attractive to her hushand,
she should expect aod demand the same kimd of treatmeant that is shown only o a
betoved wife, On the other hand, the husband shall be narrow-minded if ha
suppresses oo much the rights of the wife who has lost sttraction for him but who
still wants o live with him, aod reduces her rights to an unbcarabiz point.

160). Allab has again appealed io the husband as He generally does in such
miaters, 10 show  pencrosity to the wife. He has urped him to be generous (o her,
for she has been his companion for years even thongh she might have lost charm
tor him. He should fear God and imagine how he would fare if God withheld His
favours from him on account of some defects in him,

161. Allah bas made it clear that dhe husband cannot literally keep equality
hetween two or more wives because they themselves cannot be equal 1 oall
respects. It i w00 much o demand from a husband (hat he should mete oul equal
treatmenl 1 3 beautitl wife and to an ugly wife, to a young wife and to an ol
wife, to a healflly wife and to an invalid wife and o a good natured wife and to an
ill-uatured wite, These' and like things natwarally make a husband more mclined
towards - one  wife than towards fhe other. In such cases, the Islamic Law does not
demand equal treatment between them in affection and love. What it does demand
s that a wife should not be 50 neglected as o be practically reduced to the position
of the woman who has no husband at all. It the hushand does not divorce her for
any reasom or at her own request, she should at least be meated 2+ a wife, It is true
that under such circumstances the husband is naturally more inclined towards a
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- favourite wife, but he should aot, 30 0 say, keep the other in such a s of
suspense ag 1f she were not his wife.

From this verse some peoplc wrongly conclude that thongh the Qur’an
allows more than ome wife, it practically cancels this permission by asserting,
“......0t I3 not possible for you to be perfactly equitable in your treatment with all
your wives...."” They forget that this is orly a part of the whole instruction and the
Qur'an does not stop at this but adds, “....do oot lean towards one wife...~ Ag
this Commandment (skes into consideration the existence of more than oge wife
allowed by the Qur'an, it leaves no loophole of escape for the followers of
Christan Evrope from the fact that Islam does allow ' polygamy under certain
conditions.

162. As Allah js Forgiving and Compassionate, He will forgive any of the
shoricomings that are unaviodable because of pamnra] factors, provided that one is
not guilty of deliberate injustice, and tries his bast to be just as. far s it is hemaply
passible, :

163. In order to urge the Muslims to observe strictly the Commandments
conczruing justice to women and orphans, Allah has, as usual, in the conclusion
(vv. 130-134) given a brisf bt effective addrass by way of admonition, and has
impressed upon the Believers the following things:

(1) You shouid never be under the delusion that you can make or mar the fate of
any ong, znd that if you withdraw or withhold your help and support from
anyone, that person will become utterly helpless. As a matter of fact, your
own fatc and the fate of those whom you support, is entirely in the hands of
Allah and you alone are not the only means by which He supports His
servants or maid servants. The resources of the Owner of the earth and the
heavens are vast and limitless and He is also Ali-Wise and has tull POWET 1
adopt means for helping anyone He wiits,

{2} Alleh has enjoined you, as He always enjoined the communities of the former
Prophets, to conduet your affairs with fear of God in your hearts. In this Jies
your own good and not of Ged. If you do not carry om these instructions, YOI
can do v harm o Allah but you yourselves will go the way of the former
disobedient communities. The Sovereign of the Universe has never stood in
necd of the people. If you will not behave properly, He will ramove you from
leadership and appeint another community in your place: And your removal
will 1ot in the least diminish anything from the greatness of His Kingdom.

(3) Allah hes in His possession all the benefits and rewards of this world ars] of
ue Next World, benefits which are teroporary and [Tangitory or permanent
~and  ever-lasting. B is for you to make your choice from among these
according to your own- capacity and courage. If you are enamonred of the
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lemporary good things of this world and s1e even prepared to sacrifice the
permanent blessings of the Hereattar, Allah will bestow upoD you the same
here and mow, but in that case, you will bave no portion in the pPETMANENt
hlessings of the Hereafier. You should not forget that owing 1o your own lack
of capability and Iack of courage, you have chosen to acquire only a drop out
of the ocean of the blessings of God. Therefore it is better for you o adopt
that way of obedience and submissivn which may enable you o acquire the
vast benetits of (his world and of the Hereafter,

The concluding words of this piece of admoninon, *He hears everything
and sees everything™, have a very deep sipnificance. As Aliah is neither deaf nor
biind, He mskes a fine distinclion between the g0od and the bad in the distribution
of His blessings. He is fully aware of what is happening in the universe over which
He is ruling and of the capabilities, efforts and intentions of everyone. Thersfore,
one who is disobedient to Him, should not expect those blessings which He has
reserved for those who are obedient 10 Him.

164, The words, *..... be  you the standard-bearers of Justice™, are very
significant. They imply, “You not only nave to do justice but have also to bear the
standard of justice in order (o efadicate injustice and establish right and justice in
its place. As Beligvers, you have to Eird up your loins to suppott justice, whenever
YOur support is needed.”

165. That is, “The sole aim of your testimony should be to please Alilah,
withoul any tinge of partiality, self-interest, fear or favour in it.”
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G you, who proless te have believed, believe sincerely in
Allah!'® and His Messenger and the Book which He has senl down to
His Messenger and in every Book that He sent down before this: for
whoever disbelieves in Allah and His Angels and Hiz Books and His

134-14]

Messengers and the Last Day,!S" most surcly strays far away into -

deviation. As for those, who profess belief, then dishelieve, again
profess belief and then disbelieve and then grow stubboern in their
disbelief,!18 Allah will ncver forgive them and never show them the
right way. And give the good adings of a painful Torment o e
hypocrites who make the disbelievers their fricnds instead of the
Believers. Do they go to the disbelievers to seek honour?'%® Whereas,
in fact, all honour belengs to Allah alone. Allah has already sent down
to you in this Hook the Commandment: yeu should not sit ina
company wherein you hear things of unbelief concerning the
Revelations of Allah, and wherein these are beiny ridiculed, until
those people are engaged in some other talk. Now if you remain here
you shall be guilty like them.!™ Rest assured that Allab is going Lo
gather the hypocrites and the disbelicvers all (ogether in Hell. The
hypocrites are watching you closely to see how the wind hlows. If
victory comes to you from Allah, they will say to you, “Were we not

with you?" And if the disbelievers gain the vpper hand, they will say.

to themn, “Were we not strong encugh to fight against you? Yel we
defended you frem the Muslims. "7l Indeed, on the Day of
Resurrection, Allah will judge between wou and them, and (in this
judgement) Allah has left ne way tor the disbelievers to overcoma the
Believers.

The hypocrites sezk to deceive Allah, whercas, in Fact, Allah
has involved them in deception. When they rise up for the Salér, they
go reluctantly to it, merely to be seen hy people and they remember
Allah but Jittle,'"? They are wavering between belief and dishelief:
they are neither wholly on this side nor wholly on that side. You
cannot guide to the Way the one whom Allah lets go astray. 17

O Believers, do not take . the disbelievers as your fricnds
instead of the Believers: do you want 10 furnisk Allah with a clear
proof against yourselves? Note it well that the hypocnites shall go to
- the lowest abyss of Hell, and you will nat find any heiper for them.

. 142-123

144-145
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106. Here all those, who protess to believe, have been told 1o beiiave
sincerely in the fundamenta) articles of the Muslim Faith with all their
unplications. Thiz is hecause prefession of Fait merely brings one into the fold of
Islamn but dves not satisty the real demands requived of a true Musiim, Therefora
one who profusses tw embrace Islam has been asked 1o believe sincerely and
seriously in Isiam and mould one's thoughts, tastes, likes, attitudes and conduct in
gccordance with ong’s belief and establish frisndship and enmity accordingly, and
put in all one’s efforts in accordance with oue's beiief,

167. Here £ufr ilplies two things :
(1) a person may refect lslom outright:.

(2) one may pay lipseevice to Tslam but Mmay aot (sincerely) believe in it or may
show by one's conduct thst one does 0ot in fact, believe in Islam, in spike of
one’s professinn, '

Here kuf implies both thesa things, and the verse warns that neither king
of &ufr can po side by side with the fundamental articles of Tslamic Faiih and will
mislead the one who adapes it away from the Truth inm the paths of deviation,

168, These are the people who do not consider Faith a serious matter byt
play with it like a Wy o gratify their whims and inss. They adopt Islam, if and
when they arc swayed to it by some fanciful notion, and become disbelievers, if
another notion moves them away (o the opposite sick. Ur, they become Musling
when their interests demang (it and become dishelievers, without the leas
hesitation, if their interests iie in dishelief. Qbviously, for such people there is
neither forgiveness nor guidance from Allah, They do not stop at their owy
disbelief but po much further in . They strive to turn other Muslims also away
from Tslam. conspire against it and make opan designs o barm it s as to raise the
standard of Jqfr high up and 0 pull down the standard of Islam. As this is an
addition to the sin of one's personal dishelief, it deserves much sevare [ranishmeit
than the oifence of the one who disbelieves in Isiam but & got antagonistic w jt,

109. The Arable word *fzzet is more comprehensive than the English word
hogour, “the ragard in which ope is Neld by one’s followers”™, ' fzzas refars (e such
a high regard and secyre pasition as is inviolable.

I70. The Conmand o fhe Believers 10 quit the company of the
dishelievers, as svon as they get engmged ia ridiculing Tslam, is contained in v 68
of Al-An‘am which was revealed carlier than An-Nisi". I a Believer sits in the
company  of disbelievers and coolly listeas ¢o the ridicile of Divine Revelations he
beocomes 2 pariner in that blaspherny, and there remains Jinle difference betwesn
bim and the disbelievers. |
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171. The hypocrites of every age have always enjoved all the benefits
conferred by Islsm, by professing it with their ti:-ngue, and nominally joining the
Muslim Community. At the same time they enjoy all the benefits they can derive
from the disbelievers, by mixing with hem and assuring them, “We are not
bigoted Muslims though we are nominally connected with them. We are akin to
you in culture, in thoughts and in the way of life and our interests and loyalties are
the same as yours. Therefore, you should rest agsured that we will side with you in
the conflict between Islam apd fuf.”

172, The offering -of the Salf in congregation has been held out 28 & test
" of ome's being & sincere Believer or a hypocrite because during the lifetime of the
Holy Prophet one could not be considered a member of the 1slamic Communty
unless one offered the Sakif regularly and punctually. Just as every association or
organisation considers the absence of a member without genuine excuse from its
meetings a sign of his lack of interest, and expels him from it for continuous
ahsence, so if a Muslim absented himself from the Jaldf in congregation, it was
considéred a clear sign of his lack of interest in Islam. And if he continucusly
absented himself from it, this was taken as a proof of liis desertion from [slam.
That is why even the confirmed hypocrites of that time had to join the Sxf3fin
mﬁgﬂ:glﬁon five times a day: otherwise they could not be counted as membera of
the Istamic Community. But what distinguished them from the true Believers was
that the true Believers went to the mosques with great enthusiasm before time and
stayed there evan after the Prayer was over which was a clear proof of their
genuine interest in it, On the other hand, the very call o the Prayer sounded like a
‘death knell to 2 hypocrite. He would rise up reluctantly to join the congregation, '
but his whole demeanour clearly showed that he was offering his Sa/ar unwillingly.
Then after the Prayer he would leave the mosque in haste asif he had been
released from prison. Thus, all his movements showed that he had no interest in
the remembrance of Allah. - ' :

173, It declares thar no human being has the power to guide to the right
way the ome who himself does not intend to get guidance from the Book of Allah
and the excellent pattarn of His Messenger; wham Aliah tums {0 the wrotg way 10
which he himself is inclined and shuts all the deors of guidance aguinst him
because of his own quest for deviation. And this happenis in ascordance with the
Divine Law ‘thet man gets what he secks and strivas for. For instance, if one seeks
to make ope's provisions by lawful means and strives for the same, God provides -
lawful means for him and shuts unlawful doors against him, in proportion o the
intensity of the sincerity of his intention. On the comirary, if one has the intentyon
- of making one’s provisions by untawful means and strives for the same, Aflah

| | {Canet. on p. 392
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As regards those of them, who repent and mend their ways and
then hold fast to Allah and dedicate their religion sincerely to Allah,174
such people are with the Believers, and Allah will most surely bestow
a great reward on the Believers. And why should Aliah punish you, if
you are grateful'” and behave like 'true Believers? For Alluh fuily
appreciates worth!™ and knews everything about evervone.

- Allah does not like that a person sheuid utter evil words except
when one has been wronged: Allah iz All-Hearing, All-Knowing.
(Though you are allowed 1o give expression to avil words, if vou have
been wronged,) yet if you go on deing pood openly and secretly or at

least refrain from evil, you should know that Allah is Forgiving,

whereas He s All-Powerful to punish.!7

Those, who deny Allah and His Hessenge:s and desire to draw |

a line beiween Allah and His Messengers, and say, “We will
acknowledge some and demy others,” they seek a midway between
belief. and disbeliel. All those are confirmed dishelievers, ™ and We
have prepared an ignominious punishment for such disbelievers. [n
~ contrast to them, We will most surely give their due reward!? o those
who believe in Allah and all His Messengers and do not discriminate
against any of them; for Allsh is very Forgiving and very
' Compassionate, 180 '

If the people of the Book are today asking vou Lo cause a Book
to come down upen them [rom heaven,!8! they have already madc
even more monstrous demands from Moses. They said to hitn, “Make
us see Allah with our own eyes.” As a result of their wickedness] a
thunder-bolt  smote them all of a sudden. '8 Then they took the calf ds
the ohbject of their worhsip, after they had seen clear signs:18? but even
after this, W¢ forgave them. We bestowed upon Moses a clear

Commandment and raised Mount Tar over them and .took 3 Covenant -
from them (to obey if)."™ We ¢njoined them to enter the gate bowing:

down humbly.1¥5 We said to them, “Do not break the Sabbath,” and
ok a solemn Covenant'® from them to cbserve this law sirictly. But
they broke the Covenant, rejected the clear signs of Allsh and slew
some Prophets of Allah unjustly and declared, “Our hearts are quite
secure  under cover.”!37 __ Nay, ¥ Allah has sealed their hearis
because of their worship of falsehood and this is why they helieve but

146-147

148-149

150-152

133-155
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liltle.

Coned. from p. 389¢

provides him with the seme through unlawful means. Allah sione has tha poweer to
guide any individual on any way whatsoever, and no one can take any course,
right or ﬁrmng, without His permission ant withouot His help, but He allows and
helps every one to proceed on the way he chooses for himself, If one loves Allah
and is  a seeker after Trud and sinceraly strives to follow His way, He allows him
and helps him to think and act on the tight lines leading to the right way and
provides means for him to proceed on the same way. But if one chooses to follow
wrong ways and strives to proceed on wrong ways, Allah shuis the way of
guidance against him and opens before him evil ways which he chooses for
himself, No one has the power to prevent such a one from evil thoughts and evil
deeds and from spending his energles in evil ways. It is thus ghvious that none can
guide to the right way the wretched one who deliberateiy loses it and whom Allah
leads astray in consequence of his intentional deviation.

174, That person, whe dedicates his Faith (o Allah, devotes his whole life
carnestly and faithfully for Him and reserves all his loyalties, interests, anid
affections for Him alone, In short, his atachment to Allsh becomes 5o intense that
he 15 ready to sacrifice anything for Him.

I75. That is, “If you show your sincere gratitude tos Allah and do not -
adopt an atisiude of ingratftude and treachery towards Him in regard o the benefits
and blessings you have received from Him, there ks no reason why He should
punish you for nothing * | |

The right attitude of gratitude is that ane should sincerely appreciate the
kindness of the bensfacior, acknowledge it with his tongue and show his pratiude
Py his conduct. This iroplies three things: First, the grateful person should anribute
the kindness to the real benefactor and should not associare Anyone else with him
in gratitude and ackpowledgement. Second, he should be full of the feelings of
love and loyalty for his benefactor and should not cherish any such feelings for the
opponents of the benefactor. Third, he should be cbedient ta his benefactor, and
should not in any way use ot employ the benefits conferred on himn against the will
of the benefactor. '

[76. The word shikir, when applied io Allah, means that He appreciates
the worth of the services of His servant: and when applied 10 the servant, it means
that he expresses his grademde to his Lord for His blessings. Allah appreciates fully
the quantity and the quality of the services that are rendered by His servants for
His cause and deprives mome of them of the due rewards: nay, He rewards their
services most genercusly and gives much more than they deserve, Of conree, Hig
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reatment of His servams is quite differemt from their own treatment of their
tellow-mmen. They under-cstimate the worth of the services rendered by a feliow-
mas and take him 10 task severely for an omission. Allah in His bounty rewdrds
much miore peverously than His servant deserves for any service rendered by him
in [lis cause, but is very lenient and forgiving for any omission or neglect of duty
shwown hy His servants.

177. The mural instructions contained in this verss are of the highest
standard. The Muslims have been taught to practise virme or at least to show
forbearancs even in the face of provocation. AL the time of its Tevelation, the
hypocrites, the Jews and the idolaters were a1l engaged in opposing lslam by all
possible means and were maltreating its followers in every conceivable way.
Therefore it was but natoral that O  Muslims should he filled with feelings of
anger and batred. When Allah noticed the Storm ol emotion rising in their hearts,
he wared them that Ile did not like that they give vent1o their feclings, though
they were wronged and therefore justified, if in retaliation they gave expression to
their biner feelings. They were taught that they, as Musjiims, were expected o go
on doing good upenly and secretly or at least refrain from doing evil for evil. They
 were instrocted, “You should try to mould your character after fhat of your Allah,
Who is so Forbearing that He does niot withhold His provisions ¢ven from the most
wicked culprits and shows forbearance o the most sinful offenders. You shonid,
therefore, have a big heart and show forbearance ¢ven in the most ¢rigeal and
provocative siations.”

i78. That is, there is absolutely no doubt that all those people are aqually
dishelievers, who deny Allah all His Messengers: who acknowledge Allah bt
deny His Messengers: who accept some of the Messengers and reject others: each
and evervone of such people is u confirmed disbelizver,

170. Full assurance has been given jo those who acknowledge Altah as
their sole Sovergipn and Deity, and subimit to and follow all His Messengers, that
they deserve to be rewarded according to the quatity of their pood deeds. In
contrast o them, there 15 ipneminious “pupishment for those who do not
acknowledge Allah as the sole Soversign and Sustainer, or for thosc who adopted
the rchellious way by accepting some of His representatives and rejecting others.
Allah does not. accept any of the apparently good deeds of such peopls because it
has no legal status in His sight.

iB0. As Alleh is Forgiving and Compassionate, He will be very lenient in
judging the deeds of those wha believe in Him and His Messenpers and will not be
hard ot them. '

{Conkl. on p. 396
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..... Then!®® they went 50 far i their unbelief that they utiered
a manstrous calummy against Mary:1%9 they themselves bragged, “We
have slain Jesus, son of Mary, a Messenpger of Allah. " 1! Whereas! ™
in fact, they did not slay him nor did they crucily him bul the matter
was made dubicus for them.'¥ . And those who have differed about
this matter zre also in doubt concerning it. They have no Knowledge
of it but they follow mers conjectures, ™ for it is certain that they did
nol kill Jesus. Nay, the fact is that Allah kad raised him to Himselt,1*
for Allah is All-Powerful, All-Wise. There shall be none amonyg the
people  of the Book hut will balieve in him before his death,!% and he
will be a witness agai:ist thern on ihe Day of Resurrection. ™ __ In
short,'% it is because of these unjust things of those who hecame Jews
and because they often stand in the way of Allah,!® and because they
take interest, which had been prohibited,X™ and because they devour
unlawfully the property of others . it 15 because of all these
transgrassions that We made unlawful many clean and pure things
which were formerly lawful for them.2” We have prepared a painful
torment [or those among them who disbelieve, % but most surely We
will reward richly all those among them who have profound learning
and who are honest and who belicve in what has been sent down ©
yvou, and what was sent down before you,9? and who establish the
Salar, pay the Zakdrdves and believe sincerely in Allah and the Last
Day.

0 Muhamniad, We have sent Revelation to you just 2s We sent
it to Neah and cther Prophets alter him. 2 We also sent Revelation to
Abrabam and Ishmael and JIsase and Jacob, and the descendants of
Jacob, and Jesus and Job and Jonah and Aaron and Solomon, and We
gave the Psalms to David.?® JWE also sent Revelation Lo those
Mecssengers whom We have slready mentioned to you and to those
Messengers whom We have not mentioned to you, and We spoke
directly -to Moses as in conversation.?® All these Messengers were
sent as bearers of good news and warners,” so that, after their
coming, people should have no excuse left to plead before Allah;2u8
Allah is, in any case All-Powerful, All-Wise. (People may or may not
believe it} but Allah bears wittiess that what He has senc down (o you,
He has sent that down with His knowledge and the angels also bear
witness 1o it, though Allah's being & witness alone suffices.

- 156-162

1463-166
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Contd. from p. 3911

181, This was one of the sirange demands of the Jews of Madinah. They
satd to the Holy Prophet, “We will 1ot accept yvou as a Prophet unless you caase s
written Book to come down to us from heaven before our Very eycs or cause a
written  message w0 come down o each one of us to this effect: ‘Muhammacd
(peace be upon him) is Our Messenger; 50 believe in hin',"

132. A mere mention of this incident has been made iy the short List of the
crimes of the Tsraelites to which reference has beer made here 1o show how
iruperiinent they had-become. This incident has already been mentioned in v. §5 of
Al-Bagarah (For details, please see E.N. 17, Ai-Bagarah}. |

183, “Clear signs”: (he signs which the children of Israel had sesn, une
after the other, since the time of the Prophet Moses appaintment as a Messenger,
They had also witnessed the drowning of Pharaoh and his army and many other
signs during their exodus from Egypt. Thereforg, they knew full well that it was
Allah, Lord of the Universe, and not'a calf, Who had rescued them from the
tyranny of a powerful ruler like Pharach. Yet they were so enamoured of false
gods that they forsook God, their reai Benefactor, and made the culf of gcrld the
abpect of their worship.

184, "Clear Commandment”: the Commandments inscribed on the tablets
which were given to the Prnphm Moses. {Ses also Al-Ragarah 11:63 and Al-A'raf
VLTI

The "Covenant™ was the pledge ke from the chiefs of Tsrael at the foor
of Mount Tur. This has already been mentmned in Al-Baqarah, 11: 63 afi] is also
referrcd to in A-A'rat VII:171.

i85, Please refer to vv. 58-89 and E.N. 75 of Al-Bagarah.
186. Please see v, 65 and E.N."s 82 and 83 ot Al-Bagaral,

187. Reference has alraady been made to such a saying of the Jews in Ai-
Bagarah II:R8. Just as all the worshippers of falsehood are proud of their obduracy
against the truth, s&¢ were the Jews proud of their beliefs, prejudices, rituais and
custis that they had inherited from their forefathers and could not be persuaded
to give them up. That is why they always turned a deaf ear 1o the Message of the
Prophets of Allah with the answer: “We are determined 1o IEject your invitaton,
even though you bring strong arguments in support thereof, We will adhere
strongly and” faithfully o what we believe and practise.” {Also see E.N. 94 of Al
Hagarah). : -

188. This is a parenthesis.
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i8%. This is in continuation of the theme uuﬂﬂr {iscussion.

190. The calumny against Mary concerning the birth of Jesus has been |
declared here as “disbelief™ because it was not directed against the person of
maocent Mary or her son but against Jesus Christ, the Messenper of God. The
Jews had absolutely no ground for suspicion about his miraculous hirth without _
father, becavse God had caused the whole Comsrunity (o stand as witness 1o the
miracle. When Virgin Mary, who belonged to the noble and weli-known religious
famity of the Isrselites, came home with the new-torn child, a large crowd
gathered there and demanded an explanation from her, But she simply pointed to
the child. The crowd could not understand how a child in the cradle could speuk,
but to their utier asionishment, the child began to speak cléarly and fluently and
addressing the crowd, he declared, “T am Allab’s servant: Allah has -given me the
Book and made me a Prophet,” (Maryam, XIX : 30} Thus Atab cut at the very
Toot of the slander about his birth, That is why nane ever accused Mary of
fornication nor taunted Jesus with being an illegitimate son uptil he atained his
maturity.  But when at the age of thitty, he started his mission to invite the people
to the way of God and rebuked the Jews for theirevil deeds and exposed the
hypostisiés of their scholats “and furists and warned the whols community of the
consequences: of mioral degradation, they turned against him. Instead of accepling
his message and aaking sacrifices for the cause of God, and reforming their evil
ways, these impudent and voscrupulous criminals resorted to all sorts of dirty
tricks and devilish designs to suppress the voice of Truth. Ii was then that they
‘made that monstrous caiumny which they had never umered before during the
previous thirty years of his life, because they knew it for certain that Mary and her
son were absolutely free from this taint, Thus their calumny, in fact, was not dug
to any teal suspicion, which they might be harbouring in their hearts, but it was a
pure calumny, which they deliberarely invented for opposing the Truth. That is
why Allah declared it 10 be disbelief instead of wickedness and falsehoad, for their
real am by this accusation was to hinder the people from the Way of God and not
merely 1o slander an innocent lady,

191, The fact that they bragged of slaying Jesus, knowing him to be 4
Messenger of God, shows how bold they had bocome in their crimes. We have
shown in the previous Note that the miracle of his speech in the cradle had let no
doubt whatsoever to remain in the minds of the Jews abour his Prophethood. Then
the clear signs that they wimessed from him (I : 49) were a conclusive proof that
he was really a Prophet of God. Therefore their wicked behaviour towards him
Wai 1ot the result of any misunderstanding about his Prophethood, but was an
‘ingentional crime against the one who had been appointed by Allah as Messenger,
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Thoogh it appeers very strange that a cummunity should slay a person
whom they know (0 be and acknowledge 4 Prophet of Allah, yet it is so. for the
wiys of wicked communities are sirange. They cannot and do not tolerate 2 Person
who criticises them for their evil ways and prohibits nnlawtul things, Such peaple,
even though they be the Prophets of Allah, have always been persecuted,
imprisoned and stain by their own wicked people.

As a proof thereof, the following is quoted from the Talmuod: “Whey the
city {Jerusalem) had been capiured, Nebuchadnezzar marehed with the princes and
officers of the Temple....,. On one of the walls by found the mark of an arrow's
head as though somebody hed hecn killed or hit nearby, and he asked wha was
killed there. :

“Zachariah, the son of Yehovadah, the high priest”, answered the pecple,
“He rebuked us incessantly oo agcount of our (ransgressions and we were tired of
his words and put him to deatl, ™

Even according to the Bible, when the Propbet Jeremiah reboked the Jaws
0nl account of thelr tansgressions, they accosed him of being in conspiracy with
the Chaldeans and traitor against his people and sent him ko prison. Likewise had
e Jews treated John the Baptist a couple of years before the crucifixion of the
Frophet Jusus. They counted John as a Prophet and acknowledged him as one of
the most righteous men of their conumunity, but when he criticised Herod {the
ruler of Judes) for his vvil ways, he was not (olerated, He was first seut to prison,
then héheaded on the demand of Herod's beloved, the dancing girl.

It iz, therefore, obvious from their record that when they presumed (lat
they had crucified Jesus Christ, they bragpged: *We have slain a Messenger nf
Allah.”

192, This is anuther parenthesis.

193. This verse is explicit on the point that the Prophet Jesus Chrisy was
rescucd from crucifixion and that the Christians and the Jews are bath WIIIE in
believing that he died on the cross. A comparative study of the Qur’an and the
Bible shows that mwst probably it was Jesus himself who stood his (rial in the court
o Pilate, who semtanced him to death, but they could ot kill or crucify him, for
~Allah raised him to Himself. '

Thus is what happened, Pilate knew fully well that Christ was innocent and
had been hroupht in his court out of jealousy, So he asked the crowd whether Jesus
Christ should be released on the occasion of the Festival or Barabbas, s notorious
robber. But the high priests and elders persuaded the crowd to ask for the release
of Barabbas and for the crucifixion of Jesus, After this, God, Whe can do any and
everything He wills, raised Jesus to Himself and rescued him from crucifixion and

SRR T,
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the one who was crucified afterwards was somehew or ether taken for Christ,
Nevertheless, [is miracuious CECADE does nof lessen the wicked crime of the Jews,
heanse they knew it weli thet (he one, whoin they crowned with a crown of
thorns, and on whose face they spat and whom they crucified with disgrace was
Christ, the son of Mary., Asg regards the matter how “it was made doubtful for
thein™ chat they had crucitied Jesus, we have no means of asceriaining. Therefore
it is not right o hase on mere guess-wark and FULNOUTS an answer to the gueation
now the Jews were made io beliave that they had erucified him, whereas in fact,
Jesus, the son of Mary, hed escaped trom them,

194, “Those who bave differed”: the Christians. They do not agree in
their versions of crucifixion. The very fact thal they offer so many different
accounts of the matier is by itself a preof that they possess no defiyite knowledpe
of it and are, therefare, in doubt about it. One version is ihat the person who was
crucified was not Jesus bot someone who bere his iikeness, whain the Jews and the
Romans bad disgracefully put on the vross, while Tesus was standing nearby and
laughing at their folly. Another version is that the one who wias nailed 1o the cross
wis Jesus, but he did not die on the cross ami was alive when he was taken down
from it.  Some others say that he died on the cross but came o Iife afterwards and
met his discipies more than ten times and talked 1o then, Sitll others say that death
due to crucifixion occurred on the physical body of Jesus and he was huried b
the Tiving Spirit within him was raised. There are still athers who say thar after
his death Jesus came io life with his body and was raised with his body,
Obviously, if the Christians had any knowiedge of ihe truth, they would not have
given so many different versions of i, '

195, Here Allah bas told the faer of the matter. The Qurin explicitly
states thar the Jews did not succecd in putting Jesus io death and that Allah raised
him o Himself, butit is silent about (he natire and details of the matter and does
ueither say explicitly whether Aliah raised him body and scul together from the
earth to some place in heaven, nor that he died Jike other moitals and only his sou)
was ralsed to heaven. Theretore, on the basis of the (Qur’an neither aspect can be
definitely denjed or affirmed. But a stady of the style clearly shows thar vhatever
be the nature of being raised in any case Allah certainiy treated the Prophet Jesos
in an exmraordinary way. The following considerations lead to the conclusion thar
the incident was extraordinary

First, the belief in the ascension of the Prophet Jesus, body and soul
together, was already prevalent among the Christizns, and was one ol the canses
which misled 8 large section of them to belicve in his divinity, Bur, inspiie of it,
the Qur'an not only has npt clearly refuted it bul has used the same word
“agcension” for the incident that the Christians use for it. Had it not been an
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extraordipary incident facmually the Qur**an would not have used such ambiguous
words as help support & docttine of the diviiry of Fesus,

Second, had Allah meant by the worde used in verse 158 that “Allah
caused his death™, or that “Allah raised him in rank”, mere explicic words would
have been used. In the first case, more appropriate words woeld be: *No doubt
they did not slay him nor crucified him but Allah rescued him alive from them and
then gave him natural death™, and in the second; “The Jews intended to dishonour
him by emrifixion, but Allah raised him very high in rank”, 'aa have been used in
the case of the Prophet ldris: *And We raised him to a ]:ugh p-nsi.tiﬂn“' (Maryam,
X1X 2 5. o

Third, if the incident refated here meant merely the natural death of
Christ, the words, “And Allah is Ali-Powerful and All-Wize™, after it would be
meaningless. These words can be appropriately used only in connection with some -
extragrdinary manifestation ::.'rf the power and wisdom of Allah.

The only argumem that can be cited in support of the interpretation uf
verse 158 that Jesus died a natral death is the use of the word mrawafizha in
verse 35 of El-‘]mraxj., in connection with the incident. Bur as we have explained
mm the correspondmg E.N. 51, the word {5 not explicit in the meamng of aatural
death but can he applied both 10 ke the ‘sonl and to ke the bady and soul
together. As there is scope for both the interpretations in this word, its use cannot
refute the above mentioned arguments against the ‘meaning: “Allah caused his
death”. Those who insist on this interpretation argue that there is no other instance
in which fewaff2 might bave been used for the seizure of both body and soul
together. This is meaningless, for this is the only incident of its kind in the whole
human history. The only thing to be considarad 1s whather this word may lexically
be used in this sense or not. If it can be used, we have to face the question: Why
does the Qur'an aot use a direct word for death nstead of a word which is liahle to
support the doctrine of Ascension, which in turn, has given rise to the doctrine of
the divinity of fesus? The use of this word is a clear proof that there was
something extraordinary about the mcident, Above all, the docirine of Ascension is
further strengthened by the Traditions according to which the Prophet Jesus, son of
Mary, will come again to the sarth before the Resurrection and fight the Dajjal.
(These Traditions have been cited in the Apperdix to the commentary of Surah Al-
Abzib). These categorically prove the second coming of Jesus. Therefore, it would
be more rational to believe that he is Hving somewhere in the universe before this
second coming than that he lies dead and buried somewhers before his advent.

196, This has been interpreted in two wnjrs_ and both are likely. {(Here by
the people of the Book are meant the Jews and may z]sgl:utth: Christians}.
According to (he first interpretation, as adopted in the Translation, it roeans: “All
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e people of the Book, alive at the time of the natural death of Christ, will have
helicved 1o him, that is, in his Prophethood.” The second interpretation of “There
shali be wuné among the people of the Book hut will believe in him before his
death™ is that all the people of the Buck before their death do realize and believe
tat Christ is really a Messenger of God, though 1hat belief will be of no avait at
the time. Boih these interpratations have been pul forward by several Companions
and their followers and renowned commentators, but its real meaning is only
known to Allah,

1%7. That s, “In the court of God, Christ will give Iﬂﬂtl]]lﬂn‘jf against the
jews and the Christiens rhat they rejected, neglected and distorted the Messages
brought by him.™ Some deiails of this testimony are gwen invw. 116-117 of Al-
Ma'idah. -

158. The main theme that was hruken by the parcnthesls which ends here,
has been resumed.

159, It is an iromy that the Jews, who possessed a Divine Book and the
heritage of the Prophets, should not only have themselves discarded the way of
God  but aiso frequently stood in the way of God. M is a fac! that they have always
been opposing and Placing obstacies in the way of those movements that have ever
-been staried for the promulgation of the Truth and have basn sterting or helping
SIat movements against the way of God. Their latest crime in this connection is
Communism which has for the first time in history baggd a system of life and &
systemn of government on the deliberate and explicit denial of God in open
oponition to His Law for the eradication God-worship as its declared aims. The
author of another perverted doctring of the modarn age, Frendianism, which has
helped mislead the people from the way of Allah, is also a Jew.

200, Here is the Biblical law that ¢learly prohibits interest: “If thou lend
money o any of my pmple that is poor hj,rtl:me thou shalt not be mhlmasan
usurer, neither shalt thou lay upon him usury. *

“If thoo at alt take thy neighbour's raimen: o pledge thou shalt deliver it
unte him by that time the sun goeth down:

For that is his covering only, it is is raiment for his skin wherein shall he
skeep?  and it shall come to pass, when he cneth unto me, that I will hear; for 1 am
grﬂ:mun " (Fxodus 22 ; 252N,

Besides this, interest has also het:n prohibi ed at several uther piaces in the
Torah, but.n spite of these prohibitive decrees, the Jews, wha profess to believe in
the same Torah, are the biggest usurers in the world and have become prﬂ‘l-'l.‘.rbla]]}"_
notorions for their narrow-mindedness and hard-heartedness.
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200, Probably this refers to the same thing that occurs in Al-An‘am,
VI 146, (lai 1, all animals with claws, and the fat of sheep and oxen were
forhidden to the Jews. Beswles this, possibly it may also refer o the restrictions
and hirdships which are contained in the law books composed by (ieir own Jurists,
Indeed, itisa great punishment that the bounds of life should be narrowed for any
coimmunity. (For details please see E.N. 122, Al-An'am).

202. History bears witness to the exemplary punishment that Allah has
ptepared for those Jews who have discarded the Divine Faith and given up
obedience (o Allah and adopted the attimde of disbelief and rebellion. For the Last
twry thousand  years, they have never possessed a place where they could live with
howour. They have heen scattered all over the world and are treated like foreigners
and disgracefully, cruelly snd oppressively in one country ot the other, and there
% no palce in the world, where they are sincerely respected, inspite of their great
wealth., Above all, this comununity has remained a living object lesson for the other
nations, for it has been kept in existence inspite of its degradation, whereas other
pations are exierminated when they become worthless. Thus Allah is causing fhem
v lasie i1 Lhis  wery world a bit of the torment of Hell where the evil-doers “will
neither be o & state of death nor in a state of life.” This is because they have been
showing the audacity of rebelling against Allah while they were at the swne thne
carryiug  the Book of Allah with them. As regards punishment in the Hereafier, it
may safely be predicled that it shall be mouch more painfoi than this. [n order to
remove any misunderstanding that wight arise regarding the existence of the State
of TIsrael, it will be worthwhile to refer to v. 112 of Ak‘Inwan, and the
cortesponding E.N. 90,

203, The reference 15 to those learned Jews who are fully acquainted with
the real namre of the Divine Books, who are just, fair and free from every kind of
prejudice, obduracy and self-worship, who do not blindly follow their fore-fathers
but readily accept the Truth that they learn from the revealed Books. Therefore
Ihey are able o recognize easily that the teachings of the Qurtin are the same as
were taught by the former Propheis, and then sincerely believe in both.

204, This is to emphasize the fact that the Prophet Muhammad (upon
whom be peace) has not come with a new thing and that he does not ¢laim to
present something for the first time, but he has, in fact, ceceived Guidaoce from
the same source of knowledge (rom which all the Prophets before him had
received, and thar he too is presenting the same Truth and Reality that has always
been presented by the Prophets,” who were raised from different comers of the
Earth,

The literal meaning of wahiis: (1) to give hint of, (2) to communicate o
the mind, (3} w convey by covert suggestion, and {4) w0 send a message,
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205. Only a part of the Book of Péalms in the existing Bible consists of the
Psalms of the Prophet David, and they bear his name. Its remaining conatituent
parts are the psalms of other people, and have heen attributed 1o their authors. 1t
should alsa he noted that the study of the real Zabiur, the Psalms of David, shows
that it is a Revelation of God. Likewisg, additions bave been made in the Book of
the Proverhs of Solomon and the Tast two chapters were obviously added
afterwards. But, in spite of this, the nujor portion of the Proverbs contains gems
of Truth and Wisdom. The same is true of the Book of Job. A study of this reveals
that, though it contains gems of wisdom, it is wrong to attribute the whole of it ta
the Prophet Job, Whereas the Qur'an and the introductory chapters of this very
Book bear wilness to the gregt fortitude shown by the Prophet Job, its subsequent
chapters show that he was an embodiment of grievance against God, and that, in
vain, did his companions try their best 10 convings him that God was not unjust.

Besides these, the major portions of the seventeen Books of the Iaraelite
Prophets in the Old Testament are evidendly genuine Revelations; especially the
Books of Joshua, Jeremmiah, Ezekie]l, Amos and some others contain many such
passages that show the grandeur of Divine Revelation and move ome to gestasy.
Their high moral teachings, their campaign against idolatiry and their sound
arguments prove the Oneness of God, and their strong criticism of the -
degeneration of lsrael clearly shows that these and the sermons of Jesus Christ in
the New Testament and the Qur'an came from one and the same source,

206, The way Revelation was communicaied o the Prophet Moses was
Jifferent from that of the other Prophats. They heard either a voice or 2 Message
from an angel, - but the Prophet Moses had this privilege that Allah Himself had a-
direct talk with him as in a dialogue, £.g., the dialogue cited in Ta Ha, XX :11-48
in the Qur'an. This privilege has also been mentioned in the Bibie: *...... And the
Lurd spake unto Moses face to face, as a man speaketh unto his friend.” (Exodus
33:115. :

207. That is, all the Prophets had one and the same mission. They gave
good news to those who believed in the Divine Messagg and mended their ways in
accordance with it and warning to those who adopted wrong ways of thought and
action that they would meet with serious sequences in the end.

208, The 'Prnphéts were sent with the sole object that they should sat forth
betore mankind the Right Way, both theoretically and practically, so that on the
Day of Judgement no evil-doer shoul] be in a pesition to offer the excuse that he
wis ignorant of the Truth. That is why Allsh appointed Messengers in different
paets of the world and sent down Books, These Messengers imparted the

[Conid, on p. 45
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Those, who disbelieve in-it and himlﬁr othets from the way of
Allah, have strayed far awayinto deviation from the Truth. Allah wil]
never forgive those who have thus adopted the way of disbelief and
rebellion and committed gross infustice and iniquity, and He will not
show them any other way than that of Hell, wherein they shall abide
fur ever: this is not difficult for Allah.

O people, this Messenger has come to you with thf: Truth from
your Lord, so believe in him, for it will be better for yourselves; but if
you disbelieve, you shouid know that all that is in the heavens and the
earth belongs to Allah,®? and Allsh is All-Knowing, All-Wise. 210

O people of the Book, do not transgress the bounds in your

religion, 2! and attribute nothing but the Truth to Altsh. The Messiah,
Jesus son of Mary, was no more than a Messenger of Allah and His
Command*!% that was sent to Mary and a spirit2'3 from Allah (that tock
the shape of a child in the womb of Mary). So believe in Allah and
His Messengers, 2 and do not say, “There are ‘Three’, 'S Forbear
from this: this will be better for you. Allah is only QOne Deiry; He is
far -above <his that He should have a son:21® gzll the things.in the
heavens and in tha earth belong to Him,217 and He alone suff'icea for
their sustenance and protection. 218 '

. The Messiah ‘never disdained to be a servant of Allah nor do
the angels who are nearest to Him disdain it. Whoever disdains the
service of Allah and prides himself on it, {should know that) He will
muster all of them before Him. Then He will give full reward td those
who believed and did good deeds and out of His bounty bestow upon
- them even more than their ducs; but He will inflict a painful
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chastisement on those who have disdained His service and prided
themselves Yon it.. And there they will find none of those on whom they
rely to be their protectors angd heifpers beside Aliah.

. O ankind, a clear proof of the Truth has come to you from
your Lord, and We have sent down to you the Light that shows the
Way clearly to you. Now those who will accept Aflah’s Message and
secek His protection, Allah will cover them with His mercy and grace
and will show them the Right Way to Himself.

People™  seck your verdict om (the imheritance left by) a
childless person.™ Say, “Allah gives His verdict: if a person dies
childiess and leaves behitd a sister,” she shall get half of his

inheritance: and if the sigter dies childless, her brother™ shall inherit

her property: and if the deceased leaves behind two sisters, they shall
inherit two thirds of the inheritance @ and if the number of the
brothers and sisters ig more than two, the share of each brother shall
be double that of each sister.” Allah makes His Commandmenis plain
o you lest you should g0 astray, Allah has perfect knowledge of

everything. o

Conid. from p. 4037
knowicdge of the truth 1o a large number of people and left behind them Books of
which one or the other has always existed for (he geidance of mankind, Now if
one goes astray in gpite of thig drrangement, one caanet throw the blame on Allgh
and His Messengers. He himeelf is Iesponsible for this because he did pot aceept
the Troth when it came (o him, or the responsibility is of thoge wha had the
knowledge of it but did not impart it to others who had gone astray.

. 209. That is, “You - wili barm none dut yourselves by your disbelief and
disobedience, for you can do oo harm tg the-Master of the heavens and the earth.”.
210. That B, “Your Allah j= fully aware of everything: you cagnot do
mischief with impusiy in His Kingdom; He is also Wise: He kmaws bhow to deai
with those whe disobey His Coampangds, ® .

reverence and love of him. This wes 2 contrgat to'the Tews (the other peaple of the

Book) who bad gone b the other extreme in their denial of an enmity against
Jesus, - ’ '
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212. The Prophet Jesus has specially been called God's “Commang”
{Kafimaff) bacause he was born without the usyal agency of a fathsr, Ged sent a
Command thar Mary should become pregnant without the semen of a man and she
conceived. Although in thé very beginaing, the Christians were told that Christ had
heen born without a father by the Command of God, yet they-were so misled by
the Alexandrian Philosophy of Philo that they first mistook Kalimak (Command) -
for the “Divine Word™; ‘then changed the “Divine Word” into the “Logos™; then
they built on  the Logos Doctrine which misguided them to the false belief in the |
divine nature of Jesus Christ. That is how they came to believe that God had
revealed Himself or His cternal attribute of speech in the persom of Jesus. (See
Joehn I : 1, 14}, : '

213. Here Jesus has been called “ A spirit from God” and in Al-Bagarah,
IT : 253, it is stated that God supported Lin (Tesus) with the “Holy Spirit”. In both
cases, it means that Allah had bestowed vpon the Prophet Jesus a Holy Spirit that
was imbued with high moral valucs and was a perfection of truth and righteonsnes
without any dnge of evil. The Christians wers tavght this very thing, but they
exaggerated the notion: they took “a spirit from God®* for “the Spirit of God" and
perverted the meaning of the Holy Ghost inte “the Spirit of God Himself™ which
had emtered into Jesue Christ. Thus, a third god, “the Holy Ghost”, was created
along with God and Chrigt, This wag their second wansgression which led the
Chrislians astray.

The perversion of “a spirit fram God” into “the Spirit of God" (Haly
Ghost) has been made inspite of the fact that according ko the Gospel of Matthew,
“The angel of the Lord appeared umio him (Joseph) in 2 Jream, saying, Joseph,
thou son of David, faar not to take unto thee Mary, thy wife: for that which ls
conceived in her is of the Haly Ghost,™ and not the Holy Ghost (1 : 20). '

214, That is, “As lesus is only a spirit from God and has no part of
Ciodhead in him, do not go beyond the bounds but balieve in All#h as One God
and aceept all His Messengers including the Messiab,® This was-wimf the Prophet
Jesus himsell really taught and this is the truth which g frue Christian should
believe, - :

213, The Chyristians have been rebuked for their wrong belisf in the
doctring of the Trinity and advised to refrain from transgression. Strange though it
may appear, the fact is that the Christians believe both in the Oneness of God and
i the Trinity at one and the same time. for no Christian can deny that according to
the clear sayings of Jn_:sim in the Gospels, God is One Being and there is ng other
. god than He. They cannor but admit that Unity of God is the real basis of religion,

Bur the introduction of the doctrine of the Logos at an early stage of Cpﬁstimﬂtg.r _
.misled them into believing in the Godhead of Christ in unfon with God and the
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Holy Ghost. Since them it has always remained an enigma for them to reconcile
these two contradictory doctrines and for the last eighteen hundred years or so the
Christian scholars have been vainly engaged in solving this self-created baffling
puzzle. Not only this, meny Christian denominations have been founded Upan
different interpretations of this doctrine and it has given rise to many religious
disputes in which one denomination accuses the other of blasphemy. In short, their
scholars and mmterpreters have been spending all their efforts and energies in
sclving this enigma ‘which was neither created by God nor by Christ. It is also
obvious that there iz no solution to it, becanse ng ane can prove that three persous
share Gudhead and also that God is One Being and has no partmers in His
Godhead. As this enigma is the rasult of their own transgression beyond the Divine
limits, it can only be solved if they refrain from going beyond the limits and give
up the belief of the Godhead of the Messiah and of the Holy Ghost, and
acknowledge Allah as the sole object of worship, sdoration and devotlon and
believe in the Messiah as a Messenger of God and not as a parter in the Godhead
af Allah. '

216, This refutes the fourth transgression of the Christians who believed
that Christ was  the Som of God, In this belief they had gone beyond the limim of
their own religion, According to the first three Books of The New Testament {even
if the traditions therein be accepted as anthentic), the Prophet Jesus merely likened
the relationship between Man and Allah to the relationship between father and son,
and used the word father for God metaphorically, just as it was in YOgue among
the Israelites. There are many instances of this in the Old Testament the Frophet
Jesus also used the word “father” in the sense it was used by his people. He called
God not only his father but the father of ]l human beings. But, the Christians
again went beyond the limits and declared Jesus to be the onty Son of God. They
based this strange belief on the assumption that Messiah was the manifestation of
God  and the mcarnation of His Word and His Holy Ghost. They alsp transgresstd
in believing that God had sent His ouly Son to the earth so that he might take the
burden of the sins of mankind oo his own sheulders and g0 to his crucifixion zng
atone for the sins of Man with his own blood. Obviously, this belief is the creation
of heir own imagmation, for there is 1o saying of Christ to support this,

the belief that Christ is the Son of Guq and {b}lnphllusuphma] and mystical
explanation of the objection that if Christ was the Son of God, why did he die a
cursed death of erucifixion? It is thus obvious that this doctrine is refured
automatically, if it is shown that Christ was not the Son of God and that he did ner
die on the cross.
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217. As all things in the heavens and the earth belong to Allsh. none of
them has aoy such relation with Him as of father and son, but only that of Master
and slave.

218. Allsh suffices for the management of His Kingdom and does not
stand in need of the help of a son for this purpose. \

219, Verse 176 was sent down long after the revelation of this Surah; so
much 8o that according to  some traditons this was the last verse of the Qurin.
Anyhow, according to mast awthentic traditions, it was revealed in A.H. 9 when
An-Nisa" was .already being recited as a complete Siireh. That is why this verse
was not included in the verses about inheritance contained in the first portion of the
Siirah, but was added to it as an appendix, |

220. There s a difference of opinion about the meaning of imii/ab.
According to some scholars, Azfafah is the person wha dies childless and whose
father and grandfather also are dead. But according to others, &afdfah is one who
dies childless irrespective of whether his father and grandfather are alive or dead.
Hagrat ‘Umar aiso could not come to any definite decision about its meaning il
the last. The majority of the jurists, however, have accepted the opinion of Hadrat
Abl Bakr that kafdlah is the person who dies childless and whose father and
grandfather had died before his death. This opinion is also supported by the Qur’an
which awards half of the inheritance of the kaf@fakto the sister who cannot be
entitled to any share at all if the father is alive.

221. There is a consensus of opinion fhat this refers to the inheritance of
sisters and brothers who have the relation of commeon parents or only common
father with the deceased. Once Hadrat Abl Bakr gave this sxplanation and none of
the Companions differsd from it

222, The brother will inherit the whole inheritance in case there is no
other heir to It. For Instance, if the husband of the childless woman is alive her
brother witl be enritled to the whole of the remaining inheritance after the payment
af the share of the husband.

223. The same also applies to the case of more than twa fisters.



